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ABSTRACT 


SPIRITUAL AWAKENING: PERSONAL AND CORPORATE TRANSFORMATION 
IN THE LOCAL CHURCH THROUGH PRAYERFULLY SEEKING 
THE GLORY OF GOD 


by 

Themistocles Patriotis 
United Theological Seminary, 2017 


Mentor 

Frank Billman, DMin 


The context for this project is a United Methodist church. The problem is a lack of 
personal experience of the glory and presence of God leading to transformation. The 
hypothesis is that a six-week training involving biblical teaching, supernatural ministry 
training and corporate prayer techniques will enable participants to experience the 
presence of God and result in transformation. The objective is spiritual awakening that 
would be determined statistically and substantiated by personal testimony. This 
qualitative study revealed that participants did experience a meaningful increase of 
spiritual awakening substantiated by personal testimony to transformation through God’s 


presence and His glory. 
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Does it not seem logical, therefore, that we seek a spiritual awakening that will bring 
health and life and the power of the Spirit of God to the church. .. .Why not, above all 
seek Him, His power and presence among us? 

—Lewis Drummond, Ripe for Harvest: The Role of Spiritual Awakening in Church 

Growth 



INTRODUCTION 


j“Does it not seem logical, therefore, that we seek a spiritual awakening that will 
bring health and life and the power of the Spirit of God to the church. .. .Why not, above 
all seek Him. His power and presence among us?” 1 [in Lewis Drummond’s book, Ripe 
for Harvest: The Role of Spiritual Awakening in Church Growth, I found repeated 
confirmation and encouragement for this project through Scripture references, and in his 
historical accounts of revivals and awakenings. In his book, Drummond connects 
spiritual awakening with real church growth, congregational and community 
transformation, and the advancement of the Kingdom of God. Davis Beer, an English 
pastor writes: 

Nothing impacts society so profoundly as a sustained period of true spiritual 
revival. The leadership of the church plays a vital role in such movements of the 
Holy Spirit. True spiritual revival comes only from God, but the church has a key 
part to play in recognizing and encouraging the principles God uses to stimulate 
and sustain spiritual and numerical growth. The church ‘was strengthened; and 
encouraged by the Holy Spirit, it grew in numbers, living in the fear of the LORD’ 
Acts 9:31 NIV. To unleash this powerful potential of the local church, we must 
translate fine ideals into everyday practical reality. 2 

Beer’s comments identify important components of sustained revival that are key 
elements of this project. First, God is the source of any awakening or revival. Second, 


1 Lewis A. Drummond, Ripe for Harvest: The Role of Spiritual Awakening in Church Growth. 
(Nashville, TN: Broadman & Holman Publications, 2001), 19. 

2 David Beers, 50 Ways to Unleash the Potential of Your Church (Eastbourne, UK: Kingsway 
Publications, 1999), Prologue. 
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project leadership will play a significant role in the awakening process through the 
implementation of “Godly principles” in an achievable “everyday reality.” Thirdly, 
church leadership needs to recognize the movement of the Holy Spirit and support the 
process. Lastly, the real test of success is definable sustained spiritual growth. 

The vision for this project on Spiritual Awakening was developed during the 
doctorate program at United Theological Seminary. The teaching and experiences gained 
through the Doctor of Ministry (DMin) in Supernatural Ministry informed the project 
development and helped to direct the ministry in making disciples who reveal the glory of 
the LORD through ministry with signs, wonders, and miracles. From the onset of the 
DMin program in 2013, God began to reveal the direction of this project even though the 
destination and timeline was not immediately clear. The DMin project roadmap became 
clearer and more detailed through the process of writing the four foundational chapters: 
Biblical Foundation, Historical Foundation, Theological Foundation, and Theoretical 
Foundation. These chapters all came together to inform the DMin project of spiritual 
awakening. This Spiritual Awakening DMin project was implemented in 2017 with the 
full support of the people of FUMC of Apalachicola. Even though the Ministry Focus is 
not considered a foundational chapter, it helps to inform and define the “launch site” for 
the project. The launch was the confluence of the gifts, graces, passion of the pastor and 
the resources and needs of the church. 

The Biblical Foundation chapter addresses the scriptural relationship between the 
glory of the LORD and spiritual awakening. Over twenty-five times in the Old and New 
Testaments, God called prophets to “wake up” or to “awaken” Israel to hunger for His 
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presence. 3 Spiritual awakening has a clear biblical basis as God’s solution to transform 
people and the church. The Biblical Foundations chapter explores the glory of the 
LORD from an exegetical perspective focusing on two primary passages, Exodus 33:12- 
23 and 2 Corinthians 3:7-18. It discusses biblical definition, word origin and usage of the 
glory of God in Scripture. This discussion helps inform the significance of the glory of 
the LORD to spiritual awakening. In the Old Testament, the glory of the Lord, or “kabocl 
Yahweh” and in the New Testament, the glory of the LORD, SoCa Kvpiov events were 
actual historical encounters of biblical people with the presence of God. In these glory 
encounters, God’s majesty, splendor, and power became experiential, visible, and 
tangible to human beings. When the glory of God showed up, people, physical locations, 
and situations were transformed. This project reveals that God is still working in 
extraordinary ways to enable ordinary people to carry out the work of God in the natural 
world through His supernatural presence. 

The Historical Foundation chapter looks at three historical spiritual awakening 
events. It examines the relationship between the glory of God and sustained revival 
events in Christian history beginning in the eighteenth century with the Moravians and 
concluding with the Pentecostal movement in the early twentieth century. These three 
key revival events in church history are closely linked to Methodism, and the relationship 
of the glory of God encounters to spiritual awakening and supernatural ministry. The 
historical contexts and circumstances of these events were diverse and unique but also 
transcended denominational differences and had regional, national and even international 
transformational effects. A common thread ran through the historical spiritual 

3 Among these twenty-five passages are: Ps 17:15, Ps 57:8, Is 51:9, Is 51:17, Is 52:1, Lk 9:32, 

Rom 13:11, Eph 5:14, 1 Thess5:6, Rev 3:2-3, Rev 16:15. 
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awakenings. Godly leaders who were hungry for more of God, led their people into His 
presence and the result was spiritual awakening on a concerted level. This was precisely 
the question one of the participants asked of me at the onset of the project. "Pastor, do 
you feel God puts a burden in a leader’s heart for bringing people into the presence of 
God for the purpose of revival?” 

In the Theological Foundation chapter a theology of the kingdom of God and the 
glory of God is developed that will support the DMin project of spiritual awakening. The 
methodology of this chapter uses a blend of biblical theology and systematic theology. It 
begins with the examination of the larger theological category of Eschatology and then 
moves to the development of "Inaugurated Eschatology.” The chapter discusses the 
theological themes of time, the kingdom of God and the glory of God that contribute to 
the development of a “theology of the kingdom and the glory.” This will be the 
theological platform that supports the DMin project and guides the discussion of the 
relationship of the glory of God to spiritual awakening and personal and corporate 
transformation and restoration. 

The Theoretical Foundations chapter explores current ministry resources, which 
includes organizations and ministries that focus on church revival, community 
transformation, or spiritual awakening. Some of the organizations and resources 
discussed in this chapter use different language or terminology to discuss spiritual 
awakening, such as sustained revival or church renewal and/or transformation. The 
theoretical component helps narrow the scope of the DMin project and contributes critical 
components of the project such as: corporate prayer, the pursuit of the presence of God, 
and supernatural ministry prayer techniques. 
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The problem addressed through this project is that many Christians are spiritually 
asleep or unaware of their need to seek the manifest presence of God in their lives, homes, 
church and community. The lack of spiritual awakening in the church is further 
manifested in individuals as spiritual complacency, apathy, brokenness, immorality, and 
compromised living, that hinders believers from living as disciples of Jesus Christ who 
are revealing God’s glory and love. The desired result of the project was twofold, 
personal revival of individuals as well a transformation of a group of people on a 
common spiritual journey. The expected result of the project was that as people united in 
covenant to pray to seek the glory of God, then God would respond to prayer and His 
presence would bring about spiritual awakening on a personal and corporate level. 
Increased spiritual awakening would also impact and deepen Christian discipleship and 
growth in spiritual maturity, evidenced by increased occurrences of signs, wonders, and 
miracles. 

The project revealed that the participants did experience an increase in their daily 
spiritual experience of the presence of God in their personal prayer times as well as 
during the group sessions. This was evidenced qualitatively through personal witness 
and testimony of the participants. The statistical analysis of the pre-surveys and post¬ 
surveys revealed practical meaningfulness of the project. Following the forty days of 
prayer covenant and training, the covenant project group experienced an increase of 
spiritual awakening at double the increase of the control group. Spiritual awakening is 
God’s response in transforming believers in Jesus into disciples of Jesus. Scripture 
clearly reveals that God desires his church to be united in faith, knowledge, maturity, and 
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fullness for works of service. The Apostle Paul explains it this way in his letter to the 
Ephesians: 

It was He who gave some to be apostles, some to be prophets, some to be 
evangelists and some to be pastors and teachers, to prepare God’s people for 
works of service, so that the body of Christ may be built up until we all reach 
unity in the faith and in the knowledge of the Son of God and become mature 
attaining to the whole measure of the fullness of Christ. 4 ... For you were once 
darkness, but now you are light in the LORD. ... This is why it is said: Wake up, 
O sleeper, rise from the dead and Christ will shine on you. (Eph 5:8-14). 

In this project there was a “divine collision” of academic work and practical 

everyday church ministry. Through this project, one will see God’s hand moving as the 

Awaken Boot Camp project participants became awakened with a hunger and thirst for 

more of the glory of the LORD and the presence of God in their lives and church. This 

project also communicates how the DMin was instrumental in generating flow and 

movement in ministry, influencing and enhancing personal spiritual awakening to the 

presence of God and contributing to the corporate experience of awakening and revival 

evidenced through the occurrence of supernatural signs, wonders, and miracles. 


4 Ephesians 4:11-13. New International Version (NIV). Unless otherwise noted, all Scripture 
references in this document are from the NIV. 



CHAPTER ONE 
MINISTRY FOCUS 

Introduction 

The teaching and experiences gained through the DMin in Supernatural Ministry 
have helped to direct the overall ministry at First United Methodist Church (FUMC) of 
Apalachicola as well as informing the Spiritual Awakening project development. From 
the onset of the DMin in 2013, God began to reveal the supernatural ministry direction of 
this project even though the destination and timeline were immediately clear. The DMin 
project became clearer and more detailed as the foundational chapters where being 
written. This chapter will help to inform the reader as to how Spiritual Awakening 
became the focus of the project. This Spiritual Awakening DMin project was launched in 
February of 2017 with the full support of the people of FUMC of Apalachicola. 

Context: A Beautiful River City 

The city of Apalachicola is the western geographical conference boundary that 
separates the Alabama West-Florida Conference from the Florida Conference. Kenneth 
H. Carter, Jr.jsE.pjis the Resident Bishop of the Florida Conference of the United Methodist 
Church. Ten years ago I was offered the opportunity to become the seventy-fourth pastor 
of First United Methodist Church of Apalachicola (FUMC). At that time there were 247 
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people on the church membership rolls and they were averaging sixty-five in worship. 
Currently FUMC has 176 members and averages seventy-nine in worship. 1 

Apalachicola is the geographic center and the largest city in Franklin County on 
the North Florida Panhandle’s Forgotten Coast. The Forgotten Coast is aptly named 
since most tourists thinking about visiting Florida have never heard of it, no less visited it. 
The paradox of The Forgotten coast is that is it unforgettable and all it takes is one visit to 
this unique and remote part of Florida and most people are hooked. The Forgotten Coast 
stretches for one hundred twenty miles of unspoiled beaches along the Gulf of Mexico, 
that are bounded by pine forest, southern swamps and wilderness. It’s a nature-lover’s 
paradise where 500,000 acres of the Apalachicola National forest converges with the 
Gulf of Mexico. 

The Apalachicola River is the third largest river system in the southeast and runs 
through the heart of this national forest. The headwaters of the river system begin in the 
mountains of North Georgia and flow through Alabama and Florida. This major 
freshwater river system flowing through this coastal forest creates a unique ecosystem as 
it meets the Gulf of Mexico, the Apalachicola Bay. At the conflux of the Apalachicola 
River, the Apalachicola Bay and the Gulf of Mexico lies the small coastal town of 
Apalachicola. 

Franklin County is one of the three counties that make up the Forgotten Coast of 
Florida. Franklin County is a rural coastal fishing Mecca and the oyster capital of the 
Southeast. Franklin County is home to approximately 11,800 people, of which roughly 
1,500 households make their income directly from harvesting, processing and shipping 

1 “Missional Vital Signs Yearly Reports,” Florida Conference of the United Methodist Church 
Website, accessed June 28, 2013, http://www.flumc2.org/yearly.asp. 
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oysters, fish and shrimp. There is no manufacturing or heavy industry aside from the 
seafood industry. The county also relies heavily for local revenues upon ecotourism, 
beach resorts, and the hospitality industry. The county is separated into four geographic 
area communities, each with distinct identities: Apalachicola, Eastpoint, Saint George 
Island, and Carrabelle. 

Apalachicola is the county seat and nearly 2,300 residents make it their home. 
Apalachicola also has the distinction of the only traffic light in the county. The city of 
Apalachicola depends greatly on the seafood industry, local government, tourism, and the 
food and beverage establishments to provide employment for it citizens. According to the 
US Census of 2010, the demographics of Apalachicola are unique for Florida. 2 Over 
eighty-two percent of the population of Franklin County is Caucasian with thirteen 
percent identifying themselves as African American. Franklin County’s Caucasian 
population is ten percent higher than in the remainder of the state and only four percent of 
Franklin County’s population is Hispanic. This is less than half of the average for 
Hispanics in the state of Florida as a whole. Even more interesting is the geographic 
distribution of people by race and economic status. Nearly 1,600 African Americans call 
Franklin County home and slightly over 1,000 live in a 10-block square section of town 
which they affectionately call “The Hill” or “H-Cola.” African Americans make up 
nearly forty-five percent of the population of the city of Apalachicola. While much of 
America has moved toward desegregation and integration since the 1970s, Apalachicola 
has remained largely segregated. The population is segregated into residential 
communities by socio-economic levels. Interesting, the racial tensions that have erupted 

2 “2010 Census Interactive Population Search,” United States Census 2010, assessed October 15, 
2016, http://www.census.gov/2010census/popmap/ipmtext.php. 
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recently in more urban contexts in America don’t exist in Apalachicola. There is very 
little violent crime in Franklin County, with one murder reported in 2014, 3 although 
alcohol and drug use and abuse is very prevalent throughout all socioeconomic and racial 
groups in the county. People live in distinct, and delineated, geographic communities 
named districts, such as the Market District, the Historic District, and the Bowery District. 

Up until the 1940s most folk could walk to get around town. Communities and 
businesses were known and named by the distance from the riverfront dock and center of 
town or by their respective District. Exactly two miles from the Apalachicola River is a 
neighborhood called “2-Mile.” Historically, the prominence of a community or business 
decreased with its distance from the River and downtown. The Apalachicola River was 
the focal point, the heartbeat, and the lifeblood of the town and to a degree it still is today. 

Apalachicola is bordered on three sides by natural barriers; the National Forest, 
the Apalachicola River and the Apalachicola Bay. The north side of town is bordered by 
the Apalachicola National Forest and on the south by the Bay and Gulf of Mexico. In the 
past, to travel east one had to go by boat or ferry. By the 1950s, automobiles became 
more affordable and people began to frequent the other communities in the county. As 
county seats go, Apalachicola is relatively small geographically and only 10 square miles 
in area. Today golf carts have replaced walking as the preferred means of land-based 
“local motion.” 


3 Apalachicola, FL Housing info. City Data.com, accessed October 15, 2016, http://www.city- 
data.com/city/Apalachicola-Florida.html. 
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Context: A Historic Church 

First United Methodist Church of Apalachicola (FUMC) is the oldest and largest 
of the four United Methodist Churches in Franklin County. FUMC has the distinction of 
being the closest church to the downtown commercial business and government district. 
The church is also on the main avenue of the city and the state highway that runs the 
length of the county. FUMC is also located in the affluent Historic District. These 
geographic distinctions greatly increase the prestige and prominence of this church in the 
eyes of the citizens of the city and the county. Historically, FUMC was the second church 
to be established in Franklin County, following Trinity Episcopal Church of Apalachicola 
by a couple of years. The history of this Methodist church community closely follows 
the development of the denomination. The history of FUMC also closely parallels the 
growth of the city of Apalachicola 

An exanimation of the Apalachicola church’s history may help shed light on the 
current context for Supernatural Ministry. This trip down “memory lane” will hopefully 
bring to light the conditions in the past that affected spiritual growth, revival and 
movement of the Holy Spirit. It may also help chart pathways around past problems and 
barriers to Supernatural Ministry and open up the possibilities for the church’s future 
growth and spiritual development. FUMC celebrated its 175 th anniversary in 2014. 

Over the past ten years the church has been in communication with the various regional 
conference archives as well as the UMC denominational archives, trying to develop an 
accurate history of FUMC of Apalachicola. 

Prior to 1832, Apalachicola was a frontier outpost and wilderness seaport 
boomtown. During these years, mission appointments to the Apalachicola Mission were 
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made from the Mississippi Conference. 4 In “The Trail of the Florida Circuit Rider,” Dr. 
Charles T. Thrift writes: 

The Mississippi Conference organized in 1816, continued to supply preachers for 
Pensacola and West Florida as long as it was able, but the scarcity of men and 
demand from other directions, made it necessary for Mississippi to surrender this 
field, “West Florida” to South Carolina Conference in 1826.” 5 

On January 5, 1831, the new Georgia Conference convened in Macon and the 

Apalachicola, Florida, mission fell under its spiritual jurisdiction. 6 The Alabama 

Conference was organized in November of 1832 and “the circuits of West Florida, along 

with ten preachers, were transferred to that judicatory.” 7 The first appointment from the 

Alabama Conference of The Methodist Episcopal Church to “Appalachiocola [sic] and St. 

Joseph’s Mission” was Theophilus Moody in January of 1837. 8 The congregation met 

for a time in the homes of several Methodists, then in a local hotel and finally in a log 

cabin they shared with the local Episcopalians. On the sixth day of January 1839, the 

Reverend Peter Haskew was appointed by the Alabama West-Florida Conference of The 

Methodist Episcopal Church to serve the Apalachicola-St. Joseph Mission. One hundred 

years later, in 1938, Rev. L. E. Wright wrote a comprehensive first history of First 

Methodist Church of Apalachicola and he writes: 

After the appointment of Rev. Haskew to Apalachicola Mission as pastor the 
Methodists had a leader so they organized to build the First Methodist church. 


4 Marion Elias Lazenby, History of Methodism In Alabama and West Florida (Madison, AL: 
Alabama West-Florida Conferences, 1960), 183. 

5 Charles T. Thrift, Jr., The Trail of the Florida Circuit Rider (Lakeland, FL: Florida Southern 
College Press, 1944), 36-37. 

6 Robert M. Temple, Jr., Florida Flame: A History of the Florida Conference of the United 
Methodist Church (Nashville, TN: Parthenon Press, 1987), 57-60. 

7 Temple, 60. 

8 Lazenby, 183. 
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leaving the old log cabin in which they worshipped. Rev. Peter Haskew built the 
first Methodist church in Apalachicola and was the first pastor. He preached and 
worked with the people here during that year, ... 9 

Many members, both black and white, came into this church as a result of a great 
revival. 10 

In the 1830s, 1840s and 1850s, regional and national tensions over slavery, 
episcopacy, and other issues, bled over into the Methodist Church and resulted in schisms. 
The Apalachicola River remained the dividing line between Alabama West-Florida 
Methodist Episcopal Conference and Florida Methodist Episcopal Conference. In 1846, 
the Rev. James E. Glenn, was appointed by the Alabama Conference of The Methodist 
Episcopal Church. South. Under his leadership, the first sanctuary was built and 
dedicated. 11 In 1856, ten years later. First Methodist Episcopal Church South, of 
Apalachicola, would come under the jurisdiction of the Florida Conference of the 
Methodist Episcopal Church South with the appointment of Rev. George W. Flagg. 12 

Apalachicola was primarily a river port town and never had a predominant slavery 
and plantation culture. Therefore the national and denominational level tensions over 
slavery didn’t really have a local impact. During the Civil War the Union Navy 
blockaded the port city but no serious battles took place in Apalachicola. Life went on 
during the war in the coastal seaport pretty much the way it did before the war. The Civil 
War actually benefited the economy of the town. Much of the railroad system of the 


9 L.E. Wright, “High Points of History in Apalachicola, Florida” (Apalachicola, FL: Centennial 
Anniversary Celebration FUMC Apalachicola, 1939), 2. 

10 L.E. Wright, “A Brief of History of Apalachicola Methodist Church, Florida” (Apalachicola, 
FL: 1944). 

11 Lloyd M. Mullis, History of First United Methodist Church (Apalachicola, FL: 130 th 
Anniversary Celebration, 1969), 9. 

12 


Mullis, 14. 
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South had been destroyed in the war so the Apalachicola River provided reliable 
transportation in the region for cotton, timber, seafood and people, well into the 1930s. 

In 1900, a local disaster struck closer to home. A fire that devastated the city 
destroyed the Methodist Church, the parsonage, along with seventy other buildings in the 
downtown district. Local legend has it that the Methodist minister’s wife accidentally 
started the fire in the parsonage kitchen. In 1901, out of the ashes of the fire, a 
congregation of 185 members built a new church, the current sanctuary. This structure 
was completed at a cost of $3,500 and the Methodists were really proud of the 
accomplishment and their upgraded new church. 

The Gothic and Renaissance style of the new church was typical of church 
architecture of the late nineteenth and early twentieth centuries. The new sanctuary was 
much more impressive than the old Methodist meeting-house style church building. It 
was constructed with locally harvested black cypress ceilings and wainscoting and yellow 
pine tongue-and-groove floors and walls. The new church building boasted electric lights 
and stained glass windows. The new sanctuary had a “modem” pump organ and raised 
choir loft. The architectural style and layout of the interior also moved the 
congregation’s worship style toward more a “formal and high worship style.” This 
sanctuary is listed on the National Registry of Historic Sites. The church complex 
receives much attention from the many visitors to the area due to its prominent location 
in the historic district near the downtown business district. 

This Methodist congregation has met there continuously since its completion in 
1901. During World War II Franklin County became a training facility for the Allied 
invasion of Europe, D-Day. Following the war, the postwar boom improved the 
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economy of Apalachicola as it grew into a Southeast seafood processing and distribution 
center. First United Methodist Church grew and expanded as the community blossomed. 
In the mid-1960s, a two-story Sunday school building was built. Ten years later, in 1974. 
ground was broken for a new Fellowship Hall to accommodate growing ministry and 
social needs of the church and community. 

As the church campus began to grow, ministries expanded and the vitality of the 
church improved. The congregation grew in numbers as creative and experienced 
pastors were appointed to the church in the sixties and seventies. Committed lay 
leadership, coupled with passionate families and engaged youth, provided energy and 
experience to expand ministries and touch people’s lives locally. By the 1980s, St. 
George Island had become a local and regional beach vacation destination. During these 
years of congregational growth, the FUMC congregation began to send local mission 
teams of summer college interns and youth to St. George Island to evangelize and hold 
summer worship services on the beach. Local missions led to interest in global missions 
and the church began to send teams to Haiti and Cuba. Many of these folk, young and 
old, still fondly tell the stories of lives transformed and miracles experienced overseas 
during these trips. 

In the early 1990s, a series of unfortunate circumstances within the church 
community led to conflict, division and then schism and dwindling attendance. Tensions 
increased and surfaced between individuals and factions developed. As a result, some 
members and families left for other churches and others left to escape conflict. A faithful 
remnant remained, some of whom were the families and individuals that had been 
dedicated to this church for generations. While many remained out of a deep 
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commitment to the FUMC church family, others stayed because of denominational 
loyalty to the United Methodist Church. 

By 2002 average worship attendance had bottomed out to an all-time average low 
of 61. Two back-to-back disappointing clergy appointments further compounded the 
negative impact of these events on the health of FUMC. Some of these people who 
stayed through the tough years had been loyal family members for generations, some 
going back to the rebuilding of the sanctuary in 1901. During these lean years the 
faithful congregation struggled to keep lights on and the minister’s salary paid. These 
years of conflict and trying times also affected the vitality of the church as outreach 
ministries diminished, mission teams disbanded, children, youth, and young families’ 
attendance declined. 

As the congregation fell on hard times, the Florida sun and salt air took its toll 
upon the historic church buildings. The weathering effects of the coastal climate began 
to have adverse effects on the exposed wood siding of the old buildings. The years of 
neglect forced the congregation to choose between paying the bills and doing the basic 
repairs of the church facility. The church moved to survival mode and there was a 
feeling of hopelessness and despair. 

A well-needed new appointment in 2002 brought a young pastor and family of 
three girls to Apalachicola. This pastor was a recent seminary graduate and he succeeded 
in bringing well-needed energy, hope, and healing to the congregation. The tide was 
ready to turn for FUMC. It took pancake breakfast fundraisers and white elephant 
auctions to raise the money to start well-needed renovations. In 2005, a generous gift of 
$35,000 from a lifelong member enabled the church to plan renovations to the exterior of 
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the Fellowship Hall and Parsonage. The faithful few members began to feel encouraged 
and empowered with the proposed facelift for the Fellowship Hall. Perhaps they could 
make slow progress with overdue repairs and attract new members after almost two 
decades of decline. In April of 2006, an unexpected call from the District Superintendent 
announced a new clergy appointment to FUMC. This came as a shock for the church that 
was preparing for the future with their beloved pastor. 

A Ministry Journey 

Ten years earlier, pastoral ministry in Apalachicola was the last thing from my 
mind. I was a part-owner of a waterfront seafood company on the Chesapeake Bay in 
Maryland. On September 6, 1996, Hurricane Fran came up the Atlantic Ocean, turned 
east, and struck Kent Island, Maryland. High winds and high tides were causing severe 
flooding at our waterfront business. A six-foot storm surge and high tides brought the 
bay into our buildings. We began to evacuate the facility and it was then that I was 
severely electrocuted. For two minutes, I was trapped on an electrified steel rack, alone 
in a cinderblock building. 

At first, the experience of being electrocuted was somewhat stimulating, a 
challenge, a physical competition between me, and this unseen force. Just how long could 
I hold out? I was young, thirty-five years old, strong from years of hard physical work, 
lifting bushel baskets of live blue crabs. Soon the muscles of my body went into 
convulsions, my back and legs burned and ached from the flow of electricity that kept 
coming. My mind became fuzzy; my thoughts raced inward to the unfinished business of 
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my life. Alone in this eight foot by eight foot concrete storage room I fought this unseen 
force that gripped me to this rack without any relief. 

The electricity began to win out, wearing me down physically, mentally, and 
emotionally. My resolve to beat this unseen force was deteriorating. I was no longer in 
control and I hit rock bottom. I began to think about death. What thoughts ran through 
my mind when I was faced with mortality. I wondered who would clean out my desk. I 
really regretted not listening to my wife and cleaning up the garage at home. I thought 
what a depressing place this was to die in. I asked myself, why did I waste all my life 
only to die here? 

Finally my mind turned to God and at that moment I realized I really did not 
know God. I knew about God but I had never really talked heart-to-heart with Jesus. 

With a twisted sense of humor I thought of the old “westerns” where one cowboy turns to 
his friend and says “It’s time to make peace with your Maker.” I realized that I didn’t 
know my Maker! In that moment I didn't ask God to save me, I just asked Him to forgive 
me for wasting my life. 

Instantly the pain, the weariness, the worries, and the anxiety were gone, and they 
were replaced with the Peace of Jesus. Instantly the remorse and loss were gone, 
replaced by the Joy of the Lord. The Joy of the Lord is bright blue, like the Gulf of 
Mexico on a sunny day. I know this because waves of aqua blue joy and love flooded the 
grey, drab storage room. I knew that God was in control. I had hit rock bottom, 
surrendered, and opened myself up to God. I had given control up to the Lord Jesus 
Christ, and finally was in position to step into his plan for my life. 
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This story really began six months earlier when my wife, April, had shared her 
testimony of how she had given her life to Jesus. At that time we had been together for 
over five years, so I knew she was not insane or a "Jesus freak." But, I found her 
“witness” somewhat unbelievable. April’s testimony drove me to open the Bible. I began 
reading the Bible as a skeptic, searching for flaws in April’s “born-again” come-to-Jesus 
meeting. 

The whole “bom again” Jesus thing, was like nails on the chalkboard and I set out 
to disprove the personal relationship with Jesus theory by reading the Bible cover to 
cover. However, soon I found the Bible came “alive.” Words that had never made any 
sense now enlightened and delighted my mind. I could not get enough of this book and I 
would stay up late at night reading my Bible. I would show up late to work because I 
would detour to listen to the preachers on the car radio. Many questions about this 
“personal relationship” thing and being “born-again” plagued me. I found myself in the 
bookstore one night with three different versions of the Bible out on the carpet trying to 
comprehend God’s word. 

I could not understand why God spoke to my wife and not to me. I was beginning 
to get impatient with Jesus and resentful with April. Little did I know I was about to get 
the answer to some of my questions. God never gave up on me. Sometimes he showed 
up through people He had placed in my life. I began reading the Bible to prove April 
wrong, and as crazy as it sounds, I began to hear God speaking through the Scriptures, 
through Christian radio preachers, and through Eastern Shore watermen. I couldn’t tell a 
soul and when I thought it couldn’t get any worse, God sent a hurricane. 
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That day in the “storage room” I was transformed into an unashamed fanatic, a 
Bible thumping, Holy Ghost powered “Jesus Freak” in all senses of the word. In that 
store room, Jesus became my Savior, Jesus became my Healer, Jesus became my King, 
Jesus baptized me in the Holy Spirit. I know the Lord prepares us all differently to 
receive him. For some, there is no single dramatic conversion experience or event but a 
slow lifelong molding process. For this stubborn Greek, it took an “electrifying 
experience” to bring me to my knees. 

April and I were married at Kent Island United Methodist Church (KIUMC) in 
1992. My four sons were baptized at KIUMC. I became a member of KIUMC in 1997 
and regularly attended worship services. Once I gave Jesus the place as the King and 
Lord of my life I began searching for His purpose for my life. I went back to work at the 
seafood business but now maintained a structured life of prayer and Bible reading. I 
sought the wisdom and advice of the Methodist Pastor at my wife’s home church. I 
hounded the mature Christians and elders in that church. I got involved in church groups 
and activities and in the adult Sunday school program. I served on the Church 
Administrative Board and Staff-Parish Relations Committee (SPRC). I joined a men’s 
ministry. Promise Keepers, and I wore out the carpet in prayer. I even carried a prayer 
rug in my car so I could get out and pray any where and any time I felt the urge to pray. 

In the fall of 2000,1 enrolled at Wesley Theological Seminary as a full time 
Master of Divinity (MDiv) student. In 2002,1 was appointed as a Fulltime Local Pastor 
of three small rural churches on the Eastern Shore of Maryland in the Peninsula- 
Delaware Conference of the United Methodist Church. During that time, God then began 
to speak to me in incredible visions and dreams. Night after night, April and I would 
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spend hours “resting in the spirit” praying and worshiping God in the early morning 
hours before sunrise. I would get the visions, “the video feed” from God and 
simultaneously she would get the audio to go with it. This has continued to this day 
whenever we walk closely with God and take time to pray in the Spirit together. At times 
it would be “God’s visitation in our room” and at other times He took me away in “out of 
body experiences.” 

One memorable incident was a dream where God took me to a high mountain. He 
told me it was Stone Mountain and this was the “School of the Spirit.” I had been 
struggling with the “seminary experience” at Wesley Theological and God told me this 
all would take place once my MDiv had been completed. In the dream he showed me 
Spirit gifts for supernatural healing. I was putting my hand into people’s bodies and 
healing twisted intestines and deformed babies. He also allowed me to experience the 
angels singing, the most beautiful music and singing I had ever heard. Dreams and 
visions have continued to this day and have been prophetic and instructive of what to do 
in ministry. Some of these have since come to pass and some have yet to happen. 

In April of 2006, one month before graduation from seminary I received a call 
from the Bishop’s office of the Florida Annual Conference. Bishop Timothy Whittaker 
personally invited me to an appointment to FUMC of Apalachicola immediately 
following graduation from Wesley Theological Seminary in Washington, D.C. I had 
never heard of Apalachicola and we moved 1000 miles without even seeing our future 
church and home. 

We immediately fell in love with our new church appointment, our new home and 
this coastal fishing and oyster community. The church family was gracious, very 
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accommodating, very laid back and very southern. The parsonage was a sprawling 
Victorian home that even had enough room for my disabled mother-in-law to retire and to 
move to Florida to live with us. Being the pastor of a single rural church was like a 
working holiday after serving a three-point charge for four years while commuting to D. 
C. to attend seminary fulltime seventy-five miles one way. 

That first year of ministry at FUMC of Apalachicola we spent getting adjusted to 
Apalachicola life and as a family enjoying the extra free time together. We went fishing, 
oystering, cycling, kayaking, camping, and hanging out at the beach. Some days April 
and I would spend lunch together exploring our new home by bike or kayak while the 
boys were at school. As five o’clock came around often we would grab the boys and 
head out across the bay to St. George Island and beach it: soaking up the sun, swimming 
and grilling till the sun went down. After six grueling years of seminary which included 
four years of a three-point charge, God had blessed us with a year to get rested and get 
adjusted for the next faithful step. 


Synergy 

Webster’s dictionary defines synergy in many ways. One definition is “a mutually 
advantageous conjunction or compatibility of distinct participants or elements such as 
resources or efforts to produce a combined effect greater than the sum of their separate 
effects.” 13 The Synergy section of this chapter reflects the coming together of my 
ministry journey and the historic church of FUMC of Apalachicola and the resulting 
decade of ministry leading to the DMin Project. 

13 '‘Synergy," Merriam -Webster Dictionary.com, accessed April 30, 2013. https://www.merriam- 
webster.com/dictionary/synergy. 
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This new pastoral family arrived in July of 2006 and became an unexpected 
launching point for growth for the church. The church graciously received the new 
pastor and together we revisited the past before moving forward. We discussed what had 
worked well in the past and then we mixed the old traditions with some new ideas. Old 
traditions were revived like monthly fellowship meals following the new multi- 
generational blended service. 

At this point the focus of the life of the church was mainly centered inwardly on 
Sunday morning worship and holidays. Sunday morning adult Sunday school was 
sparsely attended so we began a new Midweek Morning Bible Study. Youth and 
Children’s ministries were all but non-existent. The traditional choir members were all 
elderly and tired and so a multigenerational Praise Team was created. The midweek 
Praise Team practice became an informal worship service with prayer, praise and 
worship. Folks turned out for practice who couldn’t sing but as the Praise Team grew 
and improved, these Praise Team practice sessions became a barometer for spiritual 
hunger. Slowly Sunday worship attendance grew and the new Praise Team improved. 
Individuals and families that had left during the lean years began to return and new 
families attended. Over the next eighteen months worship attendance increased steadily 
at a startling twenty-two percent annually. 

It was immediately clear that the church family was hungry and eager to receive 
the Word of God. People were eager to hear Bible passages and sermon messages about 
the love of God the Father and salvation through Jesus Christ the Son. So my focus 
became meeting this need through preaching and teaching the Word of God. However 
when the sermon topic moved toward the power and presence of the Holy Spirit or the 
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signs and wonders of the early church, many in the congregation became like “deer in the 
headlights” and headed for the doors. It was very evident that this church was a little gun 
shy of the Holy Spirit and spiritual gifts. 

Only in time did the Lay Leader share one of the unfortunate pastoral events of 
the past. It was clear that the congregation’s aversion to my attempts toward Holy Spirit 
teaching and preaching were partially rooted in negative past experiences. A well- 
meaning previous pastor had tried to move the congregation into operating in the spiritual 
gift of “speaking in tongues.” This pastor had brought in a guest preacher who tried to 
get the whole congregation jump-started into speaking in tongues at the altar. This same 
pastor would at times, on Sunday mornings appear before the church in his sweat clothes 
laying on the altar, praying and sobbing “in the Spirit” for the peace of lerusalem. As I 
began to understand the basis for their aversion to preaching on Holy Spirit, it became 
clear that trust had to be earned and developed before the church would be open to the 
realm of “Supernatural Ministry.” 

The initial groundwork for this project on Spiritual Awakening is the result of the 
crossroad of personal ministry journey and the ministerial relationships developed while I 
was appointed to First United Methodist Church of Apalachicola from 2006 through 2017. 
My initial appointment was to FUMC in 2006. In 2007, First United Methodist Church 
of Apalachicola (FUMC) and St. George Island United Methodist Church (SGIUMC) 
joined together to form the Apalachicola and St. George Island Cooperative Parish 
(ASGICP). This creative and unique organizational structure allowed the two small rural 
Methodist churches to share the costs of clergy and staff and yet retain individual 
identities and polity. The ASGICP was initially formed for the purpose of giving these 
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two churches increased ability to choose and retain their appointed clergy through shared 
resources for longer appointments. For the eight years that the ASGICP existed, I was 
the sole Pastor. Ministry positions were formed for the areas of music, youth and children 
as needed and these ministry positions were re-evaluated and redesigned as needs 
changed over time. In 2011, underlying tensions within the Cooperative Parish were 
beginning to surface and disagreements over finances and ministry direction led to the 
termination of the Parish in 2015. FUMC of Apalachicola and SGIUMC are once again 
independent churches with separate full-time appointed pastors. FUMC of Apalachicola 
is the site for the DMin project. 


Conclusion 

The conclusion will focus on the timeline, events and circumstances that have led 
to the current place of supernatural ministry and the impact of the DMin Project on 
FUMC. The contributions of Aldersgate Renewal Ministries (ARM) to the DMin project 
are considerable and ARM has been an integral part of ministry at FUMC since 2011. 
The mission of ARM is to equip the local church to minister to the world in the power of 
the Floly Spirit. The strategy of ARM is to serve the local church by providing dynamic 
learning experiences and events and activities that educate participants to live in the 
power of the Holy Spirit, leading to renewal and revival. FUMC has become a 
supernatural ministry friendly host ministry site for special events through partner 
organizations, who come to lead or participate in these events. FUMC of Apalachicola 
has grown spiritually deeper and richer as a result of its relationship with Aldersgate 


Renewal Ministries especially the National Conference, the Methodist School for 
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Supernatural Ministry, the Local Church events, and the Doctor of Ministry Program in 
Supernatural Ministries at United Theological Seminary. 

This conclusion will explore how the DMin at United Theological Seminary has 
influenced and enhanced personal and congregational occurrences of signs, wonders, and 
miracles. In 2013, when I began the doctorate program at United Theological Seminary 
the two churches were still organized in a Cooperative Parish. Both churches and the 
leadership had initially been overwhelmingly supportive of the DMin. However, in 
September of 2014, during semester three of the Supernatural Ministries track of the 
doctorate program, the Lay Leader of SGIUMC questioned the biblical, historical, 
theological, and denominational validity of the direction of supernatural ministry. 

The challenge to ministry direction was the result of the “deliverance” of an adult 
involved with ReAction, the youth ministry program. The Lay Leader convinced the 
SGIUMC Staff Parish Relations Committee Chairperson to agree, and very quickly 
SGIUMC became divided about the direction of youth ministry. This quickly led to 
rejection of all supernatural ministry activities and especially focused on the movement 
of the Holy Spirit in the youth program. 

Interestingly, the youth ministry activities were primarily based at FUMC of 
Apalachicola not at SGIUMC. But since ReAction Youth Ministries was a shared 
Cooperative Ministry, these two disgruntled leaders from SGIUMC were able to exert 
tension at the Cooperative Parish level, and the conflict eventually spread to the 
relationship between the two churches. The majority of the Cooperative Parish church 
leadership and the majority of the members of both churches supported the pastor, the 
direction of supernatural ministry, and project on Spiritual Awakening. 
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The North West District Superintendent was called in and supported the pastor, 
the direction of ministry, and the DMin project. He recommended a pathway of conflict 
mediation and Holy Conferencing as a method of dealing with the conflict. Two church 
meetings were held with over one twenty hundred people in total attendance. The 
SGIUMC Lay Leader was only voice in opposition to the pastor and the DMin project. 
Unity between the churches was temporarily restored but relationships between the 
churches were weakened. During 2014-2015 it became clear that the two churches were 
drifting apart in their commitment to a mutual ministry direction. In September of 2015, 
under the leadership of the pastor these churches agreed to dissolve the ASGICP effective 
December 31, 2015. 

Beginning January 1, 2016, FUMC of Apalachicola took a faithful step forward in 
its commitment to retaining their pastor and the continuation of the DMin project. 
Attendance and giving began to increase and at the close of 2016, average worship 
attendance was seventy-nine people. Of the 100 “active” members of FUMC of 
Apalachicola, forty-five have participated in at least one ARM supernatural ministry 
event since 2011. Even today, not every person is completely comfortable with the 
concept of supernatural ministry, but as a whole FUMC is committed to seeking revival 
and has been instrumental in supporting the Spiritual Awakening DMin project. A strong 
indicator of the support for the project is the forty-two people who were directly involved 
in the Spiritual Awakening DMin project. FUMC of Apalachicola is in a new season of 
ministry and moving forward in revival following the conclusion of the Spiritual 


Awakening project. 



CHAPTER TWO 

BIBLICAL LOUNDATIONS 

Introduction 

This chapter will explore biblical glory by looking at the literary, historical and 
theological perspectives of two passages: one pericope from the Hebrew scriptures and 
one from the New Testament. The passages are Exodus 33:12-23 and 2 Corinthians 3:7- 
18. The biblical interpretation of these pericopes should help inform the significance of 
the glory to supernatural ministry and will help develop the biblical foundation for the 
DMin project. 


Old Testament Literary Perspective: Kabod Yahweh 

An initial step in assessing the biblical foundation for glory is to look at the 
biblical definition, word origin and usages in different versions of the Hebrew scriptures. 
In the Hebrew scriptures, the English word “glory” is translated from the Hebrew kabod. 
Kabod is derived from an older Hebrew word that literally meant "to be heavy." 1 
According to Strong’s Concordance: kabod is defined as “glorious” that also meant 
abundance, wealth or riches, and was primarily applied to people. Kabod was also used 
to ascribe honor or splendor to things or places or external conditions and/or 


1 Alan Richardson, A Theological Word Book of the Bible (New York, NY: Collier, 1950), 175. 
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circumstances. Kabocl could refer to reputation or character of a person. 2 Nearly half of 


the occurrences of kabod in Hebrew Scripture refer to glory of people or places and are 
not associated directly with God, these are translated as glory in the King James Version, 
(KJV). 

There are significant variations in occurrence and usage between different 
versions of the Bible. For example, “glory” occurs 385 times in the KJV. Of these, 214 
occurrences are in the Hebrew Scriptures and 161 times in the New Testament. Glory 
occurs 285 times in the NIV. 3 Of those, 160 are in the Hebrew Scriptures and 125 in the 
New Testament. Genesis 31:1 is the first occurrence of "glory" in the KJV. Jacob is 
described as a man of wealth, a man of substance, “And he heard the words of Laban's 
sons, saying, Jacob hath taken away all that was our father's; and of that which was our 
father's hath he gotten all this glory.” The same passage, in the NIV translates kabod, as 
wealth, “Jacob heard that Laban’s sons were saying, ‘Jacob has taken everything our 
father owned and has gained all this wealth from what belonged to our father.’” 

Kabod occurs one hundred times in the Hebrew Scriptures in regard to God. In 
these cases, glory is often used as describing the honor or reverence due to God because 
of the majesty and splendor of God. Kabod also refers to the substance, presence or 
essence of God. In the NIV, thirty-five kabod or glory passages are associated with 
divine manifestation of God called a “theophany.” These thirty-five passages contain the 


2 Bible Hub, “Search, Read, Study the Bible in Many Languages. Strong's Concordance,” 
accessed December 7, 2013, http://Biblehub.com/hebrew/3519.htm. 

3 The New International Version. NIV will be used unless otherwise stated. 



30 


term or formula “ kabod Yahweh” which is translated as “the glory of the LORD.” 4 
Yahweh is the English literary device commonly used to communicate the divine name 
of the Hebrew God known as the tetragrammaton (YHWH). All capitals “LORD” refer 
to YHWH as opposed to “Lord,” which refers to the Hebrew term for God, Adonai. 
These thirty-five occurrences of kabod Yahweh span the biblical historical experience of 
the Hebrew people. These passages are spread throughout the canon of the Hebrew 
Scriptures or the Tanak: Torah meaning Teaching, Ketuvim are the Writings, and the 
Nevi ’im is the Prophets. The thirty-five glory of the LORD passages actually represent 
twenty-two separate glory of the LORD historical encounters. In the Torah, there are 
nine historical events involving passages containing the glory of the LORD. In the 
Ketuvim, or Writings, there are four passages, which represent two kabod Yahweh 
historical events in Chronicles and two in the Psalms. In the Nevi ’im, or Prophets, there 
are nine kabod Yahweh encounters in Isaiah, Ezekiel and Habakkuk. 

These twenty-two events occur in either visions or real time and physical space. 
These kabod Yahweh events are biblical, historical encounters between God and human 
beings. These kabod Yahweh Scriptures are found in different literary genres: historical 
narrative, poetry, prophetic narrative, prophetic teaching and prophetic eschatological 
prose. In the Old Testament, biblical glory of the LORD is most often linked with verbs 
of seeing and appearing. The experience is usually described as overwhelming and/or 
transformative. 5 


4 Thomas B. Dozeman, "Masking Moses and Mosaic Authority in Torah." Journal Of Biblical 
Literature 119, (2000): 40, accessed December 7, 2013, Old Testament Abstracts, EBSCO/ioit. 

5 Jennifer L. Holberg, "The Courage to See It: Toward an Understanding of Glory," Christianity 
And Literature 59, no. 2 (December 2010): 283-300, accessed December 7, 2013, EBSCO/iosi. 
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Together these twenty-two kabod Yahweh experiences help to give a fuller 
theological understanding of the glory of God. The Torah, kabod Yahweh encounters are 
the reference points for all further experiences in the Hebrew Scriptures. All of the glory 
of the LORD passages in the Torah are historical narratives. They occur in three general 
themes: crisis (four events), covenant (three events) and consecration (two events). 

Historical Perspective: Exodus 33:12-23 

To grasp the biblical significance of “glory of the LORD” in the Exodus 33:12-23 
pericope it is critical to see it in the historical context of the Hebrew Scriptures. The first 
of the glory of the LORD encounters in the Torah is Exodus 15:22 - 16:36, and in this 
crisis pericope, “The whole Israelite community grumbled against Moses and Aaron.” 

(Ex 16:2). It is just three days after the miraculous Red Sea crossing, and the twelve 
tribes of Israel already begin to experience stress in a perceived water and food shortage. 
God responds to the complaining community and gives Moses instructions to resolve the 
crisis through a food relief operation, "Bread from Heaven.” In Ex 16:6-7, Moses 
instructs Aaron to speak to the Israelites to prepare for their first encounter with the glory 
of the LORD: 

While Aaron was speaking to the whole Israelite community, they looked toward 
the desert, and there the glory of the LORD appeared in the cloud, ... That evening 
quail came and covered the camp, and in the morning there was a layer of dew 
around the camp. (Ex 16:10-13) 

The glory of the LORD invaded their reality and provided a supernatural solution 
to the natural problem that the Israelites perceived. There is not any indication as to the 
response of the people who saw the glory of the LORD in the cloud. With their bellies 
filled, the crisis passed and the grumbling ceased, for a short time. This response 
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becomes the pattern for the four crisis narratives: they cycle through a pattern of 
confrontation, intervention through the glory of the LORD, and resolution of the crisis. 

The next four “glory of the LORD” passages all occur at Mt. Sinai in Exodus 
chapters 19-40, the Sinai episode. Sinai was a major transformative experience for 
Moses and Israel. This biblical interpretation will seek to understand how the glory of 
the LORD occurrence is a key to unlock the connection between glory, the miraculous, 
and transformation. This will bring new questions and challenges, fitting the right key 
into the right lock. 

The “chosen people” left Egypt after four hundred years of bondage and exile 
without a sense of identity, purpose or future. In Exodus 15:1, they were challenged by 
the stress of finding water and food in the desert. Their response illustrated the 
underlying problem of an identity crisis. The Israelites were quick to contemplate a 
return to slavery and death in Egypt as a preferable solution to freedom and life on the 
road to Canaan indicating the fragility of their collective soul. This became a recurring 
reaction to hardship and adversity throughout the forty-year journey through the 
wilderness on the way to the Promised Land. 

In Exodus 19:4-6, God defines the opportunities he is offering to the twelve tribes 
of Israel: 

You yourselves have seen what I did to Egypt, and how I carried you on eagles’ 
wings and brought you to myself. Now if you obey me fully and keep my 
covenant, then out of all nations you will be my treasured possession. Although 
the whole earth is mine, you will be for me a kingdom of priests and a holy nation. 
These are the words you are to speak to the Israelites. (Ex 19:4-6) 

This offer is linked to their true tribal identity as the descendants of Abraham and 

the fulfillment of the Abrahamic Covenant of blessing and the Promised Land. Their 
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status and identity as “treasured possession” as defined in the covenant carried with it a 
responsibility to be the “blessing to all people on earth.” (Ge 12:3). At Sinai, their role in 
the relationship is spelled out, to fully obey and keep the covenant. Moses is the 
covenant mediator, and Israel is reminded that Yahweh was the agent of deliverance and 
God will be bringing about the transformation. 6 The homeless ex-slaves now had an 
opportunity to own their real identity, becoming a holy nation set apart from all other 
nations, becoming God’s own heavenly treasure on earth. 

The four occurrences of the glory of the LORD, in the Sinai episode of Exodus 
19-40 reveal different aspects and modes of operation of the glory of the LORD. These 
kabod Yahweh encounters vary in the way they occur, in the atmospherics surrounding 
them, and in the transformational outcome for Moses and the Israelite community. The 
first Sinai encounter in Exodus 19 reveals the sheer awe and power of the glory of the 
LORD. From a literary perspective, the kabod Yahweh phase is not spelled out, but the 
glory encounter is described in Exodus 19:16-20. This passage gives great detail as to 
what the physical manifestation of the glory of the LORD looked like to Israel camped at 
the base of Mt. Sinai. 

In Exodus 19:9, The LORD said to Moses, “I am going to come to you in a dense 
cloud, so that the people will hear me speaking with you and will always put their trust in 
you.” God was clear in stating his motive in this encounter, to create a confidence in the 
people with Moses as their leader. In this pericope, the response of the Israelite 
community to the glory of the LORD is clear: fear and trembling. The LORD achieves 
his purpose in creating an ethos for Moses as the covenant mediator, but it will only last 
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for a short time. Dozeman confirms these conclusions concerning God’s motives and 

Israel’s response that instills in Moses his position as God’s chosen leader: 

The authority of Moses is introduced at the outset of Exodus 19-24. Exodus 19:9 
establishes the theme. God promises Moses that theophany will result in the 
people hearing a conversation between them, causing Israel to trust Moses forever. 
... The voice of God so frightens the Israelites, however, that they choose Moses 
to intercede for them (Ex 20:18-20), providing the basis for Mosaic cultic 
leadership. God responds to their request by revealing the Book of the Covenant 
privately to Moses (Ex 21-23), which results in his role as covenant mediator (Ex 
24:3-8). 7 

Moses gathers the whole community to confirm the Book of the Covenant and to 

consecrate the Israelites with the blood of the covenant and this community event is 

followed by a unique invitation only gathering of the tribal elders. God invites Moses, 

Aaron, Nabab and Abihu and the seventy elders of Israel to meet him on the Holy 

Mountain. (Ex 24:9-11). The leaders of the tribes saw the God of Israel in His glory, 

splendor and majesty. This event brings together the prophets, priests and elders who 

“saw God and ate and drank,” and lived to tell the story. 8 This all sets the stage for the 

second Sinai kabod Yahweh encounter. God invites Moses alone to enter the glory 

cloud to receive the first set of tablets and the instructions for the tabernacle. 9 This 

passage gives insight into Moses’ experience at the top of the mountain in contrast to the 

perspective of the whole community, which is at the base of the mountain watching: 

When Moses went up on the mountain, the cloud covered it, and the glory of the 
LORD settled on Mount Sinai. For six days the cloud covered the mountain, and 
on the seventh day the LORD called to Moses from within the cloud. To the 
Israelites the glory of the LORD looked like a consuming fire on top of the 


7 Dozeman, 33, 40. 

8 Eric John Wyckoff, "When does translation become exegesis? Exodus 24:9-11 in the Masoretic 
text and the Septuagint." Catholic Biblical Quarterly 74, no. 4 (January 1, 2012): 692. accessed December 
13, 2013, EBSCO/io.sf. 
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mountain. Then Moses entered the cloud as he went on up the mountain. And he 
stayed on the mountain forty days and forty nights. (Ex 24:15-18). 

While Moses is on the summit in the glory cloud, at basecamp Israel commits 

apostasy in the golden calf episode. (Ex 32:1-22). They have succeeded in violating the 

covenant before Moses has even returned with the tablets of the covenant. This is 

followed by a violent aftermath in Exodus 32. As the dust of the golden calf incident 

settles, Moses is left in crisis. 

Theological Perspective: Kabod Yahweh 

The third Sinai kabod Yahweh encounter which occurs in Exodus 33-34 is both 
crisis intervention and covenant making. Exodus 33:1-11 sets the stage and serves as a 
bridge from the apostasy and consequences of the wickedness, rebellion, and sin of the 
golden calf to covenant reinstatement. Exodus 33:1-6 is the post-apostasy recap 
following the golden calf episode. Yahweh will honor the covenant, but there will be a 
price for the sin of the Israelites. God will not personally journey with them from the 
Holy Mountain to the Promised Land and this rejection propels the Israelites into a state 
of mourning. 

In Exodus 33:7-11, the action and dialogue of the biblical narrative is interrupted. 
This passage stands alone and explains the personal relationship that has developed 
between Moses and Yahweh. The “tent of meeting” in this passage is not the same as the 
tabernacle that will often be referred in later passages as the “tent of meeting.” The 
content and the tone of the language in this passage reveals the intimacy of the 
“friendship” between Moses and Yahweh, “The LORD would speak to Moses face to 
face, as one speaks to a friend.” (Ex 33:11). From a literary perspective, the themes of 
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“face” in verse 7 and “the pillar of cloud,” in verse 11 will reemerge later. This passage 
serves as a connection to the pericope of Exodus 33:12-23 and sets the stage for the 
kabod Yahweh encounter in Exodus 34. 

The Exodus 33:12-23 pericope reveals both the depth of Moses’ character and the 
depth and richness of the nature of God in kabod Yahweh. Moses is living out his role 
as covenant mediator, and it is becoming the fabric of his being. This relationship 
between Moses and Yahweh is one of honest intimacy. There are three sets of dialogue 
of request and response exchanged between Moses and Yahweh. Moses initiates the 
dialogue and it is driven by his desire to know God. 

Moses’ desire to know God is both personal and communal. Yet Moses wants to 
“know” God. The Hebrew word used three times in verses 12-13 is “in;, yada ” which 
according to Strong’s concordance is the verb that means “to know.” 10 The original word 
yada implies intimacy. It is the level of knowledge and intimacy that Adam “knew” Eve 
in Genesis 4:1 and 4:25. Moses wants to know God and wants full disclosure from God, 
referring to the angel of Exodus 32:34. Moses wants to know who Yahweh will send 
with him and the Israelites on the journey to Canaan. Moses wants to know God’s ways. 
Moses wants to know God, to continue to be in His favor. Moses wants answers! 

The language and symbolism of the conversation in this pericope is extraordinary. 
In Exodus 33:12, Moses focuses on the importance and significance of names. Moses 
reminds God that He, Yahweh, knows Moses’ name. Later in Exodus 33:19, Yahweh 
will promise to proclaim God’s name to Moses in response to Yahweh’s commitment to 
the relationship. In verse 14, Yahweh responds to Moses’ request with a simple but 


10 Bible Hub, accessed December 10, 2013. http://Biblehub.com/hebrew/3045.htm. 
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significant statement. “My Presence will go with you, and I will give you rest.” This is 
what Moses had asked for, the assurance that Yahweh himself will be Moses’ companion 
on the journey. 

Interestingly, the word “Presence,” is translated from the Hebrew panim or paneh, 
meaning "before” and/or “face,” “faces.” 11 This is the same word used in Exodus 33:11 
describing the face-to-face relationship of Moses and Yahweh in the tent of meeting. 
Yahweh’s reply is a partial fulfillment of Moses’s request to yada, or know God. God 
says in effect my face will go with you. This is a partial fulfillment of Moses’ request 
since God tells Moses no one can see Yahweh’s face and live. 

The Exodus 33:12-23 pericope continues in verse 15 with Moses’ second request. 
God’s assurance of his Presence was not sufficient for Moses. Moses wanted God’s 
reassurance that Moses and the people are God’s treasured possession. Moses wants God 
to distinguish them from “all other people on the face of the earth.” Moses asked God to 
commit to the journey so the other nations they would encounter on the “face” of the 
earth will yada, “know” that Israel is set apart as God’s people. Again the language, 
themes and imagery of relationship are connected to name, face, yada , which all have 
implications of intimacy. 

Yahweh seems to reward Moses’ persistent desire for assurance and intimacy. 
Yahweh’s response is clear and concise: “I will do the very thing you have asked,” and 
then Yahweh adds additional reassurance, “because I am pleased with you,” and Yahweh 
reaffirms that God “knows” Moses by name. The pattern of the conversation is Moses’ 
lengthy requests followed by Yahweh’s short and to the point response. 


Bible Hub, accessed December 10, 2013, http://Biblehub.com/hebrew/6440.htm. 
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In the third and final dialogue, the pattern of conversation reverses. Moses is 

short and to the point, “Now show me your glory.” Moses wants more assurance and 

asks to see the kabocl , “the stuff’ that God is made of, the awe inspiring, blow the roof off 

the mountain, magnificent splendor of God. Moses wants to be sure that God has what it 

takes to get the Israelites to the promised land. There is now a reversal of disclosure as 

Yahweh gives a lengthy explanation that his glory is more than the pillar of cloud and fire. 

His glory is His goodness. The next kabod Yahweh encounter will reveal more than the 

earth-shaking power of God or the magnificent splendor of the glory of the LORD. This 

close encounter will reveal the substance of God, the goodness of the LORD and the 

depth and transformative presence of kabod Yahweh. 

Exodus 34 is another amazing pericope and it is Moses’ next encounter with the 

glory of the LORD. Kabod Yahweh is interactive, glory is informative and it is 

transformative. But Moses will need to work for the intimacy of their relationship in this 

kabod Yahweh encounter. The eighty-year old Moses will have to chisel out the stone 

tablets. Moses will have to get up and be ready early in the morning. Alone, Moses will 

have to carry the stone tablets and climb up the mountain to meet God. The reward is 

awe inspiring, Moses will see the LORD come down in the glory cloud and Moses will 

hear God proclaim His name and learn of the awesome goodness of God: 

The LORD, the LORD, the compassionate and gracious God, slow to anger, 
abounding in love and faithfulness, maintaining love to thousands, and forgiving 
wickedness, rebellion and sin. Yet he does not leave the guilty unpunished; he 
punishes the children and their children for the sin of the parents to the third and 
fourth generation. (Ex 34:6-7) 

This Kabod Yahweh encounter will bring Moses to his knees in reverence and 
awe. In an act of worship, Moses seeks forgiveness and assurance for himself and Israel. 
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Once again. Moses is functioning as the covenant mediator as he enters into the glory of 
the LORD. Yahweh extends his goodness to Moses and Israel and forgives and 
reestablishes the covenant that was broken in the golden calf incident. Moses comes 
down out of the glory cloud with his face shining from the transformative power of glory. 
Moses descended to meet Israel with the second set of tablets of the covenant to lead 
them in the building of the Tabernacle, the Tent of Meeting. 

Conclusion: Kabod Yahweh 

Exodus 33:12-23 is such an important pericope in understanding the significance 
of kabod Yahweh, glory of the LORD, in the Old Covenant. Kabod Yahweh becomes 
imbedded in the vocabulary and consciousness of Israel. Nowhere else is the glory of the 
LORD and presence of Yahweh more vividly expressed than in this pericope. Even after 
Yahweh had assured Moses of His presence, Moses was bold enough, or desperate, or 
hungry enough to want to see more of the substance of God: “Show me your glory.” In 
this interaction God reveals what He desires from His people. It is Moses’ “fierce 
insistence” and desperation in Exodus 33:18 that will result in Yahweh’s “self-disclosure 
in Exodus 34:6-7.” 12 And the LORD said, “I will cause all my goodness to pass in front 
of you, and I will proclaim my name, the LORD, in your presence. I will have mercy on 
whom I will have mercy, and I will have compassion on whom I will have compassion.” 
(Ex 33:19-20). 


12 Walter Bruggeman, "The Book of Exodus: Introduction, Commentary and Reflections” vol. 1 of 
The New Interpreter's Bible: A Commentary in Twelve Volumes , ed. Leander E. Keck. (Nashville, TN: 
Abingdon Press, 1994). 927. 
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It was on the same mountain where Moses met God originally at the burning bush 
that Yahweh would recommit himself to Moses and to Israel. “The God of Abraham, the 
God of Isaac and the God of Jacob,” (Ex 3:15), was again God revealing His Holy name, 
“I Am” and expanding the revelation of His identity. Yahweh’s identity. His Holy name 
is revealed in His glory, in His goodness, in His compassion, in His grace, in His patience, 
in His unlimited and exuberant love, in His faithfulness, in His abundant love, in His 
radical forgiveness of wickedness, rebellion and sin. Lastly, His glory and goodness is 
revealed in His justice. It is challenging to the human mind in today’s culture to 
understand why a glorious and good God would reveal his goodness in punishing 
children to the third and fourth generation for the sin, rebellion and wickedness of the 
parents. However when the first six attributes of the goodness of God as defined in this 
passage are denied or refused, then Yahweh’s justice must prevail or there would be no 
goodness left in creation. 

God revealed the extravagance of the goodness of his glory, but God also put 
limits on the access to his divine identity, at least for a season. "But,” He said, “you 
cannot see my face, for no one may see me and live.” (Ex 33:22). Perhaps the truth that is 
revealed here is that human beings cannot comprehend or handle all of what we might 
desire from God. 

During this kabod Yahweh encounter in Exodus 34, something was different that 
implies this glory of God encounter was transformational for Moses. When Yahweh 
showed His “goodness” to Moses, his face became radiant. This was not Moses’ first 
exposure to the glory of the LORD. In Exodus 3, Moses stood before God on holy 
ground during the burning bush experience. He entered into the thick darkness of the 
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glory cloud on the Sinai summit in Exodus 19-23. In Exodus 24, Moses along with 
Aaron and his sons, and the elders, all together saw and ate at the feet of the God of Israel. 
In Exodus 24, Moses again ascends Mt. Sinai to meet God and receive the first tablets of 
the covenant. Moses enters the glory cloud and from the base of the mountain, “to the 
Israelites the glory of the LORD looked like a consuming fire on top of the mountain.” 

(Ex 24:17). In Exodus 33, it is explained there were many face to face, personal 
encounters between Moses and Yahweh in the “tent of meeting.” 

Yet in all these encounters it was not once suggested that Moses’s countenance 
had ever been altered. Therefore, whatever occurred during this kabod Yahweh 
encounter in Exodus 34 would have lasting effects upon Moses. The resulting 
supernatural transformation of Moses’ face frightened Aaron and the Israelites, and in 
response Moses would wear a veil over his face until his next personal encounter with 
God in the tent of meeting. It is suggested by the Apostle Paul in 2 Corinthians: 7-12 that 
the brightness of the radiance of Moses face would fade over time when Moses was not 
in the presence of the LORD. From this point on “whenever he entered the LORD’S 
presence.” (Ex 34:34), Moses would leave with his face radiant. Each successive 
encounter with the presence of the LORD would reactivate the glory of God that was 
revealed upon Moses’ face. 

At the consecration of the tabernacle, the glory of the LORD appears again in 
Exodus 40. In Leviticus 9:23-24, there is a retelling of the same event that includes more 
details concerning the consecration of Aaronic priesthood as holy fire breaks out to 
consume the offerings and the response of the people is joy and reverence as they fall 
facedown before the presence of the LORD. 
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Moses and Aaron then went into the tent of meeting. When they came out, they 
blessed the people, and the glory of the LORD appeared to all the people. Fire 
came out from the presence of the LORD and consumed the burnt offering and 
the fat portions on the altar. And when all the people saw it, they shouted for joy 
and fell facedown. (Lev 9:23-24). 

Then the cloud covered the tent of meeting, and the glory of the LORD filled the 
tabernacle. ... So the cloud of the LORD was over the tabernacle by day, and fire 
was in the cloud by night, in the sight of all the Israelites during all their travels. 
(Ex 40:34-38.) 

The final three kabod Yahweh encounters in the Torah are indicative of the cycle 

of crisis and intervention that would lie ahead in Israel’s future. Three times on the way 

to the Promised Land, the LORD would intervene in the power and goodness of kabod 

Yahweh to uphold Moses as covenant mediator when his leadership was challenged. In 

Numbers 14:10-21, the whole Israelite community rebelled twice against Moses and 

Aaron following the disastrous report of the first scouting trip into Canaan. The failed 

attempt to enter the Promised Land would result in forty years of wandering in the 

wilderness and would taint Moses in the eyes of the rebellious Israelites. 

The third and final glory of God encounter was also the final crisis during the 

wilderness wandering. During a perceived water shortage, the people complained and 

turned against Moses’ and Aaron’s leadership. Religious opposition and social rebellion 

rose up again from among the Levites, their own tribe: 

Moses and Aaron went from the assembly to the entrance to the tent of meeting 
and fell facedown, and the glory of the LORD appeared to them. The LORD said 
to Moses, “Take the staff, and you and your brother Aaron gather the assembly 
together. Speak to that rock before their eyes and it will pour out its water. You 
will bring water out of the rock for the community so they and their livestock can 
drink.” So Moses took the staff from the LORD’S presence, just as he 
commanded him. He and Aaron gathered the assembly together in front of the 
rock and Moses said to them, “Listen, you rebels, must we bring you water out of 
this rock?” Then Moses raised his arm and struck the rock twice with his staff. 
Water gushed out, and the community and their livestock drank. But the LORD 
said to Moses and Aaron, "Because you did not trust in me enough to honor me as 
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holy in the sight of the Israelites, you will not bring this community into the land I 

give them.”(Nu 20:6-12). 

The tragedy of the rebelliousness of Israel would haunt Moses and Aaron and 
prevent them from entering the Promised Land. Except for Joshua and Caleb, the whole 
Moses generation would perish in the desert because the Israelites never dealt with their 
mistrust and fear of God before they left Sinai. Even though God had delivered them out 
of Egypt, they held onto the baggage of Egypt and kept at a distance from God. They 
never embraced their identity as Yahweh’s treasured possession and His covenant people. 
They never accepted Moses as their leader and rejected God as their king. 

Fear and wickedness, controversy and crisis were constant traveling companions 
on their journey. Sin would keep the Israelites from seeking the presence of God. 
Therefore the goodness of His glory was not a personal reality for them. The twelve 
tribes of Israel would not experience the transformative power of the glory of the LORD 
to become His holy nation and a kingdom of priests. Israel moved as the pillar of cloud 
and fire led them but that didn’t mean they really followed Him. They did not seek the 
presence of God. As the Exodus story closes, Yahweh’s presence will dwell in the 
tabernacle, but not in His people’s hearts. Even though God would not give up on them, 
this would be the last recorded physical appearance of kabod Yahweh until King 
Solomon would consecrate the Temple over two hundred years later. 

In the Ketuvim, or the Writings, the Israelites went through repeated cycles of 
apostasy, restoration, and crisis. These cycles began just after the initial conquest of 
Canaan and lasted into the time of the Judges and continued until nation building during 
the reign of King David. Throughout this time, Yahweh revealed himself to judges, 
prophets, and kings on a personal level. But interestingly there were no kabod Yahweh 
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encounters in Scripture until King Solomon’s reign when he built and dedicated the 
temple on Mt. Zion. 

The dedication of Solomon’s temple was a significant kabocl Yahweh encounter. 

It was both a consecration and covenant-making event during the early establishment of 

the nation of Israel and mirrored the covenant and consecration of the tabernacle in 

Exodus 40 and Leviticus 9. This was a single major historical event that is detailed in 

five passages in Chronicles and Kings. The glory of the LORD filled the temple when the 

Levitical priests dedicated it. When Solomon finished praying fire fell from heaven and 

consumed the offerings and the glory of the LORD filled the temple: 

When all the Israelites saw the fire coming down and the glory of the LORD 
above the temple, they knelt on the pavement with their faces to the ground, and 
they worshiped and gave thanks to the LORD, saying, "He is good; his love 
endures forever.” (2 Ch 7:3). 

Lor a brief moment in time, kabod Yahweh was with the king, priests and the 
people as the presence of the LORD filled His Holy temple. In this period, the temple 
became the focal point and the religious and spiritual center for Israel. The Psalms 
indicate that true worship invited and invoked the Presence and kabod Yahweh. This is 
evident in the two Psalms that directly reference kabod Yahweh: Psalm 104:31 “May the 
glory of the LORD endure forever; may the LORD rejoice in his works,” and Psalm 
138:5 “May they sing of the ways of the LORD, for the glory of the LORD is great.” 

This was a spiritual high point for Israel but it did not endure as the tribes would divide 
the nation over politics and economics. Wickedness, rebellion and sin led to apostasy 
and the Israelites fell into the familiar cycle of crisis, covenant, and consecration. The 
most predominant crisis was the destruction of the Temple and Israel’s exile into Babylon. 
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In the Nevi'im, The Prophets, there were nine prophetic kabod Yahweh encounters 
recorded by the prophets Isaiah, Ezekiel, and Habakkuk. Through these experiences, 

God would reveal an enhanced prophetic paradigm of kabod Yahweh that included 
powerful visions, prophetic teaching, words of knowledge, and eschatological revelations. 
In Isaiah 6, the prophet received his call in a throne-room-of-heaven experience. In John 
12:41. the evangelist speaking through the Holy Spirit reveals that in this kabod Yahweh 
encounter, Isaiah saw the glory of Jesus. 

In Isaiah 6:1-12, the prophet had a dramatic kabod Yahweh encounter that set a 
new prophetic paradigm for Israel. 13 Through his vision, the sacred worship song of the 
throne room seraphim informed Israel that “the whole earth is full of His Glory.” This is 
also Isaiah’s “call encounter,” in which he received the challenge of ministering to people 
with closed eyes, deafened ears and hardened hearts to the glory of the LORD. (Is 6:9-10). 
But Isaiah is encouraged to know that a remnant would remain faithful until the arrival of 
The Anointed One. (Is 6:11-13). 

Isaiah’s many Messianic prophesies have extensive kabod Yahweh associations. 
Isaiah prophesies of the Messiah’s coming, Messiah’s reign, and the Kingdom of God: 

It will burst into bloom; it will rejoice greatly and shout for joy. The glory of 

Lebanon will be given to it, the splendor of Carmel and Sharon; they will see the 

glory of the LORD, the splendor of our God. (Is 35:2). 

In Isaiah 40:5, Isaiah prophesies of the glory that would come with the arrival of 
the Messiah’s forerunner, “And the glory of the LORD will be revealed, and all people 
will see it together. For the mouth of the LORD has spoken.” Isaiah also revealed 


13 John N. Oswalt, "Isaiah 60-62: The Glory of the LORD." Calvin Theological Journal 40, no. 1 
(April 1. 2005): 103. accessed December 15, 2013, EBSCO/tosf. 
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prophetic teaching of how spiritual disciplines such as prayer and fasting were associated 


with kabod Yahweh experiences: 

Then your light will break forth like the dawn, and your healing will quickly 
appear; then your righteousness will go before you, and the glory of the LORD 
will be your rear guard. (Is 58:8). 

One of Isaiah’s final prophecies speaks of the fulfillment of the Kingdom of God 
at the Second Coming of Jesus Christ, “Arise, shine, for your light has come, and the 
glory of the LORD rises upon you.” (Is 60:1). These Messianic prophecies in Isaiah 
revealed the connection between the glory of the LORD and the coming of the Messiah 
and the New Covenant. 14 Isaiah’s task was to call Israel to prepare for exile and prophesy 
to the hope that would follow in “the new Exodus journey.” 15 

During exile, Ezekiel was given a task similar to that of a second Moses with 
similar kabod Yahweh experiences as Moses. However, Ezekiel’s dramatic prophetic 
kabod Yahweh encounters were visions that taught, empowered, and equipped him to 
minister to Israel in exile: 

Like the appearance of a rainbow in the clouds on a rainy day, so was the radiance 
around him. This was the appearance of the likeness of the glory of the LORD. 
When I saw it, I fell facedown, and I heard the voice of one speaking. (Ez 1:28). 

So I got up and went out to the plain. And the glory of the LORD was standing 
there, like the glory I had seen by the Kebar River, and I fell facedown. (Ez 3:23). 

Ezekiel’s visions validated his call and made sense in the context of the Moses 

through Isaiah kabod Yahweh experiences recorded in the Hebrew Scriptures. Yahweh 


14 Oswalt, "Isaiah 60-62: The Glory of the LORD.” 

15 Pieter de. Vries, "The Glory of YHWH in the Old Testament with Special Attention to the 
Book of Ezekiel." Tyndcile Bulletin 62, no. 1 (January 1, 2011): 151-154. accessed December 15, 2013, 
EBSCO/ioV. 
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prepared the prophet for the dramatic and devastating news that the glory of the LORD 

would depart from the temple in Jerusalem prior to its destruction: 

Then the glory of the LORD rose from above the cherubim and moved to the 
threshold of the temple. The cloud filled the temple, and the court was full of the 
radiance of the glory of the LORD. (Ez 10:4). 

Then the glory of the LORD departed from over the threshold of the temple and 
stopped above the cherubim. (Ez 10:18). 

The glory of the LORD went up from within the city and stopped above the 
mountain east of it. (Ez 11:23). 

In a vision, toward the end of his ministry, Ezekiel has another prophetic kabod 
Yahweh encounter and he experienced the restoration of “glory of the LORD” reentering 
the Second Temple: 

The glory of the LORD entered the temple through the gate facing east. (Ez. 43:4). 

Then the Spirit lifted me up and brought me into the inner court, and the glory of 
the LORD filled the temple. (Ez. 43:5). 

Then the man brought me by way of the north gate to the front of the temple. I 
looked and saw the glory of the LORD filling the temple of the LORD, and I fell 
facedown. (Ez. 44:4). 

It was in the exile to Babylon that Israel finally turned from its infidelity to 
Yahweh and its “seduction by the glory of the nations” and started to trust in the holiness 
and glory of the LORD. 16 

Yahweh brought the Hebrew slaves out of bondage in Egypt, into His presence to 
transform them into a holy nation and a kingdom of priests. Yahweh revealed His 
supernatural essence in the natural order through His glory and divine goodness to bring 
about transformation of people and events. Yahweh revealed the attributes of His 
goodness, thereby setting a supernatural standard which was to become the new natural 


16 


Oswalt, 95. 
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and a re-ordering of creation. Sinai provided the place for Israel to receive the covenant 
law and God’s power and provision that was revealed in the glory of the LORD. But 
only Moses would risk an encounter with God’s glory and climb up the mountain to take 
up the holiness offer. The glory of the LORD was revealed directly and personally to 
Moses, and his shining face was the proof. Moses was miraculously transformed by the 
glorious revelation of the goodness of the LORD: through His compassion, grace, 
patience, love, faithfulness, forgiveness and justice. 

Moses’ role as the covenant mediator was to pass on the covenant law to the 
chosen people. “I Am” revealed His glory in His goodness to outline a new pattern of 
functioning for the "Holy nation and kingdom of priests.” It would be Israel’s covenant 
responsibility to then reveal the goodness of God in the Promised Land and to the nations. 
Yahweh provided the power and the vehicle for transformation by leading them with the 
glory cloud and the pillar of fire. Yahweh established the covenant with Abraham, Isaac, 
and Jacob, for a divine purpose, to bless all nations through Israel’s witness. Yahweh 
repeatedly reestablished the covenant with the twelve tribes of Israel through the 
covenant mediators: Abraham, Isaac, Jacob, Moses, David, and his son Solomon. The 
glory of the LORD that filled the tabernacle would dwell in the temple to help Israel 
maintain the covenant. 

God revealed kabod Yahweh to the prophets, priests and kings trying to bring 
people into relationship, and keep them in covenant. The kabod Yahweh encounters 
were historical supernatural events in the physical world to bring about transformation in 
people, places and events to line up with the movement of God. Throughout their history, 
Israel would continually violate their covenant but Yahweh would maintain His 
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faithfulness in accordance with his goodness. Through the kabod Yahweh prophetic 

encounters, Yahweh began to reveal His New Covenant that would fulfill the Old 

Covenant through the promise of the Messiah. With the birth of Jesus of Nazareth, kabod 

Yahweh would enter this world as the mediator of the New Covenant. John writes. 

The Word became flesh and made His dwelling among us. We have seen His 
glory, the glory of the one and only Son, who came from the Father, full of grace 
and truth. (Jn 1:14). 

New Testament Literary Perspective: Do£a Kvpiov 

The next step in the discussion of the biblical interpretation of glory is to look at 
the word origin, biblical definition and usage of glory in the New Testament. This will be 
followed by a discussion of the historical perspective of the Apostle Paul and in particular 
the historical context of his ministry in Corinth. This will be followed by a literary 
perspective of glory in the context of the New Testament. The particular focus of this 
biblical interpretation will be glory in the pericope 2 Corinthians 3:7-18. This will be 
followed by a deeper examination into the grammar and usage of glory in this passage. 
This will lead into a discussion of the theological perspective of glory in the pericope 2 
Corinthians 3:7-18 and in the larger context of 2 Corinthians. Together the findings of 
the biblical interpretation of glory in the Old and New Covenant will build a biblical 
foundation for the significance of glory to the DMin project. 

The Classical Greek form for glory was doksa or doked and had its origins in 
eighth century BCE at about the time of Homer. 17 In its secular definition, doksa or doked 
could mean expectation and later personal opinion. Glory, doksa or doked meant a value 


17 “Glory,” Dictionary.com, accessed December 15, 2013, 
http://dictionary.reference.com/browse/glory. 
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judgment that could have negative as well as positive connotations. By the second 
century BCE the Hebrew Scriptures had been translated into Greek, the Septuagint. The 
word doxa, (doksa or doked, do£a) was used in translating the Hebrew word kabod in the 
Septuagint. 18 Koine Greek or Common Greek was the language used at the time of the 
writing of the New Testament and doxa had taken on the more positive value meanings 
and sacred association of the Hebrew kabod. In the current English Biblical translations, 
doxa is mostly translated as glory. Glory is derived from the fourteenth century Old 
French word gloie that originated from the Latin, gloria meaning "magnificence, great 
praise or honor," and is of uncertain origin. 19 

When the biblical usage of glory in the New Testament is closely examined, there 
is significant evidence of the impact of the Hebrew kabod on use of doxa. In the King 
James Version of the Bible there are 161 passages that refer to glory. Strong’s 
concordance reports a total of 160 references to glory in many different grammatical 
forms, meanings and usage. In roughly half of these verses, glory has direct connections 
to references that are theologically tied to Hebrew linguistics or references to Hebrew 
Scriptures in these verses. Sixty-seven of these glory passages are in a linguistic 
function that is foreign to secular Greek writing of the period. Wyckoff refers to this as 
“linguistic exegesis.” 20 


18 For convenience and consistency, doxa will be used in place of doksa or dokeo, 86i;a unless the 
Greek form is necessary for illustration or further discussion. 

19 “Glory,” Dictionary.com, accessed December 15, 2013, 
http://dictionary.reference.com/browse/glory. 

20 Eric John Wyckoff, "When Does Translation Become Exegesis? Exodus 24:9-11 in the 
Masoretic text and the Septuagint." Catholic Biblical Quarterly 74, no. 4 (January 2012): 677, accessed 
December 14, 2013, EBSCO host. 
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The first part of this Biblical foundation paper was focused on the glory of the 
LORD, kabod Yahweh in the Hebrew Scriptures. Kabod Yahweh. is translated in the 
Septuagint and in the New Testament as doC,a Kvpiov. Glory of the LORD, 5oi;a Kupion, 
occurs in only two passages in the New Testament. The first occurrence is in Luke’s 
Gospel, in Jesus’ birth narrative. “An angel of the LORD appeared to them, and the 
glory of the LORD shone around them, and they were terrified.” (Lu 2:9). The other 
glory of the LORD, SoCa Kvpiov verse is 2 Corinthians 3:18. In 2 Corinthians 3:7-18, 
Paul’s teaching about the glory of the LORD provides significant insight for spiritual 
awakening in the DMin project. 

Paul was well trained and versed in the Hebrew Scriptures and relied heavily 
upon the Septuagint as his primary source. Paul uses glory frequently and is very 
intentional in his word choice and grammatical tense. Glory is used fourteen times in the 
larger context of 2 Corinthians 3-4:6 and eleven times in the 2 Corinthians 3:7-18 
pericope. It is helpful and informative to look at the grammatical cases and definition of 
each of the eleven occurrences of the word “glory” in this pericope, but this would be too 
lengthy for this discussion. For illustrative purposes, it will suffice to examine the first 
verse and last verse of the passage 2 Corinthians 3:7, and 2 Corinthians 3:18. The 
grammar and definition of each occurrence of the word “glory” will be discussed and 
compared with similar uses of glory in Hebrew Scriptures and other New Testament 
passages. 

In 2 Corinthians 3:7-18, Paul uses all four Greek noun cases: dative, accusative, 
genitive and nominative. In the two verses that will be closely examined, only the dative, 
accusative, and genitive noun cases are employed. Glory occurs twice in 2 Corinthians 
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3:7. The first occurrence of glory is the dative case translated as do(a. Paul is referring 
to the majestic glory of God that was revealed when Moses received the second set of 
stone tablets in Exodus 33-34. Paul is intentional in choosing the grammatical dative case 
of glory because glory functions as the indirect object in 2 Corinthians 7. In the 
Septuagint, in Exodus 33:19 the dative case of glory is also used zi] So(ri fiov. In this 
passage, God is communicating to Moses that Yahweh (I Am) is going to reveal “my 
glory.” Here Paul is specifically applying the meaning of glory as the majesty of God, ev 
3o(T] to how Yahweh promised to reveal glory or his goodness, zi] So(ri / wv. His majestic 
glory is also revealed at the Covenant ratification feast in Exodus 24:17 and in this usage 
the same grammatical case is used. God revealed His glory during the covenant meal on 
the mountain and in reconfirming the covenant in the second giving of the tablets. Paul is 
using the grammatical case to match the message that God is conveying about glory 
revealed. 

The second usage of glory in 2 Corinthians 3:7 is in the accusative case, zl)v 
SoCav. The glory is the direct object of the action of God’s revelation. 21 God revealed 
the glory of him (God) on the face of him (Moses), zrjv do(av zov npoacbnov avzov. This 
usage of glory refers to the brightness or luminous quality of God’s glory. As a result of 
this encounter. Moses’ face glowed and the Exodus passage uses the word “transformed” 
by the glory of the LORD. The accusative case for glory, zi]v SoCav is also the same 
form and use of glory that refers to the luminous effect of “they saw the glory of him” of 


21 William D. Mounce, Basics of Biblical Greek Grammar (Grand Rapids, MI: Zondervan, 1999), 


32-33. 
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Jesus in Luke 9:32 in his transfiguration, de eidav zrjv do^av avzoi’. 22 In Luke 9:29, 
£(a<rzpajzzcov, described the intensity of the illumination of glory; it was dazzling, or 
brilliant, bright as lightning. In 2 Corinthians 3:7, Paul weaves in the two different 
aspects of the glory, the divine majesty of glory and the splendor and dazzling brightness 
of glory. 

Glory occurs three times in 2 Corinthians 3:18, "But we all, with unveiled face, 
beholding as in a mirror the glory of the LORD, are being transformed into the same 
image from glory to glory, just as from the LORD, the Spirit.” 23 The first occurrence of 
glory is zi)v do(av, the same accusative case of glory as discussed in 2 Corinthians 3:7. 
This is the Greek formula doCav Kvpiov, of the Hebrew formulation kabod Yahweh. In 
the Greek language the grammatical accusative case stresses the action and meaning of 
the verb. In this usage glory, zrjv So(av is the direct object of the verb, KazonzpiCopsvoi 
translated "beholding” or "reflecting.” It is God Almighty who shines the glory of the 
LORD on the open or unveiled faces of believers. Paul is specifically choosing this form 
of glory to emphasis the glory encounter in this concluding verse of the pericope. 

The second occurrence of glory in 2 Corinthians 3:18 is and So£rj<;. This is the 
genitive case and communicates possessive functioning of the noun "glory.” By the 
addition of the ending g to 5o£rj, glory becomes genitive and therefore possessive. In the 


22 “(k>cu xov Kupioo,” in the Septuagint is equivalent to 1133 Tiltr, in the Targum and Talmud nP3!tf, 
Shekinah or Shechinah, the glory of the LORD, and simply docu. a bright cloud by which God made 
manifest to men his presence and power on earth (Exodus 24:17; Exodus 40:28 (34ff),” Strong’s 
Concordance, accessed December 12, 2015. http://Biblehub.com/greek/1391.htm III. 

23 


NAS. New American Standard Version. 
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Greek, and dogtjg, (from glory) communicates that it is the glory {of the LORD,) 24 “glory 


of the face of Christ,” is reflected on the open or unveiled face of His disciples: 

“ti)v avzrjv ehcova pszapopcpovpsOa and 8ogt]g elg ddgav... ” 
the same image metamorphosed from glory to glory 

In 2 Corinthians 3:18 the last glory, sig ddgav, is in the accusative case noun and 
is the direct object of the verb pezapoptpovpeOa sig Sogav.” In this instance the accusative 
case, sig ddgav, glory, is increasing in glory in a transformative process. The verb, 
pszapopcpovpsOa is most often translated “transformed” or “changed.” 25 It could be 
better translated “metamorphosed.” This is a more specific meaning than transfigured or 
transformed or even changed. In Greek it means an action working from the inside to 
cause exterior changes, a caterpillar that becomes a butterfly. Paul carefully chose the 
grammatical case of glory to communicate to the Greek-speaking world the significance 
of the glory of the LORD and transformation through the indwelling presence of the Holy 
Spirit. 


Historical Perspective: 2 Corinthians 3:7-18 

By the mid first century Paul was a respected minister of the Gospel and an 
apostle of the early church on mission to the Gentiles with over twenty years of ministry. 
Paul was an educated, trained Pharisee and biblical scholar and he skillfully wove 
together passages from the Hebrew Scriptures and the teachings of Jesus to help 
Christians live out their faith in a primarily pagan and hostile culture. Paul used his letter 

24 Glory of the LORD is implied thru the gentive case of glory, (ioci];. 

25 NAS. NIV, ESV, ERV, Strong’s Concordance, accessed December 15, 2013, 
http://Biblehub.com/multi/2_corinthians/3-18.htm. 
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writing as a Christian teaching tool as well as a means to give credence to the authenticity 
of his ministry. 

Biblical scholars feel confident that Paul the Apostle to the Gentiles is the 
undisputed author of both the letters to the Corinthians. 26 Corinth was an ancient Greek 
city with a rich 4,000 year-old history until the Romans completely destroyed it in the 
mid second century BCE. 27 Corinth was strategically situated on the isthmus that 
connected the northern mainland of Greece and the southern Peloponnesus peninsula. 
Corinth was rebuilt by Julius Caesar in the middle of the first century BCE and 
repopulated with former soldiers and freed slaves from all over the Roman empire. With 
its proximity to trade routes and two seaports, Corinth quickly became a center for 
commerce. Corinth was a multi-ethnic cosmopolitan city with annual athletic events and 
religious worship of a variety of Roman, Greek and Egyptian deities. Corinth was 
especially known throughout the ancient Mediterranean as a center for Aphrodite worship. 
It was reputed that one thousand female priestesses and male priests attended those that 
worshiped in the temple of the love goddess. 

Paul began his second missionary journey sometime between 50-51 CE. 2S He had 
a difficult start in the cities of Asia Minor and had a more successful, but turbulent, 
ministry in Northern Greece. In the middle of the first century CE, Paul arrived in 
Corinth preaching the gospel of Jesus, with power. There was a large established Jewish 
community in Corinth. According to the Roman historian Suetonius, Emperor Claudius 


26 Raymond E. Brown. An Introduction to the New Testament (New York. NY: Doubleday, 1997), 

541. 

27 Brown. 512. 

28 


Brown, 428. 
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had expelled many of the Jews from Rome in 49 CE because of “their constant 
disturbances impelled by Chrestus” or Christ. Aquila and Priscilla were Jewish 
Christians from Rome that had gone to Corinth approximately a year before Paul. (Acts 
18:2). Paul arrived in Corinth to a receptive and fertile missionary field for the gospel. 
Among those in the Jewish community of Corinth were ethnic Jews, Gentile converts to 
Judaism, Jewish Christians, and the God Fearers. The God Fearers where Gentiles who 
believed in Yahweh but had not yet converted to Judaism and these God Fearers were the 
most receptive to the Gospel. 

In Corinth Paul began the practice of writing letters to the churches he previously 
visited or founded. 1 Thessalonians was the first of these correspondences that Paul 
would write during his ministry in Corinth. Paul stayed in Corinth for eighteen months 
and then sailed to Ephesus with Aquila and Priscilla. 29 Toward the end of his first visit in 
Ephesus, Paul began to correspond with the Corinthian Christians. Scholars suggest that 
2 Corinthians 1-9 was originally a letter or letter fragment that Paul had written as a 
response to challenges to his authenticity as an apostle and his adequacy as a teacher and 
minister to the Corinthians. 30 Brown and Sampley agree that there may have been five to 
seven original Pauline letters. They suggest fragments of the original letters were pieced 
together to produce 1 and 2 Corinthians. 31 Paul wrote the letter containing the content of 


29 Brown, 433. 

30 Paul J. Sampley, “The Second Letter to the Corinthians: Introduction. Commentary, and 
Reflections,” vol. 11 of The New Interpreter's Bible: A Commentary in Twelve Volumes, ed. Leander E. 
Keck, (Nashville, TN: Abingdon Press. 2000), 14. 

31 


Brown, 548-551. 
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2 Corinthians 3-4 while he was in Ephesus in the summer of 57 CE. Paul would revisit 
Corinth in the winter of 57 CE for three months before returning to Jerusalem. 32 

In Paul’s absence, new ministers arrived in Corinth who challenged Paul’s 
teaching and his status. In 2 Corinthians, chapters one through four, Paul writes that his 
ministry was consecrated by the Holy Spirit and was a fulfillment of the Old Covenant 
promises: 

For no matter how many promises God has made, they are “Yes” in Christ. And 
so through him the “Amen” is spoken by us to the glory of God. Now it is God 
who makes both us and you stand firm in Christ. He anointed us, set his seal of 
ownership on us, and put his Spirit in our hearts as a deposit, guaranteeing what is 
to come. (2 Cor 1:20-22). 

He has made us competent as ministers of a new covenant—not of the letter but 
of the Spirit; for the letter kills, but the Spirit gives life. (2 Cor 3:6). 

Paul’s claim to anointed apostolic ministry was consistent with Jewish and 
Christian traditions and he may have been referring to his spiritual encounter with the 
resurrected Jesus on the Damascus Road. Paul’s conversion story and ministry were well 
known among the early Christians. His ministry was later corroborated and his 
missionary travels retold posthumously in the book of Acts. Paul’s Damascus Road 
experience has many of the elements of the Old Testament kabod Yahweh encounters: “a 
light from Heaven flashed around him. He fell to the ground and heard a voice say to him, 
‘Saul, Saul why do you persecute me?”’ (Acts 9:3-4) Blinded by the light, Paul is awe¬ 
struck and unable to eat and begins a three-day fast for the arrival of Ananias. Through 
the prophetic ministry of Ananias, Saul of Tarsus, the persecutor of the church, is healed, 
baptized, consecrated and commissioned for ministry in Jesus name. “Go! This man is 
my chosen instrument to proclaim my name to the Gentiles and their kings and to the 

32 


Brown, 431-435. 
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people of Israel.” 33 Saul is healed and filled with the Holy Spirit and “At once he began 

to preach in the synagogues that Jesus is the Son of God.” 34 Paul writes in the letters to 

the Corinthians, that God had commissioned him to ministry as an apostle of the New 

Covenant. This would be reaffirmed later by Luke in Acts: 

While they were worshiping the LORD and fasting, the Holy Spirit said, “Set 
apart for me Barnabas and Saul for the work to which I have called them.” So 
after they had fasted and prayed, they placed their hands on them and sent them 
off. (Acts 13:2-3). 

An examination of glory in the New Testament will aid in the biblical discussion 
of glory in the exegesis of 2 Corinthians 3:7-18. Throughout the Gospels, and the New 
Testament letters and epistles, glory is used in various ways: to give God honor and 
reverence as well as in greetings and salutations. Glory is also used to describe the 
presence of God that leads to transformation, and provides the biblical significance for 
spiritual awakening in the DMin project. 

In Matthew 17:1-13, Mark 9:1-12 and Luke 9:28-36, the glory of God is revealed 
in the person of Jesus Christ on the Mountain of Transfiguration. Matthew and Mark 
used the Greek word, psispopipooBi], translated “transfigured,” in referring to the 
transformative effect of the glory of God upon the person of Jesus during this encounter 
on the Mountain of Transfiguration. In the Gospel of Luke 9:28-36, Luke does not use 
the word, pezspopcpcbdi ], but prefers to describe the transformation, “As he was praying, 
the appearance of his face changed, and his clothes became as bright as a flash of 
lightning.” (Lk 9:29). Luke specifically writes that they, the disciples, saw “his glory,” 
referring to Jesus. (Lk 9:32). 


33 Acts 9:15. 

34 


Acts 9:20. 
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In 2 Peter, Peter will describe this event in detail, emphasizing the dazzling scene 

of glory surrounding Moses and Elijah when the glory cloud descended. Peter will recall 

this event when they all entered the cloud as God the Father spoke to them about His 

beloved Son from the “Majestic Glory.” (2 Pt 1:17). Peter was an eyewitness, on the 

mountain for the transfiguration of Jesus, “the glory of him,” that is Jesus who received 

the glory from the Father. 35 Peter writes. 

We did not follow cleverly devised stories when we told you about the coming of 
our LORD Jesus Christ in power, but we were eyewitnesses of his majesty. He 
received honor and glory from God the Father when the voice came to him from 
the Majestic Glory, saying, "This is my Son, whom I love; with him I am well 
pleased.” (2 Pt 1:16-17). 

Peter called the glory cloud, “the Majestic Glory” and testified to hearing the 

voice of God the Father speaking audibly. John was also an eyewitness to Jesus’s 

transfiguration, but he does not record the Transfiguration event in his gospel. However, 

John’s Gospel teaches more about glory of God and Jesus than any of the other Gospels. 

This is how John begins his good news about Jesus: 

In him was life, and that life was the light of all mankind. The light shines in the 
darkness, and the darkness has not overcome it. ... The true light that gives light 
to everyone was coming into the world. ... The Word became flesh and made his 
dwelling among us. We have seen his glory, the glory of the one and only Son, 
who came from the Father, full of grace and truth. (Jn 1:4-14). 

In John 11:4, John records Jesus raising Lazarus from the dead. Paul Manwaring 

writes, that in raising Lazarus, “The Son of God was glorified by the opportunity to 

express the glory of God.” 36 In John’s Gospel chapters, 14-16, John shares deep 

teachings of Jesus in regard to the promise and ministry of the Holy Spirit. The Holy 


35 Brown, 761. 

36 Paul Manwaring, What on Earth is Glory: A Practical Approach to a Glory-filled Life 
(Shippensburg, PA: Destiny Image, 2011), 198. 
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Spirit’s ministry is that of the teacher, the Divine memory, the guide, the convincer, the 
very presence and the power of God the Father living in us. 

In the Gospel of John chapter 17, Jesus prays for himself, his disciples and all 
future disciples. In this prayer Jesus reveals and teaches the full circle of the glory of the 
Triune God. Each person of the Trinity reveals the glory of God uniquely and yet in an 
interdependent way. Jesus, God the Son, came to reveal the glory of the Father. Abba, 
Father restored to Jesus the glory of the Son. God the Father will send the Holy Spirit. 
The resurrected Jesus will baptize with the Holy Spirit and fire. Holy Spirit will 
empower and unite all disciples to Jesus, and to the Father, and to each other to bring 
glory to God. The disciples of Jesus Christ will do the works and signs and wonders of 
the Son to reveal the glory of the Father through the Holy Spirit. 

In Acts 2:2-3. the glory of the LORD descends as promised by the Father. It is 
the day of Pentecost and a New Covenant upgrade of the sounds, sights and shaking of 
kabod Yahweh from Exodus 19. In Acts 7:55, the glory portal opened at the stoning of 
Stephen. “But Stephen, full of the Holy Spirit, looked up to heaven and saw the ‘glory of 
God,’ and Jesus standing at the right hand of God.” In Acts 22:11, Paul’s Damascus 
Road glory encounter is retold: "And since I could not see for the glory of that light, 
being led by the hand of those who were with me, I came into Damascus.” 

John closes out the New Testament canon with his remarkable testimony of his 
glory encounters in the book of the Revelation of Jesus Christ. John reveals that he heard 
and saw the same heavenly glory as Isaiah and Ezekiel and reveals so much more detail 
of the glory of the throne room of God in Heaven. (Rv 4-22). Jesus promises one day he 
will return, “And then all the peoples of the earth will mourn when they see the Son of 
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Man coming on the clouds of heaven, with power and great glory.” (Mt 24:30). And 
finally we have the promise that all disciples of Jesus will live in the light of the glory of 
LORD in the New Jerusalem, forever. (Rv 21:22-23). 

Theological Perspective: Do^a Kupiot) 

In 2 Corinthians 3-4:6 Paul uses chain-of-association reasoning using Exodus 24- 
40 and Jeremiah 31:31-32. Paul weaves together themes of transformation and the glory 
of God from the Old Testament to teach the spiritual truth of the transformative power of 
the Holy Spirit for New Covenant people. This all flows out of the context of 2 
Corinthians chapters one and two. Paul was writing to the Corinthians to prove his 
authenticity as an apostle and minister sent from God to the Gentiles to reveal the Gospel. 
Paul wrapped up chapter two and attacked those who had maligned his reputation as he 
pointed out they were motivated by personal gain: 

Unlike so many, we do not peddle the word of God for profit. On the contrary, in 

Christ we speak before God with sincerity, as those sent from God. (2 Cor 2:17). 

Paul continued in his letter to attack profiteering ministers who used the common 
Roman cultural practice of letters of recommendation. Paul then contrasted these secular 
methods with the sacred authority of the prophetic tradition. In Jeremiah 31:31, the 
prophet writes of a new covenant that would be written on the hearts of His people by 
God himself. Paul skillfully associated the Corinthians and himself in this prophecy and 
continued to present the case that he was a “competent minister of a new covenant.” (2 


Cor 3:6). 
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Paul continues his defense of his ministry with the theological themes of covenant, 
the glory of God, and transformation. 37 Paul first discusses the merits and limitations of 
the Old Covenant, “the ministry that brought death, which was engraved in letters on 
stone, came with glory.” (2 Cor 3:7). Moses was the covenant mediator of the Old 
Testament and the glory of God that transformed him was revealed on his face. Paul 
suggests that the glory that transformed Moses' face would fade between the “face-to-face” 
encounters with Yahweh. His argument is that the glory revealed on Moses’ face was 
short lived since it was tied to the letters of stone, the Law of the Old Covenant. This is 
not specifically supported through any commentaries on biblical interpretation of Exodus 
34 and Paul’s perspective might have been common to Hebrew traditions of his time or a 
teaching he picked up in his Pharisee training, or even possibly through revelation 
knowledge. In any case, Paul moves on to discuss the “surpassing glory” of the New 
Covenant, Jesus Christ, and the ministry of the Holy Spirit. (2 Cor 3:10). 

Paul was not condemning the Old Covenant but teaching that the New Covenant 
is the upgrade and fulfillment of the Old Covenant, since Jesus Christ is the New 
Covenant mediator, and therefore the glory of the LORD, <5of« Kvpiov revealed through 
Jesus Christ has longer lasting effects and surpasses the Old Covenant. Paul writes that 
teaching the ministry of the New Covenant is inclusive and available to anyone, through 
the Covenant mediator, Jesus Christ. “But whenever anyone turns to the LORD, the veil 
is taken away.” (2 Cor 3:16). Paul further strengthened his defense of his ministry with 
an emphasis on the ministry of the Holy Spirit. Paul is appealing to everyone, Jew and 
Gentile alike in his defense and he offers freedom in a proclamation of the ministry of the 
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Holy Spirit: “Now the LORD is the Spirit, and where the Spirit of the LORD is. there is 
freedom.” (2 Cor 3:17). 

Paul stressed the freedom that Jesus Christ gives to the believer and that through 
Christ, God brings life where there was death, and freedom where there was bondage to 
sin and the law. His argument and teaching concludes in verse eighteen as he brings the 
theological themes of the glory of God, New Covenant and Holy Spirit together. 

In 2 Corinthians 3:18, Paul wraps up his defense as he reminds the Corinthian 
Christians that they are all in ministry together. Paul contrasts the veiled face of Moses 
to the unveiled faces of New Covenant believers. Paul includes the Corinthians and 
himself: 

And we all, who with unveiled faces reflect the LORD’S glory, are being 
transformed into his image with ever-increasing glory, which comes from the 
LORD, who is the Spirit. (2 Cor 3:18). 

Paul’s defense is extraordinary and it is an amazing teaching revelation as Paul 
brings together the theology of the glory of the LORD, SoCa Kvpiov, Jesus Christ, Holy 
Spirit and personal transformation. Paul writes that the glory of the LORD, <5ofa Kvpiov, 
is revealed in the “face of Christ,” the person of Jesus. Jesus is the image, He is the light 
of God giving “the knowledge of God’s glory” to a believer. This occurs in the heart 
through the inward working of “the LORD, the Holy Spirit” to bring about personal 
transformation. (2 Cor 3:18): 

For God, who said, “Let light shine out of darkness,” made his light shine in our 
hearts to give us the light of the knowledge of God’s glory displayed in the face of 
Christ. (2 Cor 4:6). 

Once again, Paul uses the theme of reflecting glory and applies it to personal 
transfonnation through the Holy Spirit, “are being transformed into his image with ever- 



64 

increasing glory, which comes from the LORD, who is the Spirit.” (2 Cor 3:18). Paul has 
carefully built a case for his ministry as well as teaching the transformative power of the 
glory of God. The Greek word for transformed is, pempopipovpsOa, which could be also 
translated as metamorphosis. 38 This would further illustrate the inner transformation of a 
person through the presence of God in the person of the Holy Spirit, as in a caterpillar 
changing to a butterfly, metamorphosis. 

2 Corinthians 3:7-18 does not stand alone, but is part of the larger teaching that is 
actually brought to its full theological conclusion in 2 Corinthians 4:1-6. In 2 Corinthians 
4:1-4 Paul also gives his closing remarks in defense of his ministry to the Corinthians. He 
suggests the people who have not received his ministry or the gospel have been blinded. 
Paul uses a reference to the blinding influence as, “the god of this age.” This could be 
referring to the pagan gods of Corinth or Satan or perhaps even cultural influences and 
distractions: power, prestige, wealth, sexuality, etc. 3 ’’ Paul is stressing that to refuse to 
accept his authority and ministry is to align oneself with those who are perishing, or with 
unbelievers. Paul then reasserts his claim to be the servant and preacher of Jesus Christ, 
and the servant of the Corinthians, for Jesus’s sake. 

Paul connects the glory of God to the gospel of Jesus Christ. In Paul’s words, 
our gospel is, .. the light of the gospel of the glory of Christ, who is the image of God.” 
(2 Cor 4:4-5). In verse six, Paul reached back to the Genesis creation story and used light 
from the creation story as an analogy to how the gospel of the glory of Jesus brings the 


38 Bible Hub, “NAS. NIV, ESV, ERV, Strong’s Concordance, accessed December 15, 2013, 
http ://B iblehub.eom/multi/2_corinthians/3 -18.htm 
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light of heaven into the darkness of human hearts to make us a new creation. Paul 
implies that God shines his light into the darkness of our minds and hearts. 

John begins his gospel with the same theme of creation and the light of Christ 
shining into the darkness. John Wesley called this the prevenient grace of God. Wesley 
was greatly affected by Paul’s writings on grace and glory, especially in Romans. In 
Sennon 16, “The Means of Grace,” Wesley presents his order of salvation “preventing, 
justifying, or sanctifying grace,” and then expands on “the means of grace” and the hope 
of glory, also called “glorification.” 40 Paul’s presentation of covenant, grace and glory 
in 2 Corinthians 3-4:6 would be developed further in his letter to the Romans. 

In his commentary on 2 Corinthians 3-4:6, Sampley writes that "Paul shows 
clearly here that he is thinks covenantally about God’s relations to people.” 41 Sampley 
points out, 

Scholarship has not always placed Paul’s justification righteousness claims-which 

are so important to him and to his proclamation of the gospel - within a covenant 

context. 42 

Like Paul, John Wesley’s purpose was not to develop a systematic theology or a 
doctrine of grace or glory. Wesley did outline a theology of grace and glory beginning 
with God’s prevenient grace to salvation leading to perfection or glorification. 
Justification or salvation is becoming saved. Salvation is dying to self, becoming alive 
through belief in Jesus Christ. Sanctification is receiving the filling or baptism of the 
Holy Spirit. Sanctification is a soul that is not conformed but being transformed. It is 

40 John Wesley, The Means of Grace: Sermon 16 The Wesley Center Online Sermon 16 the 
Means of Grace, accessed January 15, 2014, http://wesley.nnu.edu/john-wesley/the-sermons-of-john- 
wesley-1872-edition/sermon-16-the-means-of-grace/. 

41 Sampley, 75. 

42 Sampley, 75. 
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mind and heart that is in metamorphosis through the Holy Spirit with ever-increasing 
glory. Bill Johnson calls this “The Supernatural Power of a Transfonned Mind.” 43 
Sanctification is thinking and feeling as a new creation in Christ that is growing in the 
Holy Spirit. Glorification is the journey of moving on to perfection, becoming more like 
God and revealing the glory of God and His goodness. 

Conclusion 

The glory of the LORD, kabod Yahweh, encounters in the Old Testament were 
those historical events in which God personally interfaced with the natural world with 
His supernatural presence. God called Israel his “treasured possession” and desired to 
make these ex-slaves into a holy nation and a kingdom of priests. To accomplish this, 
God chose to reveal His glory in the expression and substance of who He is. His glory 
and His goodness, kabod Yahweh. God’s revelation of his goodness began with the 
giving of his name. His identity, “I am,” the LORD. His goodness was followed by the 
sevenfold tangible attributes of glory: compassion, grace, patience, love, faithfulness, 
forgiveness, and justice. At the revelation of God’s goodness, Moses fell to his knees and 
worshiped Yahweh, and he was forever changed, marked by the glory and goodness of 
God. 

Kabod Yahweh, God’s splendor, majesty, presence and power became visible and 
tangible throughout the history of the Israelites to help ordinary people accomplish the 
extraordinary. In cloud by day and fire by night, the glory of the LORD would go before 

43 Bill Johnson, The Supernatural Power of a Transformed Mind (Shippensburg, PA: Destiny 
Image Publishers, Inc., 2005). 
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an elderly ex-murderer who lead twelve tribes of rebellious ex-slaves from the summit of 
Mount Sinai through the desert to enter the Promised Land. Once they became a mighty 
nation, kabod Yahweh would bless and fill Solomon’s Temple with His presence. Mt. 
Zion would become the dwelling place for Heaven on earth, but unfortunately the priests, 
prophets, and kings, weren’t able overcome their own sins, challenges, and shortcomings, 
to lead the people to become a holy nation and kingdom of priests. God never gave up on 
Israel and continued to reveal His glory to give hope and promise to shepherds and the 
outcasts, through the revelation of his extraordinary grace and glory. 

The glory of the LORD, 5oC,a Kvpiov, moments in the New Testament were those 
historical events in which God transformed the natural world with his supernatural 
presence. God chose to reveal his glory in the expression of his identity and his goodness 
and once more it was initiated with revelation of his name, “... and you are to call him 
Jesus.” A glorious messenger reassured a troubled teenage girl and her betrothed with 
news of great joy that the time of deliverance had arrived and the impossible was possible. 
The glory of the LORD, <5ofa Kvpiov, was manifested to shepherds in fields outside 
Bethlehem by the heavenly host. Like a dove the Spirit anointed Jesus on the banks of 
the Jordan River and the glory of the LORD parted the heavens as the Father spoke 
blessings upon the Son. In the power of the Spirit Jesus revealed the glory of God as he 
ministered in the fullness of the Holy Spirit to the poor, prisoners, the blind, and the 
oppressed, on the dusty roads of Palestine. 

The glory of the LORD, dofa Kvpiov, dazzled His disciples on the Mount of 
Transfiguration. Jesus was glorified as his self-sacrificing love was demonstrated on the 
cross. The tomb could not contain His glory. On the Damascus Road, Saul of Tarsus 
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could not stand up, or see in the presence of the light of His glory. On Patmos, an island 
of exile, John the disciple, would receive Jesus Christ’s Revelation of His eternal glory. 
John wrote Revelation, which summed up all of God’s glorious promises in the Old and 
New Testaments. 

In the biblical glory encounters, ordinary people were often reluctant or troubled 

when God revealed His incredible presence and glory. Those who stepped into the glory 

cloud felt the impossible become possible. The seraphs in Heaven sing that the earth is 

full of the glory of God. (Is 6:3). Therefore, this world is the stage upon which God has 

chosen to reveal his presence, majesty and splendor. Every moment of life can be a 

possible glory encounter if we are available and willing to step on stage. It starts with a 

first step, a desire to seek out His glory and enter into the opportunity for a glory 

encounter that releases His transforming power. It is God who creates the opportunity for 

a supernatural environment in a natural world. The revelation of His glory provides the 

catalyst for the process of personal transformation. 

Personal transformation on a corporate level becomes community transformation. 

Community transformation on a larger scale means nations change. It all begins with one 

life changed in the name of Jesus in the power of the Holy Spirit, to the glory of God. 

That is exactly how Jesus said the Kingdom of God operated: 

Rather, it is the Father, living in me, who is doing His work. Believe me when I 
say that I am in the Father and the Father is in me; or at least believe on the 
evidence of the works themselves. Very truly I tell you, whoever believes in me 
will do the works I have been doing, and they will do even greater things than 
these, because I am going to the Father. And I will do whatever you ask in my 
name, so that the Father may be glorified in the Son. (Jn 14:11-13). 

Jesus revealed God’s desire to transfonn the world, which was the foundation for 

Jesus’ teaching on the person and the ministry of the Holy Spirit in the Gospel of 
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John: 14-16. Jesus stressed the importance of prayer and obedience to His commands. In 
John 17, Jesus prayed for God the Father to “glorify your Son, that your Son may glorify 
you.” Jesus asked God, the Father, for glory He had “in the beginning” to complete the 
work on the cross to bring eternal life to humanity. Jesus recognized the challenge He 
faced and Jesus prayed to the Father for himself, for His disciples and for the future 
disciples to receive His glory. Jesus’s obedience in going to the cross atoned for all sin 
and opened the glory gate forever. Jesus then asked the Father to give His glory to His 
disciples. We have received the glory, but revealing the glory of God is dependent upon 
staying connected to Jesus Christ through the ministry of the Word and the Holy Spirit. 
According to Jesus, 

If you remain in me and my words remain in you, ask whatever you wish, and it 
will be given to you. This is to my Father’s glory, that you bear much fruit, 
showing yourselves to be my disciples. (Jnl5:7-8). 

Today we face the same challenges and opportunities of the saints who went 

before us. Will we step into the opportunities for glory that God has already provided 

and will we reveal his Glory and his Goodness? R. T. Kendall writes. 

The greatest achievement that the modern church could possibly witness would be 
the restoration of God’s glory. There is no greater goal, an aim that which no 
greater can be conceived. It would come, I believe, by bringing the Word and the 
Spirit together - in emphasis and experience. 44 

Kendall is paraphrasing Hebrews 13:8 and reminds us that God is eternal and operates the 

same yesterday, today and tomorrow. 43 Therefore, the revelation of His glory continues 

today, as it did in the past. The Word was made flesh to personally reveal God’s 

goodness. The Word lived among us, died for us and rose to give all humanity access to 

44 R.T. Kendall, The Anointing: Yesterday . Today, Tomorrow (Lake Mary, FL: Charisma House, 
2003), 183. 
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the Spirit and to glorify the Father. Kendall’s insight into the restoration of glory to the 
church is tied to a marriage or balance of the Word and the Spirit in emphasis and 
experience. 

The glory of God is revelatory in the sense that God has chosen to reveal His 
glory in the whole earth. (Is 6:3). God chose to reveal his glory to Moses in the burning 
bush, to Israel in the pillar of cloud and fire, and in the tabernacle, and the temple. God 
chose to personally reveal His Glory through the Messiah to all people but began with 
Israel because they had been trained for 1,200 years to recognize the glory of the 
LORD. 46 The Word was made flesh and “In him was life, and that life was the light of all 
mankind. The light shines in the darkness, and the darkness has not overcome it.” (Jn 1:4- 
5). We are the image bearers who are called to bring the light of Kingdom life in the 
darkness of this world. We carry the knowledge of the light of the gospel of the glory of 
Jesus into all the world. This is what the prophet meant when he said “For the earth will 
be filled with the knowledge of the glory of the LORD as the waters cover the sea.” (Hb 
2:14). 

The glory of God is transformative and instrumental in the sense that his glory is 
the very substance and presence of God in the world. Jesus preached that the Kingdom 
of God had come to earth and that the signs, wonders, and miracles of His ministry were 
the evidence of the Kingdom. (Jn 14:11). God is calling all “in Christ” to be ambassadors 
of the Kingdom. (2 Cor 5:17-20). Jesus has called us to reveal the glory of the Father in 
his name through signs, wonders, and miracles in the power of the Holy Spirit. (Jn 14:12- 
14). 
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This Biblical Foundations chapter has helped show the scriptural significance of 
the glory of the LORD in the transformational experiences of Israel and the early 
Christians. There are interesting findings that come from the biblical interpretation of the 
glory of the LORD. When the glory of the LORD shows up, people, physical locations, 
and situations are transformed. In Romans 8:19-21, Paul shares that all of creation is 
“waiting in eager expectation for the sons and daughters of God to be revealed ... that 
creation itself will be liberated from its bondage to decay and brought into the glorious 
freedom of the children of God.” This is an utterly amazing revelation that creation itself 
is waiting for the restoration of the glory of God to the church through supernatural 
ministries of compassion, grace, patience, love, faithfulness, forgiveness, and justice. 

So, one may ask, what role do we play as the church in creating an environment 
for a glory of the LORD encounter? Another question involves, how do we, as the sons 
and daughters of God, recognize a glory opportunity. Another good question is, how to 
help people respond to the glory opportunity by stepping into the glory of God so that the 
goodness of God may be revealed. The Historical Foundations chapter will address 
some of these questions as it explores the post-biblical glory of the LORD encounters that 


had transformational results. 



CHAPTER THREE 
HISTORICAL FOUNDATIONS 

Introduction 

This Historical Foundation chapter will focus on the relationship between the 
glory of God and revival movements closely associated with Methodism. It will begin 
with the reformation movements in the fifteenth century and conclude with the 
Pentecostal movement in the twentieth century. The Biblical Foundations chapter 
surveyed the Hebrew Scriptures and New Testament to find the significance of the glory 
of God in the history of Israel and the Church of Jesus Christ. There are interesting 
findings and questions that came out of the biblical interpretation of the glory of the 
LORD that inspired this project. 

In the Old and New Testament, the glory of the LORD, kabocl Yahweh and 8oC,a 
Kvpiov, events were the actual historical encounters of biblical people with the presence 
of God. God’s majesty, splendor, and power became experiential, visible, and tangible 
to human beings. These encounters were when God revealed himself in extraordinary 
ways to enable ordinary people to carry out the work of God in the natural world through 
his supernatural presence. 

The investigation into the post-biblical Christian history concerning glory of God 
encounters and revival is more than just information gathering. Information gathering is 
the first step. Therefore, this chapter will examine three key revival events in church 
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history linked to Methodism looking at the glory of God encounters and the relationship 
to spiritual awakening and supernatural ministry. Associated questions also arise in this 
historical foundations paper. What was significant about the glory of God events in the 
revival movements in Christian history? What are the similarities between these events? 
How were these people instrumental in these glory events? This historical foundation 
paper will help to inform the DMin project in regard to the glory of God encounters. 

How did people recognize a glory of God encounter was occurring? How were people 
affected when they came into contact with the glory of the LORD? What roles do signs, 
wonders, and miracles play in revival? What is the relationship between the glory of God, 
transformed disciples, supernatural ministry, and revival on a corporate level? 

Reformation Era Historical Survey 

Long before Martin Luther launched the Reformation in 1517. the seeds of 
spiritual revival were being sown in spiritual movements in Western Christianity. In the 
thirteenth century there were movements of Spirit-filled people not within approved 
monasticism or authorized by the Catholic Church. These early Catholic charismatics 
sought “moral purity and the inner working of the Holy Spirit.’’ 1 The established church 
hierarchy did not greet these early charismatic revivalist movements with open arms 
locally, nor in Rome. The Cathari and the Waldenses were early movements persecuted 
by the Catholic Church and were forced underground within Christianity until the 
Reformation opened the door for more sweeping expressions of the Holy Spirit. 


1 Eddie Hyatt, 2000 Years of Charismatic Christianity (Lake Mary. FL: Charisma House, 2002), 
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In the late fourteenth century reformation sparks began blowing throughout 
Europe through the teachings of John Wycliffe and Jan Hus. Wycliffe had translated the 
Vulgate Bible from Latin into vernacular English, to put the Word of God into the hands 
and hearts of the common people. He called for reforms in the church beginning with the 
papacy and his radical views spread throughout Europe even though the Church banned 
him as a heretic. In the early fifteenth century a Czech priest and professor, Jan Hus 
embraced Wycliffe’s teachings against papal abuses. Hus preached and taught in the 
University of Prague and called the Catholic Church to return to the simplicity of the 
apostolic church. Hus’ emphasis was on scriptural teachings of Christ, justification by 
faith in Christ, lay driven worship, ministry, and lay participation in communion. The 
people and nobles in Bohemia embraced Hus’ teaching and preaching. But Hus came 
into conflict with the Pope and the elite of the Catholic Church and was burned at the 
stake as a heretic. Hus instantly became a Czech hero and his death launched the Hussite 
rebellion against the Catholic Church. 

In 1457, in Moravia, Hus’ challenge for the church to reform sparked the birth of 
the Unitas Fratrum or the Church of the United Brethren. This was exactly sixty years 
before Luther’s protest at Wittenberg Castle. Wycliffe and Hus had laid the foundation 
for change for Martin Luther and the Protestant Reformation in 1517. Reformers and 
revivalists would be quick to follow. Within the first hundred years of Protestantism, the 
Anabaptists emerged and challenged the status quo in Northern Europe. In England, 
Eddie Hyatt notes, “George Fox’s emphasis on the reality and authority of Christ within 
the believer and the Inner Light” 2 shook up the new order of the Church of England. 


Hyatt. 92. 
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Quakers were manifesting the charismatic gifting of the Holy Spirit speaking in tongues 
and healing in the power of the Holy Spirit. They quickly came under persecution from 
the Church of England and the civil authorities. According to Hyatt, in the late 
seventeenth century, the Quakers became the fastest growing movement to the Western 
world. Quakers took the Inner Light of Christ from Turkey in the east to the colonies in 
America. 3 

In France, initially French Protestants, called Huguenots, flourished, but later 
came under attack by Louis XIV. 4 Following persecution, the Huguenots quickly 
dispersed through Europe and the Americas. However, a group of these charismatic 
Huguenots found haven in Southern France and came to be known as the French Prophets. 
John Crowder cites an interesting situation in which a village received a spiritual 
awakening and a manifestation of the presence of God. The villagers united in prayer, 
fasting, and worship, following the powerful spiritual anointing of a sixteen-year-old 
girl. 5 This is one of the earliest recorded events within Protestantism of a community that 
received the presence of the glory of God following united prayer, fasting, and worship. 


3 Hyatt. 93. 

4 John Crowder. Miracle Workers . Reformers and the New Mystics (Shippensburg, PA: Destiny 
Image. 2006), 204. 


5 Crowder, 204. 
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In Northern Europe, the Unitas Fratrum or The Unity of the Brethren, was 

established in 1457 in Kunwald in Moravia. 6 This “first international Protestant Church” 

continued growing for almost two hundred years free from persecution by the Catholic 

Church until their Dispersion in 1627. 7 The Brethren came under attack by the Catholic 

Church following the Counter-Reformation movement within Catholicism. Brethren 

scattered through Britain, Northern Europe and the Low Countries, however some 

Brethren remained in Moravia and went underground. The persecution of charismatics 

and radical elements of Christianity by the Established Church and civil authorities 

brought these isolated revival movements of God into contact with one another. 

Interestingly, persecution became an incubator that helped spread the gospel and 

increased the flow of the movement of the Holy Spirit during the Reformation: 

The revival at Fulneck, in Moravia, the scene of the ministry of Comenius, is 
outlined as the re-constitution of the Church of the United Brethren. The 
Moravians Neisser, Nitschmann, and Christian David made Zinzendorf s and 
Rothe's acquaintance. On June 17th, 1722, the Moravians felled the first trees for 
the first house in Hermhut. s 

The Moravians were committed disciples of Jesus Christ who based their lives 
and community upon Scripture, unity, and seeking the internal witness of the Holy Spirit. 
In 1727, internal pressures and conflict within their community brought them together in 
covenant for unity. In May of 1727, division swept through the community and Count 


6 Jan Marinus van der Linde. "History of the Moravian Church: The Story of the First International 
Protestant Church." International Review Of Mission 45, no. 180 (October 1956): 448, accessed January 24, 
2014, EBSCO/iosr. 

7 Linde, 448. 


Linde, 448. 
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Zinzendorf stepped in to establish unity. 9 By his personal example of piety and pastoral 
care, Zinzendorf quickened their Christian fellowship and united them for communal life 
under the Statutes of Herrnhut (May 12, 1727). Through earnest and continued prayer, 
they realized more and more the power of the Cross of Christ in reconciling them one to 
another. 10 

Even though they achieved a peaceful resolution to their conflict the Moravians 
continued to meet, committed to pray for deeper unity in Christ. This led into a season of 
congregational unity through covenant prayer and corporate worship. The Moravians, 
young and old, male and female began to experience a sense of deep intimacy with God 
through the Holy Spirit. Hyatt describes events that followed later that summer that 
would transform the Moravians: 

During the summer of 1727, their prayers began to be answered in a remarkable 
fashion. On Sunday, August 10, about noon, while Pastor Rothe was leading the 
meeting at Herrnhut, he was overwhelmed by the presence of the LORD and fell 
to the floor. The entire congregation, overwhelmed by the Spirit and the presence 
of the LORD, then sank to the floor with him. The service continued until 
midnight with prayer and singing, weeping and supplication. 11 

Three days later, the Moravians powerfully experienced the presence of God during a 

communion service. 12 Moravian historian, John Greenfield writes. 

Count Zinzendorf said: A sense of the nearness of Christ [was] bestowed in a 
single moment upon all the members that were present; and it was so unanimous 


9 Linde, 448. 

10 '“The Moravian Unity of the World Wide Moravian Church The Origin and Growth," Unitas 
Fratrum, accessed January 24, 2014, http://www.unitasfratrum.org/index.php/origin-growth-of-the-unitas- 
fratrum/. 


11 Hyatt, 95. 

12 Hyatt, 95. 
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that two members, at work twenty miles away, unaware that the meeting was 
being held, became at the same time deeply conscious of the same blessing. 13 

Greenfield continues describing the effects of that communion experience: 

From that time on, scarcely a day passed but we beheld His mighty workings 
amongst us. A great hunger after the Word of God took possession of us so that 
we had to have three services every day, at 5:00 and 7:30am and 9:00pm. 
Everyone desired above everything else that the Holy Spirit might have full 
control. ... An overwhelming flood of grace swept us all out into the great ocean 
of Divine Love. 14 

Greenfield writes of the continuing movement of the Holy Spirit and “the great 
awakening” among the Moravians in the days that soon followed the August 13 th 
communion service: 

But there was also an outpouring among the children. The children of both sexes 
felt a more powerful impulse to prayer. A meeting of the children took place in 
the evening of the 26 lh of August, and on the 29 th , from the hours of ten o’clock at 
night until one in the following morning, the girls from Herrnhut and Berthelsdorf 
spent these hours in prayer, singing and weeping. The boys were at the same time 
engaged in earnest prayer in another place. The spirit of prayer and supplication 
at the time poured out upon the children was so powerful that it is impossible to 
give an adequate description of it in words. Another eye witness says: “I cannot 
ascribe the case of the great awakening of the children at Herrnhut to anything but 
the wonderful outpouring of the Spirit of God upon the communicant 
congregation assembled on that occasion. The breezes of the Spirit pervaded at 
that time equally both young and old. 15 

Count Zinzendorf writes of the events of the summer of 1727, “At this juncture 
supernatural gifts were manifested in the church and miraculous cures were wrought.” 16 


13 John Greenfield, When the Spirit Came (Minneapolis, MN: Bethany, 1967). 25. 

14 Frank Billman, The Supernatural Thread in Methodism: Signs and Wonders Among Methodists 
Then and Now (Lake Mary, FL: Creation House, 2013), 23. 

15 John Greenfield, Power From on High or The Two Hundredth Anniversary of the Great 
Moravian Revival 1727-1927 (Atlantic City, NJ: The World Wide Revival Prayer Movement, 1931), 29. 

16 Hyatt. 96. 
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Within Protestant church history the events of the summer of 1727 among the 

Moravians is the first well-documented, first-hand testimony of a ddc,a /piazov , the 

“glory of the LORD” encounter. Moravian historian, Linde explains this well: 

it is clear that this was a “ddc,a/piazov” encounter. The term 86 ^ 0 ./piazov can 
only be understood in the closest possible relationship with the Holy Spirit; they 
are 'almost' synonymous. 'The 8 oC,a /piazov is the manifestation of the life of the 
Spirit in the body of Christ as it comes to expression in and as a result of the 
witness of the Church to the crucified and risen LORD. This is the glory that 
effects the unity of the Church'. This unity is an 'intensely spiritual unity'—and at 
the same time a thoroughly visible one. 'The 8 oC,a /piazov is not a latent, passive 
power of the Spirit. It is an active power, and demands expression. 17 

Linde’s comment points back to Jesus’ prayer in John 17:20-26. Jesus prays that future 

believers would be united to reveal Him to the world. Jesus also prays that the Father 

would give the glory of the LORD to Christ’s future believers. 

The Moravians 8 oC,a /piazov encounter in the summer of 1727 was the 

manifestation of Jesus’ prayer. “The Moravian Revival” was the result of the strong 

spiritual leadership exemplified by Zinzendorf, a spirit of prayer and unity that prevailed 

in the community, the communal experience of presence of the LORD, and a sense of the 

nearness of Christ. The Moravian Revival was both the evidence and the expression of 

the glory of the LORD and dd^a /piazov transformed their community and impacted the 

world. 


1. Over 30 communities like Hermhut would be established to promote 
scriptural holiness in the support and accountability of small groups. 


17 Edward Langton, History of the Moravian Church: The Story of the First International 
Protestant Church (London, England: Allen and Unwin: 1956), 446. 
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2. The Brethren committed to prayer and worship and would establish a house of 
prayer movement for twenty-four-hour prayer and worship that would last for 
100 years. 18 

3. The Brethren would launch over 1,000 missionaries globally. 

According to official website of the Unitas Fratrum, the Worldwide Moravian Church, 

A profound and decisive experience of this unity was given them in an outpouring 
of the Floly Spirit at a celebration of the Holy Communion on August 13, 1727. 
From this experience of conscious unity came zeal and strength to share this 
fellowship in Christ with other branches of the Church Universal, and joy to serve 
wherever they found an open door. In following out this impulse, relations were 
established with earnest Christians in many lands of Western Europe, in England 
from 1728, and in North America from 1735, while in 1732 their first mission to 
the heathen began among slaves of St. Thomas in the West Indies. 19 


Evangelical Revival and the First Great Awakening 

The glory of God’s "Divine Love” fell upon the Moravians and the Holy Spirit 
transformed them. The Moravians took the gospel to the ends of the earth in a way that 
had not been witnessed in church history since the Apostolic Church. They launched 
supernatural ministries of prayer and worship, scriptural holiness, and international 
missions. Almost a decade later, on a ship headed for North America, a group of 
Moravian missionaries impacted an Anglican priest named John Wesley by their display 
of calm faith in the face of an Atlantic storm. Two years later in London on May 24, 
1738, on Aldersgate Street, at a Moravian Bible study, John Wesley’s heart was 
“strangely warmed” by the Holy Spirit. 


18 Crowder, 276. 

19 "The Moravian Unity of the World Wide Moravian Church The Origin and Growth," Unitas 
Fratrum, accessed January 24, 2014, http://www.unitasfratrum.org/index.php/origin-growth-of-the-unitas- 
fratrum/. 
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According to Luther Oconer, in Wesley’s journal entry for Oct. 9, 1738, Wesley 
lists five aspects of one’s “new life in Christ": 

(1) new judgments of oneself and of what makes for true happiness and holiness; 

(2) new purposes in life; 

(3) new desires, passions, and inclinations; 

(4) a new manner of personal comportment in one’s dealings with others; 

(5) new actions which either "spring from, or lead to, the love of God and man.” 20 
But Wesley writes in his journal, he did not think that he completely possessed all five of 
these characteristics of regeneration: 

[Ujpon the whole, although I have not yet that joy in the Holy Ghost, nor the full 
assurance of faith, much less am I, in the full sense of the words, "in Christ a new 
creature:" I nevertheless trust that I have a measure of faith, and am "accepted in 
the Beloved: "I trust "the hand-writing that was against me is blotted out;" and 
that I am reconciled to God through his Son. 21 

According to John Wesley’s journal on New Year’s Day, 1739: 

Mr. Hall, Kinchin, Ingham, Whitefield, Hutchings, and my brother Charles were 
present at our love feast in Fetter Lane with about 60 of our brethren. About three 
in the morning, as we were continuing instant in prayer, the power of God came 
mightily upon us insomuch that many cried out for exceeding joy and many fell to 
the ground. As soon as we were recovered a little from that awe and amazement at 
the presence of His majesty, we broke out with one voice, “We praise Thee, O 
God, we acknowledge Thee to be the LORD.’ 22 

Frank Billman notes, “Twenty-four-year-old George Whitefield, who was also present at 

this meeting, wrote ‘it was a Pentecostal season indeed. ... We were filled as with new 


20 John Wesley’s Journal. October 9, 1738 Luther Oconer. Lecture present at Aldersgate Renewal 
Center Phase 2 Peer Session taken from Lecture CS112, Powerpoint presentation, November 13, 2013, 45. 

21 John Wesley's Journal. October 9, 1738 Luther Oconer. Lecture present at Aldersgate Renewal 
Center Phase 2 Peer Session taken from Lecture CS112, Powerpoint presentation, November 13, 2013, 46. 

22 John Wesley’s Journal. October 9, 1738 Luther Oconer. Lecture present at Aldersgate Renewal 
Center Phase 2 Peer Session taken from Lecture CS112, Powerpoint presentation, November 13, 2013, 51. 



82 

wine ... overwhelmed with the Divine Presence!” 23 I would have to conclude that from 
John Wesley’s journal entry October 8, 1738 he was seeking more “joy in the Holy 
Ghost.” His journal entry on January 1, 1739 suggests this encounter was God’s response 
to corporate prayer. It was much more than the Holy Spirit outpouring that John Wesley 
received at Aldersgate street eight months before when “his heart strangely wanned.” 

This New Years’ Day event was “the presence of His majesty,” a “glory of the LORD,” a 
do(a xpiotov encounter. 

Luther Oconer points out that it was the defining moment that began the 
Evangelical Revival of 1739-1744. 24 Robert Webster contends, “from John Wesley’s 
viewpoint, fervent prayer meetings, and ecstatic experiences, were all elements of the 
revival which were endorsed by divine presence.” 23 The presence, majesty or glory of 
God that “came mightily upon” the New Year’s love feast of 1739 was God’s response to 
John Wesley, these Methodists, and Evangelicals who had been preparing and praying for 
more of God. 

In Frank Billman’s book “Supernatural Thread ,” he quotes Lester Ruth 

concerning the importance of the presence of God for early Methodists: 

The constant desire of early Methodist worship was for God to be present with the 
power to save. They had a standard term for when they thought this occurred: the 
work of God. Methodists used this term to describe the scene within a single 
service as well as for the outbreak of an extended revival of religion. 26 


23 Billman, 26. 

24 Oconer, 49. 

25 Robert Webster, Methodism and the Miraculous (Lexington, Ky: Emeth Press, 2013), 140. 

26 


Billman, 57. 
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Billman continues quoting Ruth, indicating that the Methodists prayed, longed, 
hungered and thirsted for “the work of God.” The results were God’s blessings in the 
form of clear significant outpouring of the presence of God and the supernatural 
manifestations of the Holy Spirit to transform lives and bring revival to the church. Ruth 
states: 


Early Methodists had a clear goal for their quarterly meetings’ preaching services. 
They prayed for God to be present; they longed for God to be present; they 
hungered and thirsted for God to be present. In their estimation often God was 
present, since they could feel the gracious presence in their hearts. They could see 
the effects of that presence in the variety of reactions in the worshippers: from the 
first awakenings to God to the joyful clapping testimonies of those entirely 
sanctified. Although they honed their skills in preaching and exhorting in fervent 
hope that God would use their efforts, the “work of God” often erupted 
independent of any human effort. 27 

Billman provides clear written testimony of Methodists to the presence of the glory of 
God, the “work of God” in: class meetings, quarterly meetings, love feasts, and Holy 
Communion. 2S 

In North America, the colonists faced the challenges of settling a new land and 
they struggled spiritually as well. In 1726, glory fell during the First Great Awakening 
following the fervent prayers and powerful preaching of a Congregationalist minister, 
Jonathan Edwards. The glory of God fueled revival in New England and spread 
throughout Colonial America. Interestingly, Edwards was assisted through the power 
evangelism of a charged up Evangelical, George Whitefield, who arrived in America 


27 Billman, 58. 

28 


Billman, 57-69. 



84 


shortly following his 1739 New Year’s Day love feast encounter with “the presence of 
His majesty.” 29 

Following the Revolutionary war, the new nation toddled along with the 

Methodist Church following suit, growing as the nation grew. At the turn of the 

nineteenth century, prayers over the weakened spiritual condition of the country lit the 

revival fires of the Second Great Awakening from 1800-1840. 

A generation had come of age that knew little of the revival that had swept the 
nation sixty years earlier. Eight years of war had drained the nation’s vitality, 
leaving a dark cloud of spiritual indifference and moral degradation. Negative 
influences from the French Revolution were penetrating American society, and 
deism was at its peak of popularity. All of this resulted in a rise of profanity, 
drunkenness, gambling and lewdness. 30 

Presbyterians, Baptists and Methodists united together in prayer and in the revival camp 
meetings on the frontier of the Allegheny and Smoky Mountains. They all experienced 
the supernatural outpouring of the glory of God on the western frontier in the early 
nineteenth century. 31 However, by the 1840s it was primarily the Methodists who kept 
the campfires of revival going. 

During the period between 1840 and 1890, the National Camp Meeting 
Association also began as a way of keeping the revival fire going in the Methodist 
Church. The National Camp Meeting Association also served as a vehicle of the Holiness 
movement and together the two served to promote a call to personal holiness and spiritual 
awakening throughout the nation, from coast to coast. According to Hyatt, the Holiness 


29 Hyatt, 108. 

30 Hyatt, 113. 

31 Hyatt, 117. 
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Movement began during that period as a renewal movement within the Methodist Church 
but it soon touched every denomination in America and England. 32 

Wesleyan language was gradually replaced by Pentecostal terminology as 
Holiness writers, speakers and preachers began to hold their own revivals and campaigns. 
Phoebe Palmer was a Methodist lay-woman who focused on personal holiness with God 
and she wrote, spoke and preached with the fire of the Holy Spirit. Palmer was very 
successful and thousands were saved and sanctified, baptized in the Holy Ghost in her 
revivals on both sides of the Atlantic. Baptism in the Holy Ghost and spiritual 
manifestations surrounding these revivals appealed to Methodists who were seeking a 
deeper personal experience of God in the wake of the growing liberal theological trend. 

In the last quarter of the nineteenth century. Holiness denominations began to splinter 
from the Methodist Church. 

The Holiness movement overlapped with the healing ministries of the later 
nineteenth century and together they would have influences on the Pentecostal movement. 
This was also the beginning of the age of itinerant evangelists such as Charles Finney, A. 
J. Gordon and D. L. Moody, who held revivals to preach and save souls. Crowder credits 
John Alexander Dowie, as the “father of modern healing ministries.” 33 Dowie “touted 
the theme ‘salvation, healing and holy living,’” 34 and Crowder suggests that, as an 
evangelist, Dowie was responsible for leading millions to Christ. As a healer, Dowie 
healed hundreds of thousands. As an apostle, Dowie started two successful churches. 
Then Dowie moved outside of his anointing and built a “city of God,” called Zion City, 

32 Hyatt, 124. 

33 Crowder, 129. 

34 


Crowder. 131. 
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in northern Illinois. In 1901, during the height of conflicts concerning the leadership and 
administration of Zion City, “Dowie snapped. He would eventually die in ignominy, 
bankrupt, sick and despondent.” 35 Interestingly, Crowder points out that many of the 
successful revivalists and ministries of the late nineteenth century came to tragic endings 
as these ministers of the gospel traded their quest for holiness and the glory of God for 
“gold, girls and personal glory.” 36 Contemporaries of the “healers and holy rollers” 
included Maria Woodworth-Etter, John G. Lake, Evan Roberts, Stephen Jeffreys, Smith 
Wigglesworth, and Aimee Semple McPherson. 

Frank Billman discusses the three major “quenching influences” of the fire of the 
Holy Spirit in American Methodism during the same time period at the turn of the 
century. 37 First were the writings of a prominent Methodist layperson John Fanning 
Watson that appealed to higher educated, social climbers who were attracted to a more 
“higher church” form of Methodism. Second, in 1880, James Buckley served as editor 
“of the preeminent Methodist journal, The Christian Advocate .” 3S He purposefully 
ignored the supernatural heritage of the Methodists in his writing. For the next thirty-two 
years, Buckley was fervently opposed to the revival movements of the Holy Spirit in 
healing ministries and the Pentecostal movement. The third quenching influence upon 
Methodism was theological liberalism that had taken hold at Boston University under 
Borden Parker Bowne. This new theology spread throughout the Methodist seminaries 
and greatly affected the clergy that would pastor Methodist churches. This unholy trinity 


35 Crowder. 133. 

36 Crowder. 296. 

37 Billman, 69-74. 

38 
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of strong personalities in the nineteenth century and early twentieth century had 
quenching influences upon clergy and laity alike, dampening revival and spiritual growth 
of Methodists that continue to have lasting spiritual effects. 

Methodism’s spiritual awakening and the Evangelical Revival had been birthed in 
that New Year’s love feast of 1739 out of John Wesley’s hunger for more “joy in the 
Holy Ghost.” Over 150 years later, a new breed of Methodist leaders had taken control. 
They were not seeking “the presence of His majesty” and glory of God but longed for the 
glory of man: economic prosperity, social reforms, political power, education 
enlightenment and scientific and technological advances. They sought economic success, 
academic knowledge and social respectability, and they succeeded. By 1900, Methodism 
had become the largest Protestant denomination in America but in the process the church 
had dampened down the flames of revival. 

However, God had not finished working among the Methodists. Sparks of Holy 
Ghost fire would be ignited into tongues of fire among men and women of God reared in 
Wesleyan traditions in the twentieth century and beyond. The Apostle James tells us, 
“Come near to God and he will come near to you.” (Jas 4:8). As the Twentieth century 
began, God’s glory would fall and ignite a new wave of Holy Spirit fire: the Pentecostal 
movement. 


Glory in Kansas to Shekinah Glory at Azuza Street 

The next glory of the LORD, <5ofa Kvpiov, encounter to be discussed in this 
chapter has its humble beginnings in Kansas in a Methodist Church. As a teenager, 
Charles Fox Parham served as a Methodist Sunday School teacher and eventually he 
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became a licensed pastor appointed to the Methodist Church in Eudora, Kansas. 39 He left 
the Methodist church and took to the road to satisfy his “yearning for that outpouring 
from heaven that would make the church a dynamic force in the earth, both in word and 
in deed.” 40 Parham journeyed across the United States visiting major supernatural 
ministry centers and concluded, 

I returned home fully convinced that while many had obtained real experience in 
sanctification and the anointing that abideth, there remained a great outpouring of 
power for the Christians who were to close this age. 41 

In October of 1900, Parham opened a short term Bethel Bible College in a rented 

mansion in Topeka, Kansas. Roughly forty students became residents and attended with 

no tuition required. It was expected that each student would commit to participate in 

prayer and in service in the life of this unique faith community with the single purpose to 

“obey and live the commandments of Jesus.” 42 

Prayer was the central focus of the school, and the prayer tower atop the mansion 
was in use twenty-four hours with each resident of the school participating in a 
prayer vigil. 43 

One of the students received a vision that was interpreted “to mean that the 
outpouring of the Spirit about to occur at this school would be so abundant as to 
quench every spiritually thirsty soul on earth.” 44 

Three days before New Year’s Eve, 1901, Parham assigned the students the task 
of studying baptism of the Holy Spirit as described in Acts 2. Three days later, at the 


39 Billman, 96. 

40 Hyatt, 137. 

41 Hyatt, 138. 

42 Hyatt, 138. 

43 Hyatt, 138. 

44 Hyatt, 138. 
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New Year’s Eve Watchnight Service, the Holy Spirit manifested powerfully with 

“unusual intensity” and one of the students, Agnes Ozman, a Holiness preacher, was 

convicted and prayed for the laying on of hands for the blessing of speaking in tongues. 45 

She received Baptism in the Spirit and spoke in Chinese. Excitedly, they set aside an 

“upper room” to wait upon the new Pentecost. Three days later, on January 3, 1901, 

Parham entered the upper room to find them: 

Some were standing, and others were kneeling. Together, in perfect harmony as 
if led by an invisible conductor, they were singing “Jesus Lover of My Soul” in 
tongues. Sister Stanley, one of the more mature students approached him, saying, 
“Just before you entered tongues of fire were sitting above their heads.” 46 

Parham prayed for the Pentecostal blessing and received the gift and he worshiped in 

tongues with the students until morning. Later that summer, Bethel Bible College ended 

its season of ministry and in the succeeding years Parham would open another short term 

Bible School in Houston, Texas, teaching about the Baptism of the Holy Spirit and 

speaking in tongues. 

In Houston, Parham met and befriended a black man William Seymour. Seymour 
was born in 1870 and grew up in Louisiana, and was christened in the Roman Catholic 
Church. As a young man he was hungry for more of God and “he taught himself to read 
by constantly reading the Bible.” 47 Seymour was “restless and a man on the move” and in 
his early twenties working odd jobs he traveled and lived in Memphis, St. Louis, 
Indianapolis, Cincinnati. In Indianapolis, Seymour became a member of A. B. Simpson 
Chapel Methodist Episcopal Church. In Cincinnati, he was ordained a minister by Daniel 

45 Hyatt, 138. 

46 Hyatt, 138. 

47 Roberts Liardon, The Azusa Street Revival: When The Fire Fell (Shippensburg, PA: Destiny 
Image. 2006), 89. 
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S. Warner’s Church of God Reformation movement known as the Evening Light Saints. 48 
In 1905, Seymour arrived in Houston where he settled under the leadership of Parham. 
Two and one half years prior to meeting Parham, Seymour had developed a hunger for 
more of God. Seymour had started praying five hours a day for more of God. After he 
met Parham, Seymour also desired “what Parham preached, the real Holy Ghost and fire 
with tongues with love and the power of God like the apostles had.” 49 A year and a half 
later, William Seymour moved to take on a new church in Los Angeles. There he 
continued his quest “for more of God” and he was now praying seven hours a day for 
more of God. 

In April of 1906, the glory of God fell on William Seymour and the Azuza Street 

mission in Los Angeles. In the early twentieth century Los Angeles was ethnically and 

spiritually diverse and the fastest growing city in America. Roberts Liardon writes, "By 

1906, there were over 100 churches preaching the ‘full gospel’ in the city.” 50 Dr. Billman 

writes, that for many years, prior to Seymour’s arrival, people had been praying for the 

glory of God to fall in Los Angeles. 51 In Billman’s book “Supernatural Thread ,” it is 

clear there were strong Methodist ties to the Azuza Street Revival. Among the 

testimonies from Azusa Street, Billman writes, 

“A leading Methodist layman, commenting on Azusa Street, said, ‘The scenes 
transpiring here are what Los Angeles churches have been praying for for years. I 
have been a Methodist for twenty-five years. I was a leader of a prayer band for 
the Lirst Methodist Church. We prayed that Pentecost might come in the city of 
Los Angeles. We wanted it to start in the Lirst Methodist Church, but God did not 


48 Liardon, 90. 

49 Hyatt, 144. 

50 Liardon, 94. 
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start it there. I bless God that it did not start in any church in this city, but in a 
barn, so that we might all come and take part in it.’” 52 

At the same time that Seymour arrived in Los Angeles, another evangelist, Frank 
Bartleman joined what would become the Apostolic Faith Mission at 312 Azusa Street. 53 
Bartleman writes: 

Brother Seymour generally sat behind two empty boxes, one on top of the other. 
Fie usually kept his head inside the top one during the meeting, in prayer. There 
was no pride there. The service ran almost continuously. Seeking souls could be 
found under the power of prayer almost any hour of the day or night. The people 
came to meet God - Fie was always there. Hence a continuous meeting. The 
meeting did not depend on the human leader. God’s presence became more and 
more wonderful. 

Barlteman continues. 

The meetings were controlled by the Spirit, from the throne. ... Someone might 
be speaking. Suddenly the Spirit would fall upon the congregation. God himself 
would give the altar call. Men would fall all over the house, like slain in battle, or 
rush for the altar en masse to seek God. ... Such a scene cannot be imitated. The 
whole place was steeped in prayer. God was in His Holy Temple. It was for man 
to keep silent. The shekinah glory rested there. In fact some claim to have seen 
the glory by night over the building. I do not doubt it. ... the presence of the 
LORD was so real. 54 

In the book, Azusa Street: They Told me Their Stories, Dr. J. Edwards Morris and 
Cindy McCowan have captured the first hand stories from Azusa Street as retold by 
Brother Tommy Welchel. In the introduction, the authors write concerning the term 
“Shekinah Glory,” 

Although the word, ‘Shekinah’ is not found in the Bible, the Jewish rabbis used 
this non-biblical term, which they derived from a Hebrew word that literally 
means "He caused to dwell,” to signify this dwelling was a divine visitation of the 


52 Billman, 97. 

53 Lairdon, 101-102. 

54 Frank Bartleman, Azusa Street (Shippensburg, PA: Destiny Image, 2006), 6. 



92 


Presence of God on the earth. ... The term Shekinah Glory is accurately and 
appropriately used to describe what happened at Azusa Street from 1906-1910. 55 

The accounts of the Shekinah Glory in this interesting book are the testimonies of 

children, teenagers and young adults who experienced the glory cloud present during the 

Azusa street revival. Brother Anderson was a teenager at the time and his story is typical 

of the other teenagers’ testimonies in this book: 

At times, he would come into the building and there would be a kind of glow. 
There were times God would start moving and working, and a smoke-like 
substance would begin to glow even brighter. People could walk through it, and 
sometimes it would sort of roll. You couldn't take a fan and blow it out, nor was 
it something you could pick up. 56 

The descriptions of the “Shekinah Glory” are directly connected to worship, singing in 

tongues, times of intense prayer and healings and miracles. Mother Riggs, was a young 

woman in her thirties during Azusa Street. Welchel retells her story: 

She told me that the main thing she missed was the power of the mist or cloud as 
it glowed. She was convinced that the Glory they experienced was a part of 
heaven, and she was walking in it, living in it, and breathing it in. She was 
convinced that the abundance of miracles was happening because of the Shekinah 
Glory and the Presence of God in the meetings. 57 

Mrs. Lankford, a young adult present at Azusa Street, recalls many of the hundreds of 

miraculous healings that she and her husband witnessed: crippled people who walked, 

cleft palates healed, lips and teeth restored, and tumors that disappeared. 

It is no wonder they had such a revival, no wonder this thing went worldwide. 

Yes they received the speaking in tongues and that was great, but many of the 
miracles that were performed were not done by the big preachers. Many of those 


55 Tom Welchel, Azusa Street: They Told me Their Stories (Pearland. TX: Dare 2 Dream Books. 

2006). 


56 Welchel. 49. 

57 


Welchel, 63. 




93 


being used by God were just ordinary teenagers and young people doing 

extraordinary works through God. 58 

The Azuza Street Revival lasted three years as revivalists, preachers, missionaries, 
and ordinary folk, flocked to Azuza from around the world. Billman states that “The 
1905-1906 awakening in North America was part of a worldwide outpouring of the Holy 
Spirit beginning in Wales the previous year.” 59 At the end of the first quarter of the 
twentieth century, the glory of God had transformed people who carried the Pentecostal 
wave of the Holy Spirit to India, Norway, Chile and China. 

Conclusion 

In this historical foundations paper, the focus has been the historical revival 
movements within Protestantism that had distinct Methodist connections: Moravians, 
Methodists, Great Awakening, Holiness, and the Pentecostal movement. By looking at 
the beginnings of these movements it is clear that these revivals had similar components. 

1. Leaders who hungered for more of God and sought the presence, 
majesty, or glory of God, in prayer. 

2. These leaders were able to unite other disciples to pray for the presence 
of God. 

3. An event in which all the participants experienced the presence, majesty, 
or glory of God, including blessings and infilling of the Holy Spirit. 

4. Supernatural signs and wonders followed those who came under the 
presence of God. 


58 Welchel, 75. 


59 Billman, 96. 
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5. These localized events had regional, national, and international impact. 

This parallels what Jesus taught in Luke 11, when Jesus taught the disciples about 
prayer. He gave them the Kingdom of God based prayer model and taught the disciples 
the central purpose and focus of prayer. In Luke 11:9-13, Jesus tells his disciples to “ask, 
seek and knock ... for the Father to give the Holy Spirit.” In Acts 1:9, Jesus’ last words 
reconfirmed his purpose and focus for the church: "But you will receive power when the 
Holy Spirit comes on you; and you will be my witnesses in Jerusalem, and in all Judea 
and Samaria, and to the ends of the earth.” 

This concludes the historical foundation chapter and the following elements 
gleaned in this chapter were incorporated into the DMin Project. 

1. As the leader in the context, I have been committed personally to pray 
every day for the presence of God to fill my appointed ministry context. 

2. The Awaken Boot Camp project participants came together in covenant 
with a commitment to be united in prayer seeking the presence and the 
glory of the LORD for forty days. 

3. This project has been covered in prayer by the FUMC congregation as a 
whole as well as prayer teams for forty days leading to the 
implementation of the project. 

These revivals or awakenings discussed in this paper are still impacting people 
and nations throughout the world for Jesus Christ and there have been significant waves 
of revival in the twentieth century that had characteristics of those discussed in this paper. 
At the beginning of this doctorate program, my wife received this prophecy in our church 
on Ash Wednesday, “My Spirit is coming like a wave, like a tsunami. Some will ride the 
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wave, some will sink to the bottom and some of you I will spit out. I'm coming quickly. 
No man controls my Spirit. 60 This project is just part of the continuing story of God’s 
glory wave riders. 


2013. 


60 April Patriotis, Prophecy, Ash Wednesday Service, FUMC of Apalachicola, FL, February 17. 



CHAPTER FOUR 

THEOLOGICAL FOUNDATIONS 

Introduction 

The Theological Foundation chapter builds upon the biblical and historical 
foundations chapters and their examination of the glory of God to develop a theology of 
the kingdom and the glory of God to support the DMin project of spiritual awakening. 
The methodology of this chapter is to use a blend of biblical theology and systematic 
theology. This chapter will begin with the examination of the larger theological category 
of eschatology and will focus on the development of “Inaugurated Eschatology.” The 
discussion will then consider inaugurated kingdom theology and the theological streams 
and Christian traditions associated with this approach. Kingdom theology is the 
theological platform that supports the DMin project and guides the discussion of 
relationship of the glory of God to spiritual awakening through personal and corporate 
transformation and the manifestation of signs, wonders and miracles. 

The chapter will discuss the theological themes of eschatology, time, the 
Kingdom of God, and the glory of God. This theological foundation will draw upon the 
writings of theologians from the past two thousand years of Christianity, beginning with 
early Christianity, “the Church Fathers” and classical theologians. The conservation will 
move to discuss the contributions from post-Reformation theologians from the Age of the 
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Enlightenment. The discussion will specifically draw upon Wesleyan theologians, 
scholars, and a sermon from “practical theologian,” John Wesley. 

This chapter will include the perspectives from within liberal systematic theology 
from the theologians Friedrich Schleiermacher, Albert Schweitzer, and C.H. Dodd. The 
contributions of twentieth century conservative Reformed theologians Geerhardus Vos 
and Oscar Cullman will help define the importance of biblical theology and systematic 
theology to inaugurated eschatology. The concluding discussion will then lean heavily 
upon the work of George Eldon Ladd, and his writing as a New Testament scholar, 
inaugurated eschatological theologian, and powerful proponent of kingdom theology. 
Ladd’s inaugurated kingdom theology in the 1950s and through the 1970s laid the 
foundation for more current scholars such as C. Peter Wagner and John Wimber as well 
as contemporary influential Christian leaders: Randy Clark, Bill Johnson and Mike 
Bickle. Also included are insights from these scholars, leaders and postmodern 
theologians Markus Muhling and Jeremy Treat. 

Theological Themes 

According to the Merriam-Webster Dictionary, theology is by definition “the 

study of God and God's relation to the world.” 1 In his book, T&T Clark Handbook of 

Christian Eschatology , Markus Muhling writes. 

Reflection on human action is ultimately a form of human action itself, and given 
the premise that human action always reflects presumptions based on a particular 
worldview, reflection cannot be neutral in terms of its own worldview either. 
Systematic theology is methodologically controlled self-reflection on human 
action, which explicitly addresses its own worldview presuppositions. Systematic 


1 “Theology,” Merriam-Webster Dictionary, accessed July 25. 2016. http://www.merriam- 
webster.com/dictionary/theology. 
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theology can be done in terms of the philosophy of religion, fundamental theology, 
dogmatics, ethics, ecumenical theology, mission and religious studies, or 
eschatology. 2 

Therefore, systematic theology, which by definition is a human activity, is “the study of 
God and God’s relation to the world,” and it will inherently reflect the theologian’s “own 
worldview” and will “reflect presumptions” and the values of the approach or discipline 
that theologians incorporate in developing their system of studying God (philosophy of 
religion, fundamental theology, dogmatics, ethics, ecumenical theology, mission and 
religious studies, or eschatology). 

In a lecture in the Theological Foundations core module, Dr. Jason Vickers 
presented a list of theological categories such as God and the Trinity, Creation and 
Human Nature, Sin, Jesus Christ, Holy Spirit, Church and Sacraments, Salvation, and the 
Future or Eschatology. 3 According to Dr. Vickers, in Christian theology the theme of the 
glory of God can be “explored” from different categories but he recommended the 
theological category of eschatology. 4 

Eschatology 

Interestingly, in the scope of 2,000 years of Christianity, the word “eschatology” 
is a fairly new term and was first used in 1644 by the Lutheran Orthodox theologian. 


2 Markus Miihling, T&T Clark Handbook of Christian Eschatology (London, NY: Bloomsbury, 
2014), 34. 

3 Jason Vickers, “Theology Lecture” (lecture presented as a Theological Foundations Class, 
United Theological Seminary, Dayton, OH, January 28, 2014). 
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Philipp Henrich Friedlieb in his work Dogmatics. 5 Friedlieb was a student of Johann 
Gerhard, a Lutheran Orthodox theologian who wrote in Latin, "Regarding the last things,” 
(De novissimis) “a medieval doctrine of the quattuor novissima, the last four things: 
death, judgment, hell and eternal life.” 6 Among the early Protestant, Lutheran theologians, 
Latin was still the predominant language and creating a theological term from the Greek 
language was new and part of a theological shift away from Catholic ways of thinking 
and discussing God. From a historical perspective, this theological shift was occurring at 
the end of the Thirty Years War that devastated Europe and just before the dawn of the 
Enlightenment. 

Friedlieb’s new term "eschatology” was not initially well understood or received 
by Lutheran, Reformed, or Evangelical theologians. By the mid-eighteenth century, with 
the Enlightenment in full swing, eschatology’s usage had increased throughout 
Protestantism. Even though it had diverse interpretations, initially eschatology had two 
consistent sub categories, the end, "the last things” and the future, "life everlasting.” 
Eschatology is concerned with the final events of human history and the ultimate destiny 
of humanity and the created order. This is often still referred to as the study of the "end 
times” or "end of the world" or the "second coming” of Jesus Christ. 


5 Gerhard Sauter. Eschatological Rationality: Theological Issues in Focus (Grand Rapids. MI: 
Baker Books, 1996), 136. 


Miihling, 4. 
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Time 

Eschatology, literally means the study (logia(os) of the eschaton (ea/azov.) 1 
Eschata is the end or the last of something and can refer to people, places, or time. In the 
perspective of a time period, the eschaton is specifically pertaining to the end of world 
history. In the Old and New Testaments (OT and NT), time is discussed in three ways: 
first as “real” time in the daily calendar or a person’s lifetime, secondly as a time period 
in human history, and thirdly as eternal time. 

In the Old Testament, in the creation story in Genesis, time is first referred to as 
yom (DP), a day. It is most commonly used as a reference to time in the physical now, a 
moment, a calendar day or 24-hour period. However it is also used to refer to days (O'B') 
a short period of time, days (D'D' 1 ?) and even meaning, in time or an epoch or ( ITl'S.D) at 
the right time. Yom (DP), is translated into Greek in the Septuagint as chronos (xpovog). 
The Hebrew word for time, eth (py), is most frequently translated as a season, or 
appointed time, and is translated into Greek in the Septuagint as kairos (Kaipog). The 
third most common reference to time in the Old Testament is olam (Dpiy). The Hebrew 
word olam (Dpiy) is translated into Greek in the Septuagint as aion (aecbv) and defined as 
“an unbroken age, perpetuity of time, eternity.” 8 

In the Bible, there is a clear development of the understanding of time in 
relationship to God’s activity in the world as in creation, salvation, and restoration. In the 
Old Testament there is also a parallel of the usage and meaning of time (yom-day, eth- 


1 Henry George Liddell and Robert Scott, “eayazoq of time. last, to the end,” A Greek-English 
Lexicon, accessed July 17, 2016. 

http://www.perseus.tufts.edu/hopper/text?doc=Perseus:text: 1999.04.0057:entry=e)/sxatos. 

8 ‘T65. aion,” Bible Hub: Strong’s Concordance, accessed July 25, 2016, 
http ://B iblehub.com/greek/165 .htm. 



101 


season and olam-age) with the progression of the Covenant with Abraham, Isaac and 
Jacob to the nation of Israel. Time begins to take on a covenant capacity, hesed, a loving 
divine promise that will tell of God’s journey with the Israelites from the initial promise 
of covenant in Genesis through Malachi. God’s Covenant will begin to develop a 
timeless, eternal perspective that will carry Israel for 2,000 years from the “times” of the 
patriarchs through four hundred years of captivity in Egypt, through the forty years in the 
wilderness to the establishment of the kingdom of Israel, to exile in Babylon, to 
restoration of Jerusalem and into the promise of Messiah and the everlasting Kingdom of 
God. Beginning with Isaiah, the OT prophets began to refer to time in Messianic terms 
referring to the time before the Messiah, the age of the coming of the Messiah and lastly 
to the aeon after the Messiah and the establishment of the Kingdom of God everlasting. 
Old Testament Eschatology will climax with the prophecies of Daniel and the coming of 
Messiah and the end of the age. 

In the New Testament, aion is referred to as the time before the advent of the 
Christ, the time during the lifetime, the death and the resurrection of Christ, and lastly the 
age after the return of Jesus Christ as the King in all His glory. The birth of Jesus was the 
inauguration of the messianic aion. The stars informed the Magi that the time had come 
for a king to be bom. Messiah’s mission was defined by a divine kingdom agenda. Paul 
writes of God’s plan for Christ, from before creation, Ephesians 1:9-11. 

In Mark 1:14-15 Jesus proclaims “The time has come,... The kingdom of God has 
come near. Repent and believe the good news!” In the synoptic Gospels, (Mt 24, Mk 13, 
Lk 21). Jesus spoke in detail of the “end times” in response to his disciples who asked 
him privately, “when will this happen, and what will be the sign of your coming and of 
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the end of the age.” (Mt 24:3). In Ephesians 1:21. Paul built upon Jesus’ teaching of 
telos 9 or completion of the age (aion,) 10 far above all rule and authority, power and 
dominion, and every name that is invoked, not only in the present age but also in the one 
to come. (Eph 1:21). 

The word aionos (aicbvios) refers to the quality and quantity of time or age, can 
refer to a past age, present age and a future age and similarly and “simultaneously outside 
of time, inside of time, and beyond time.” 11 This discussion of the development of time 
in the Old and New Testament contributes to the Christian understanding of eternity and 
eternal life as now and forever. Eternal life for believers has a present component and a 
future component; it is both quality and quantity through faith in Jesus Christ. 


Kingdom of God 

Under the theological category of eschatology, closely associated with the 
development of the theological theme of time, the eschaton (end time), and messianic 
aion is the theological theme of the kingdom of God. In a similar fashion to time, the 
theme of the kingdom of God develops over the course of the Old Testament. Initially, in 
the Creation narrative, God speaks and extends his reign or rule or dominion, radah {nil) 


9 “5056. telos,” Bible Hub: Strong’s Concordance, Romans 6:21-22 Romans 10:4; jtavrcov to 
rekoi;, the end of all things (i. e. of the present order of things), 1 Peter 4:7; also in the phrases 005 tc/.ou^, 1 
Corinthians 1:8; 2 Corinthians 1:13; mi/jii tc/.ouc, Hebrews 3:6 14; xpt tc/.ouc, Hebrews 6:14; Revelation 
2:26. What 'end' is intended the reader must determine by the context; thus, to reXoq denotes the end of the 
Messianic pangs, in Matthew 24:6, 14; Mark 13:7 (cf. 9); Luke 21:9; to tc/xk in 1 Corinthians 15:24 
denotes either the end of the eschatological events, or the end of the resurrection i. e. the last or third act of 
the resurrection, to include those who had not belonged to the number of o to XptoTO naponola aro, 
accessed July 17, 2016, http://Biblehub.com/greek/5056.htm. 

10 “165. aion,” Bible Hub: Strong’s Concordance, accessed July 25, 2016, 
http ://B iblehub.com/greek/165 .htm. 

11 "166. aionios," Bible Hub: Strong's Concordance, accessed July 26. 2016, 
http://Biblehub.com/greek/166.htm. 
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to humanity. Genesis 1:27-28. Reign or rule or dominion, using the word radah (iTJl), is 
not mentioned again until the Exodus and then again in Leviticus. Beginning in 1 Samuel, 
radah (nil), kingdom language becomes the norm with the establishment of the nation 
of Israel. 

In Genesis 10:10, the first earthly kingdom is mentioned, and the word mamlakah 
(HD'pw) meaning kingdom, sovereignty, dominion, reign, is introduced for the first time. 
This word for kingdom is used primarily for non-Israelite reign or kingdoms. As 
discussed above, it is not until Exodus 19:5-6 that God will speak of His reign or 
kingdom using the word, radah (nil). This kingdom reference at Mt. Sinai is the first 
time God extends an offer of His reign or rule since the fall of Adam and Eve. This 
kingdom offer is also a parallel extension of the covenant promise of land to Abraham, 
Isaac, and Jacob. This is the first time God offers the covenant He made with Abraham 
to the twelve tribes of Israel. 

The next occurrence of kingdom language is the word mamlakah, (kingdom,) or 
melek, (king.) In 1 Samuel 8, the Israelites reject Samuel’s wayward sons as judges over 
them and ask for a king. God grants the Israelites’ request for a man to rule as king over 
the nation. God warns the twelve tribes of the consequences of their desire for an earthly 
monarch in 1 Samuel 8:11-17. They persist and choose monarchy and reject theocracy. 
God will make an everlasting covenant with King David and his house for an everlasting 
kingdom (2 Samuel 7, 1 Chronicles 17:11-14, 2 Chronicles 6:16.) Four hundred years 
later the Kingdom of Israel will fall to King Nebuchadnezzar of Babylon. Isaiah’s 
prophesies of the fulfillment of God’s covenant with the House of David and the prophets 
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who follow him create a messianic promise that will sustain Israel for the next six 
hundred years. 

With Jerusalem in ruins and Solomon’s Temple destroyed, Israel will grab hold of 
the promise of a messianic covenant of hope and of an everlasting kingdom of the Prince 
of Peace (Isaiah 9:6-7.) During the period of the Exile, God will speak through Prophets 
like Daniel and Old Testament eschatology will develop further revealing a progression 
of earthly kingdoms that will give way to the kingdom of God (Daniel 2:44, 7:9-14.) “In 
the time of those kings, the God of heaven will set up a kingdom that will never be 
destroyed, nor will it be left to another people. It will crush all those kingdoms and bring 
them to an end, but it will itself endure forever.” 12 Through Daniel’s prophecies (Daniel 
9:20-27) God reveals timelines and events leading to the first coming of the Anointed 
One, (Messiah the Prince, 7 ')} mashiach nagicl). In the last three chapters of Daniel, 

God reveals through apocalyptic visions cosmic battles that will give rise to the 
resurrection. 

The theological themes of eschaton, covenant, kingdom, messiah, and eternal life, 
developed into an eschatological theology of hope and kingdom of God theology that 
would sustain Israel for five hundred years, through the exile, during restoration of 
Jerusalem and rebuilding of the temple, and in the subsequent invasions and occupation. 
Israel held on to God’s Covenant with David for 1,000 years, waiting for a king from the 
House of David to be born to sit on the throne of an everlasting kingdom. 

The birth of Jesus was the inauguration of the messianic kingdom; the angelic 
armies of God descending from heaven, bringing the glory of God to earth, and 


12 


Dn 2:44. 
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announcing the King’s arrival (Luke 2:8-14). The eschatological themes of time, 
covenant, kingdom, messiah, and eternal life collided in this moment as heaven touched 
earth. In Bethlehem, the shepherds recognized this eschatological moment in the face of 
the baby in the manger. In Jerusalem, Simeon felt the messianic moment as he held the 
infant in his arms and blessed him as Jesus was brought into the temple. The Magi could 
see the kingdom moment in the stars and when "they saw the young child with Mary his 
mother, and fell down, and worshipped him; and when they had opened their treasures, 
they presented unto him gifts: gold, and frankincense and myrrh.” Revelation 12 tells 
the backstory of a cosmic spiritual battle in heaven, the casting down of Satan with one 
third of the angels of heaven and the establishment of his earthly reign (Revelation 12:10). 

From the onset of Jesus’ ministry, his preaching, teaching, and healing, reveal to 
the people that the kingdom of God has come to earth. In Mark 1:14-15, Jesus preaches, 
"The time has come, ... The kingdom of God has come near. Repent and believe the good 
news!” Jesus proclaimed the appointed time, the season, had come, the eschaton, the 
aeon, the age prophesied, had arrived. The kingdom of God, (fiamXsia mu &sou), is the 
reign or rule of God, but does not specify an earthly realm or physical place. Revelation 
12:10 speaks of salvation, power, authority of the kingdom of God, and the evidence is in 
the signs, wonders and miracles. In the Sermon on the Mount (Beatitudes) Matthew 5:3- 
12, Jesus teaches Kingdom worldview and values, "Blessed are the poor in spirit, for 
theirs is the kingdom of heaven. ... Blessed are those who are persecuted because of 
righteousness, for theirs is the kingdom of heaven.” 
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In Matthew 6:9-15, Jesus’ prayer revealed a kingdom identity, behavior, and 

mindset, that called kingdom sons and daughters to radical obedience, and Jesus’ 

kingdom teaching came with authority and power: 

“Our Father in heaven, hallowed be your name, your kingdom come, your will be 
done, on earth as it is in heaven. ... For thine is the kingdom, and the power, and 
the glory, forever. Amen.” 

Blind eyes were opened, deaf ears became unstopped, the crippled walked, and 
the demon-possessed were delivered. In the Gospel of John, Jesus says to the Jews who 
had believed him, “If you hold to my teaching, you are really my disciples. Then you will 
know the truth, and the truth will set you free.” Jn 8:31-32. When confronted by the 
unbelieving religious establishment, Jesus said that his ministry revealed the immediacy 
and power of the kingdom of God, "But if I drive out demons by the finger of God, then 
the kingdom of God has come upon you.” Lk 11:20. 

The birth of Jesus, the ministry of Jesus, the death, and the resurrection of Jesus 
established the eternal reality of the kingdom of God on earth. His ministry revealed the 
supremacy of the reign of God on earth over the reign of Satan. Jesus’ teaching and 
emphasis of his ministry was on the reality of the kingdom of God in the present. Jesus 
also spoke to the tension that existed since the kingdom of God would not be fully 
realized until his second coming. Jesus was clearly living out and teaching “inaugurated 
kingdom theology,” the kingdom of God is here and now and is yet to come. This is 
consistently communicated in all four gospels and the New Testament letters. Luke 
summarizes this in Acts 1:1-11. The crucifixion and the resurrection closed the three 
years of ministry. Following forty days of teaching on the Kingdom of God Jesus would 
ascend to the Father. The full kingdom strategic plan was the fulfillment of the 
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prophecies of the baptism of the Holy Spirit and Holy Spirit-filled disciples of Jesus 
proclaiming and demonstrating the power of the kingdom of God to the ends of the earth. 
Jon Mark Ruthven, Professor Emeritus, Theology, from Regent University School of 
Divinity, writes in his Epilogue, What's Wrong with Protestant Theology summarizes this 
point. 

The New Testament portrays Jesus’ kingdom mission as introducing, modeling, 
ratifying, vindicating, commissioning, and bestowing the New Covenant 
charismatic Spirit - a synonym for the kingdom of God - a concept traditional 
theology largely ignored. 13 

Glory of the LORD 

In the Old Testament, the glory of the Lord, or “ kabocl Yahweh” and in the New 
Testament, the glory of the LORD, Sofa Kvpiov events, were actual historical encounters 
of biblical people with the presence of God. In these glory of God encounters, God’s 
majesty, splendor, and power, became experiential, visible, and tangible to human beings. 
When the glory of God showed up, people, physical locations, and situations were 
transformed. The glory of the LORD was in the cloud that filled the tabernacle in 
Exodus 40. The glory of the LORD was in the cloud that filled the temple in 2 
Chronicles 6. The “Majestic Glory” of God was in the cloud that descended on Jesus, 
Peter, John, and James on the Mount of Transfiguration in Luke 9:28-36 and retold in 
2 Pet. 1:16-18. These encounters were when God revealed himself in extraordinary ways, 
to enable ordinary people to carry out the work of God in the natural world, through his 
supernatural presence. The phrase '‘kabocl Yahweh” and 56fa Kvpiov , translated the 
glory of the LORD, and is the physical manifestation of the kingdom of God. 

13 Jon Mark Ruthven. Wliat’s Wrong with Protestant Theology? Tradition vs. Biblical Emphasis 
(Tulsa, OK: Word and Spirit Press. 2013), 300. 



108 

In Ephesians 1:17-23, Paul prays over the Christians in Ephesus, petitioning God 
to give to believers spiritual wisdom, revelation, hope, inheritance, and kingdom power. 
Paul is expounding upon Jesus’ prayer in John 17, where Jesus extends to all of his 
disciples the kingdom attributes of glory and the dynamics of kingdom identity, 
inheritance, authority, and power. The passage emphasizes the supremacy of kingdom 
rule and reign for this age or aionios (aicbvios) referring to Paul’s present age and a yet a 
future age, in the age or aionios to come, as discussed previously “simultaneously outside 
of time, inside of time, and beyond time.” 14 Paul’s letters reveal a movement over time 
from a realized eschatological perspective, toward an inaugurated eschatology, the 
kingdom of God “has already come” and “is still to come,” (1 Corinthians 15:20-28). 
There is considerable support among scholars that inaugurated eschatology was the 
prevailing perspective in ancient Judaism and among Jews in the first century as early 
Christianity developed. 15 

Two Thousand Years of Christian Theologians 

There is a tension in the New Testament epistles and the writings of the early 
Christians between the experience of the kingdom of God and the immanency of the 
return of Jesus and the consummation of the kingdom. One of the earliest examples of 
“inaugurated kingdom theology” and the kingdom of God in early Christianity are letters 


14 '“166. aionios," Bible Hub: Strong's Concordance, accessed July 26, 2016. 

15 "Grant Macaskill is influenced by John J. Collins and George W. E. Nickelsburg, He argues that 
wisdom and apocalyptic thought are compatible and may best be explained under the rubric of inaugurated 
eschatology.” Grant Macaskill. Revealed Wisdom and Inaugurated Eschatology in Ancient Judaism and 
Early Christianity, Supplements to the Journal for the Study of Judaism 115 (2007):294 accessed July 19, 
2016, http://www.brill.com/revealed-wisdom-and-inaugurated-eschatology-ancient-judaism-and-early- 
Christianity. 
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written by Polycarp, Bishop of Smyrna, St. Polycarp’s Epistle to the Philippians. 
Polycarp’s writing displays a high regard toward Scripture, and speaks to the kingdom of 
God as a present reality in their age. The author holds true to the belief that Jesus had 
ushered in the kingdom of God but that Jesus will return to bring the kingdom of God to 
full completion. Polycarp writes. 

Polycarp 2.1-3. Wherefore gird up your loins and serve God in fear and truth, 
forsaking the vain and empty talking and the error of the many, forjgpjthat ye have 
believed on Him that raised our Lord Jesus Christ from[sE_pjthe dead and gave unto 
him glory and a throne on His right hand; unto whom all things were made 
subject that are in heaven and that are on the earth; to whom every creature that 
hath breath doeth service; who cometh as judge of quick and dead; whose blood 
God will require of them that are disobedient unto Him. 

Now He that raised Him from the dead will raise us also; if we do His will and 
walk in His commandments and love the things which He loved. 16 

Polycarp 5. 1-2 Being assured, therefore, that God is not mocked, we are 
obligated to live in a manner befitting His commandments and glory. ... if we win 
His approval in the present world, we shall also win the world to come: He has 
promised us to raise us from the dead. If we behave as worthy citizens of His 
kingdom, we shall also share in His royalty - that is provided we persevere in 
faith. 17 

Another example of inaugurated kingdom theology and the theme of the kingdom 

of God is the Epistle of Barnabas. This letter is from an unknown author but it is 

attributed to Barnabas. Barnabas’ letter echoes a high regard for Scripture and it includes 

warnings to "His Kingdom” people to live out the teachings of Jesus now in order to 

receive present and future rewards. He writes, 

Barnabas 8.5. Because the kingdom of Jesus rests on the Word, and because 
those who hope in Him will live forever. And why are the wool and the hyssop 
together? Because in His kingdom there are bound to be foul and evil times, in 


16 James A. Kleist, trans. and ed. by James Aloysius, The Didache, the Epistle of Barnabas, the 
Epistles and the Martyrdom of St. Polycarp, the Fragments ofPapias, the Epistle to Diognetius 
(Westminster, MD: The Newman Press. 19481,76-77. 

17 


Kleist, 78. 
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which we are to be saved; because, moreover, whoever ails through frailty is 
healed by the foulness of the hyssop. ls 

Barnabas 21.1. To sum up: when one has learned the just demands of the Lord, as 
contained in the Scriptures, the proper thing is to make them the rule of one’s life. 
Surely, whoever complies with them will reap glory in the kingdom of God; 
whoever chooses the opposite course with all its works must perish. That is why 
there is a resurrection, why there is a retribution. 

Barnabas 21.6 Be learners in God’s school, studying what the Lord requires of 
you; and then do it! Thus you will be approved on Judgment Day. 19 

These letters were written sometime in the latter part of the first half of the second 

century and were written and circulated in a time of persecution and martyrdom. The 

promise of resurrection and anticipation of the Second Coming happening at any time is 

strong. 

The Church Fathers 

From the fourth century onward until the Medieval Age, the theological themes of 
inaugurated eschatology, the kingdom of God and the glory of God are revealed in the 
homilies, sermons and writings of the Eastern and Western Church Fathers. It is clear in 
their writings and that some of these Church Fathers taught, preached and lived as 
testimonies to inaugurated eschatology with themes of kingdom and glory of God. 

The historical writings of the Nicene and Post-Nicene Fathers of this period reveal 
people whose lives and writings testified to the supernatural power and presence of the 
Kingdom of God. Macarius the Egyptian was born in 300 AD and at the age of thirty he 


18 Kleist, 49. 


19 Kleist. 64-65. 
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answered a call to ascetic life in the Nitiran desert of Epypt. 211 In 391, the year following 
Macarius’ death, Palladius of Galatia entered the Nitrian desert to become a monk. 
Palladius would later become Bishop of Helenopolis and a friend and supporter of St. 
John Chrysostom. In 419 AD, at the request of the Byzantine Emperor Theodosius II, 
Palladius would write the Lausiac Histoiy, chronicling the lives of monks of the Egyptian 
desert. 

Palladius was writing about the people and events of his time 21 He lived as a 

monk in the desert for nine years and much of the Lausiac History was based on his own 

experiences and the first- and second-hand testimonies of his fellow ascetics. The 

Lausiac Histoiy is filled with biographies of the men and women who lived in the 

Egyptian desert and “witnessed miraculous and supernatural events.” 22 Palladius writes 

of the life of Macarius the Egyptian, based on the first hand testimony of another monk, 

Macarius the Alexandrian. Macarius the Egyptian was also called the Macarius the Elder 

and “The Lamp of the Desert” and his story is filled with events of deliverance, healing, 

miracles and power evangelism. Palladius writes: 

First of all I will tell of the Egyptian, who lived a full ninety years. Of these he 
spent sixty in the desert, having retired there as a young man of thirty. And he was 
counted worthy to possess such great discernment that he was called the “aged 
youth.” Because of this he made the quicker progress. At the age of forty he 


20 Macarius the Egyptian Fifty Spiritual Homilies of St. Macarius the Egyptian . Translations of 
Christian Liturature. Series I Greek Texts, trans. by A. J. Mason and ed. by W. J. Sparrow-Simposon and 
W. K. Lowther Clarke (New York. NY: MacMillian, London Society for Promoting Christian Knowledge, 
1921), v. 


21 Palladius, The Lausiac History of Palladius, Translations of Christian Liturature. Series I Greek 
Texts, trans. and ed. by W. K. Lowther Clarke (New York, NY: The Macmillian Company. Society for 
Promoting Christian Knowledge. London. 1918). 

22 


Palladius, 25-26. 
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received the grace to contend against evil spirits both by healing and forecasting 
the future. Also he was counted worthy of the priesthood. 23 

In 1921, A. J. Mason translated The Fifty Spiritual Homilies of Macarius the 
Egyptian into English. Mason describes the homilies as transcripts of holy conversations 
between Macarius and his fellow monks over the sixty years of ascetic life. The homilies 
are more like question and answer sessions than teaching or preaching. Mason writes, 
“they are not dogmatic, not controversial, not expository, not political, not ecclesiastical 
... They have but one object, to help to bring individual souls to God in perfect self¬ 
subdual and absolute devotion.” 24 

In his youth, Macarius lived under persecution, but later in life he found himself 
struggling with Christianity that was compromising with the pagan Roman Empire. 
Macarius’ homilies clearly communicate that salvation is found in Jesus Christ alone. 

His writing expresses a worldview of hope in the promises of God as revealed in the 
Scriptures. His homilies encourage the faithful not to compromise their faith. Macarius 
was primarily addressing those in monastic life, but Christians still living in the world 
were attracted to the Nitrian desert monks for direction and guidance. His homilies were 
practical and prophetic encouragement for Christians to seek the Kingdom of God in the 
here and now. 

Macarius’ writing style is humble and real, dealing with issues that all Christians 
face: temptation, sin, lust and especially sexual immorality. He warned of the deception 
and decadence of pagan life and was adamant that Holy Ghost power is available to all 
believers and powerful and sufficient to overcome the attacks of the devil and his demons. 


23 Palladius, 73. 

24 


Macarius, xx. 
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Macarius encourages Christians to pray, attend to the sacraments, strive for holiness to be 
made perfect in charity and love in this life. For the monks, living in isolation, spiritual 
warfare was a daily reality and it is a recurring theme throughout many of the homilies. 

Homily II is characteristic of Macarius’ writing and he frequently deals with the 
cosmic battle between the kingdom of darkness and light on a personal level. In Homily 
II, Macarius writes: “The Kingdom of darkness, the evil prince, having taken man captive 
at the beginning, enveloped and clothed the soul in the power of darkness, as a man might 
clothe another.” 25 Macarius details the suffering of mankind at the hands of the devil and 
goes on to describe the sad state of sin and death and that “only God alone is able to take 
sin away from us and He has promised to deliver us from this sore bondage.” Macarius 
continues: 

So here, all who have put off the old man, which is from beneath the earth - all 
whom Jesus has stripped of the clothing of the kingdom of darkness - have put on 
the new and heavenly man, Jesus Christ, once more corresponding, eyes to eyes, 
ears to ears, head to head, to be all pure and wearing the heavenly image. The 
LORD has clothed them with the clothing of the kingdom of ineffable light, the 
clothing of faith, hope, charity, of joy, peace, goodness, kindness, and all other 
divine and living clothing of the light of life, of inexpressible rest, that, as God 
himself is love, and joy, and peace, and kindness, and goodness, so the new man 
may be through grace. . . . and the heavenly Image, Jesus Christ, now mystically 
enlightens the soul, and reigns in the souls of the saints. 26 

Macarius points out that, on the day of resurrection the body shall be covered and 

glorified with the light of the LORD, but in the meantime, “the light of the LORD, which 

is now in the man’s soul, that the body also may reign with the soul which now receives 


25 Macarius, 12. 

26 


Macarius, 14-15. 
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the kingdom of Christ and rests and is enlightened with eternal light. 27 Macarius closes 

by praising and glorifying God using Kingdom of God language: 

Glory to His mercies and His tender compassion, for that He has pity on His 
servants and enlightens them, and delivers them from the kingdom of darkness, 
and bestows upon them His own light and His own Kingdom. To Him be the 
glory and might forever. Amen. 2S 

In the introduction to The Fifty Spiritual Flotnilies of Macarius the Egyptian, A. J. 

Mason writes that Macarius’ homilies will challenge modern perspectives and fly in the 

face of liberal theology and he is quick to point out that Macarius’ homilies come under 

suspicion by the academic community and therefore he adds a disclaimer. 

The ascription of our Homilies to Macarius the Egyptian rest upon no external 
evidence. It rests only upon the manuscripts containing them and the internal 
evidence which they present. That internal evidence has been well drawn out by 
Bishop Gore in the Journal of Theological Studies, vol viii. P. 85 and is shown to 
accord with the date and circumstances of Macarius. 29 

Eight centuries later, monks, priests, theologians, and bishops of the Church 

found themselves struggling in other ways as Christianity divided into East and West. St. 

Gregory Palamas lived in a turbulent era following the great schism between East and 

West. During the heightening of the tensions between the Eastern Orthodox and Roman 

Catholic Church, Gregory Palamas was at the forefront of the theological clash of Eastern 

and Western theologians in regard to Eastern mysticism and Western scholasticism. 

Interestingly, in regard to this chapter and theological conversation, Palamas held to a 

theological position that the uncreated radiance of God, “the glory of the LORD,’’ was 


27 Macarius, 15. 

28 Macarius, 15. 

29 
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visibly revealed to prophets, priests, and kings in the Old, to the disciples in the New 

Testament, and still being revealed to Christians in his own time. 

Palamas was a proponent of “Hesychasm,” which is a spiritual discipline of being 

still before the Lord in prayer to see the “uncreated light of His Glory.” In Judaism, quiet 

inner prayer and meditation has its roots in David’s Psalm 91:1. For Christians it is 

grounded in Matthew 6:6 and in Jesus’ teaching on praying in the “secret place” or prayer 

closet. In his homily, Saints of the Old Testament, Gregory Palamas writes that the glory 

of God is still revealed to sons and daughters of God: 

Then we shall be children of God, seeing and experiencing God’s radiance, with 
the rays of Christ’s glory shining around us and shining ourselves, as Moses and 
Elijah proved to us when they appeared with Him in glory on Mount Tabor (Matt. 
17:3; Lk. 9:30). “The righteous”, it says, “shall shine forth as the sun in the 
kingdom of their Father” (Matt. 13:43). We receive power for this purpose now 
through the grace of divine baptism. Just as a newborn infant has received 
potential from his parents to become a man and heir to their house and fortune, 
but does not yet possess that inheritance because he is a minor, nor will he receive 
it if he dies coming of age, so a person born again in the Spirit through Christian 
baptism has received power to become a son and heir of God, a joint-heir with 
Christ (Rom. 8:17.) 30 

Orthodox faithful still seek the presence of God and knowledge, or seeing God 
(theoria) and union with God (theosis) through Hesychastic practice of the Kyrie Eleison, 
or “Jesus Prayer.” In its simplest form, Kyrie Eleison, is translated into English as “Lord 
have mercy.” Interestingly. Protestants are also seeking God through Hesychastic practice 
of the “Jesus Prayer.” The "Kyrie Eleison” is a prayer put to music in the United 
Methodist Hymnal. 31 


30 “Orthodox Christianity: English Edition, Homilies and Spiritual Instruction, St. Gregory 
Palamas, ‘On Saints of the Old Testament',” Pravoslavie.RU, accessed November 29,2016, 
http://www.pravoslavie.ru/english/43906.htm. 

31 The United Methodist Hymnal, Book of United Methodist Worship (Nashville, TN: The United 
Methodist Publishing House. 1989), 482-485. 
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Liberal Theologians 

During the post Reformation Enlightenment, Protestantism branched into 

different major traditions: Anglicanism, Anabaptist, Baptist, Evangelical, Lutheran, and 

Reformed, as well as theological streams of conservative and liberal. Within the 

Lutheran and Reformed traditions, especially in Germany, liberal theology developed 

into a powerful movement. Liberal systematic theological methodology was a product of 

the Enlightenment and was a theological approach to liberate Christianity from the "Dark 

ages” by eliminating the "cultic traditions” and "supernatural and superstitious thinking.” 

Liberal theology would free Christianity from its archaic origins and through humanism, 

science, and philosophy, Christianity would be reconciled with science and faith and 

brought in line with “modernity” and positioned for the future. 

Early in the nineteenth century, German Enlightenment systematic theologians 

such as Friedrich Schleiermacher began to explore and incorporate eschatology in their 

dogmatic studies, according to Markus Miihling: 

For Schleiermacher, however, eschatology cannot simply be excluded from 
dogmatics. First, the traditional subjects of eschatology, the eschata, must be 
critically examined based on the consciousness of truth. Thus, Schleiermacher 
engages in a critical and historical consideration of the concept of eschatology. 32 

As the twentieth century began, liberal Lutheran German theologian Albert Schweitzer, 

developed "thorough-going eschatology” or "consistent eschatology,” which was in 

keeping with the stream of liberal theology that eliminated the supernatural from the 

Gospel. In The Gospel of the Kingdom: Scriptural Studies in the Kingdom of God, 

George Eldon Ladd describes this "extreme” approach as one that, 


32 Miihling, 19. 
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defme(s) Jesus’ message of the kingdom as an apocalyptic realm to be 
inaugurated by a supernatural act of God when history will be broken off and a 
new heavenly order of existence begun. The kingdom of God in no sense of the 
word is a present or spiritual reality; it is altogether future and supernatural. 33 

In 1935, a Welsh theologian, Charles Harold Dodd, educated in Germany in 

liberal theology, proposed “realized eschatology” as an alternative to “through-going 

eschatology.” 34 Dodd’s “realized eschatology” proposed that the kingdom of God had 

already been “realized” as a present reality in the life and ministry of Jesus as proclaimed 

in Mark 1:15. Even though the approaches of consistent eschatology and realized 

eschatology radically differed they were embraced by liberal theologians and they 

continue to influence academics, the church, and society. 


Conservative Theologians 

During the Enlightenment, conservative theologians within Anglicanism, 

Evangelical, Lutheran, and Reformed traditions, rejected the liberal theological 

methodology and its conclusions. Biblical theology and systematic theology would 

eventually develop as distinct, separate, and almost opposing theological disciplines and 

resulted in differing approaches toward eschatology and understanding the kingdom of 

God. Richard Gaffin writes in Systematic Theology and Biblical Theology: 

Apparently the expression "biblical theology" occurs for the first time at the 
beginning of the 18th century within German pietism. There it functions as part of 
a kind of "back to the Bible" movement, in reaction to allegedly speculative and 
other unbiblical elements in orthodox (Lutheran) dogmatics. Passing over the 
important question of how warranted this reaction was, we should note that in 
pietism biblical theology does not yet refer to a new or special discipline. Further, 
it is bound up with the same high view of the inspiration of the Bible present in 


33 George Eldon Ladd, The Gospel of the Kingdom: Scriptural Studies in the Kingdom of God 
(Grand Rapids, MI: Eerdmans Puh. Co., 1959). 15. 

34 Muhling, 24-25. 
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Protestant orthodoxy. By the latter part of the century, however, the situation is 
radically altered. The term (biblical theology) now occurs with great frequency 
and with reference to a distinct discipline of study. More importantly, this 
development takes place, largely on German soil, in the context of the late 
Enlightenment with its rationalistic rejection of the inspiration and canonical unity 
of Scripture and its self-confessed, unambiguous point of departure in human 
autonomy. Again, as in pietism, an element of reaction is dominant and again the 
front of reaction is orthodox Christianity, in particular its tendency to ignore the 
historical origin and nature of the biblical documents. 35 


John Wesley: A Practical Theologian 

In “The Destiny of Man in John Wesley's Eschatology,” Jerry L. Mercer, places 

John Wesley in the context of his time, and his tradition: 

It must be remembered that Wesley, like eighteenth century Anglicanism, is more 
concerned with a practical application of Biblical teaching than with its 
systematic formulation. It is true that Wesley does not develop a unique approach 
to eschatology, but rather draws the particulars of the general eschatological 
process from the concepts of eighteenth and pre-eighteenth century orthodoxy. 36 

Mercer reinforces the practical dimension of Wesley’s theological approach and, using 

the eschatological language of the Enlightenment, defines Wesley’s theology as a hybrid 

of “realized eschatology” with an appreciation for the hope of the fulfillment of the 

kingdom of God in the future. It is a strange definition but is consistent with inaugurated 

eschatology. 

In his article, "Responsible Grace: the Systematic Perspective of Wesleyan 
Theology," Randy L. Maddox draws from an array of Wesleyan scholars and modern 


35 Richard B. Gaffin, “Systematic Theology and Biblical Theology,” The Westminster Theological 
Journal 38. no. 3 (1976): 281-299, accessed August 9, 2016, ATLA Religion Database with ATLASerials, 
EBSCOhost. 


36 Jerry L. Mercer, “The Destiny of Man in John Wesley's Eschatology," Wesleyan Theological 
Journal 2, no. 1 (1967): 56-65. accessed August 15, 2016, ATLA Religion Database with ATLASerials, 
EBSCOhost. 
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theologians, including Carl Michalsen, Albert Outler, Colin Williams, and Thomas 

Langford, to reinforce his thesis that John Wesley did not set out to develop a systematic 

theology. 37 The general consensus of these scholars was that John Wesley was a 

“practical theologian” who addressed the problems, issues and concerns of his world. 

Wesley developed theological responses to cultural concerns and delivered his theology 

through his preaching and writing. Maddox develops a Wesleyan systematic theology 

according to an “orienting concept” of “responsible grace” using the theological category 

listing of doctrines on: God, Christ, Humanity, Salvation, Church, Sacraments, and 

Eschatology. Maddox defines Wesley’s “Doctrine of Eschatology” as, 

the influence of Wesley's conviction about responsible grace can be detected in 
his scattered comments regarding eschatology. In general, he preserves the 
tension between the "already" and the "not yet" of the presence of the Kingdom in 
the world. Thereby, he can reject quietism without endorsing enthusiasm. 3S 

Mercer, in agreement with Maddox’s conclusions, writes that Wesley was a 

“practical theologian” who dealt with issues of his time. Wesley preached with a biblical 

theology that viewed history in a theological framework. God is the eternal King and 

since his Kingdom reigns forever, his moral law is exempt from cultural influences. 

Maddox’s writing also supports this perspective. Maddox writes that Wesley’s 

worldview and “the famous quadrilateral” were developed from a theological framework 

of biblical theology and systematic theology: 

As we have seen, an adequate answer to this question involves both consideration 
of Wesley' methods of theological investigation and consideration of his approach 
to theological argumentation. Regarding the former, it has been repeatedly 
demonstrated that Wesley pursued his theological reflection with a self-critical 


37 Randy L. Maddox, “Responsible Grace: the Systematic Perspective of Wesleyan Theology,” 
Wesleyan Theological Journal 19, no. 2 (September 1984): 6-22. accessed August 8. 2016. ATLA Religion 
Database with ATLASerials. EBSCOhost. 
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awareness of the various sources of theology — the famous Wesleyan 
quadrilateral — and in light of the most responsible methods of research of his 
day. This particular aspect need detain us no longer. The more pressing 
considerations pertain to Wesley's approach to theological argumentation. On one 
level, this would involve an analysis of the relative role and authority Wesley 
gave to the various sources of theology in formulating a theological judgment. 
Paul Hoon has provided a summary of this aspect of Wesley, emphasizing its 
practical or experience-related character. “The procedure by which Wesley arrives 
at a doctrine consists, first, in deriving it from and formulating it on the basis of 
Scripture; second, in testing and modifying it in accord with experience; third, in 
testing it by reason; fourth, in testing it by tradition. ... The distinctive feature of 
this method lies in the high place given to experience and in the manner in which 
Wesley systematically appeals to experience.” This is consistent with inaugurated 
theology. 39 

Maddox proposed that Wesley’s theology was developed using an “orienting 

concept of responsible grace,” and that this is a lens to view Wesley’s eschatology. 40 

Similarly Mercer describes Wesley’s eschatological methodology based on a worldview 

of “salvation-history” which included “movement” of six theological themes: 

It seems evident that Wesley's interest in eschatology is in the realm of practical 
concern rather than theology as such. It is important, at this point, to note the 
theological context within which Wesley develops his practical approach to 
eschatology. This context is his elaborate concept of history, a concept which he 
understands primarily in theological terms. The history of redemption, or the 
salvation-process, cannot be divorced from historical acts in Wesleyan thought. 
Wesley's view of history would be considered today as "supra-history;" that is, it 
is "the mysterious purpose of God which, originating from beyond history, 
invades it and controls its course.” For Wesley eschatology is one part — and an 
important part — of that total salvation-process that was set in motion before 
"time" and that will last "unto all eternity." 

The element of movement, ideologically considered, characterizes Wesley's view 
of salvation-history. Man's history is not accidental, but purposeful. The 
overarching providence of God guides history, including man, to its completion in 
Himself. Wesley seems to consider only two major aspects in the total salvation- 
process as exempt from the idea of movement, i.e. the sovereignty of God and the 
moral law. Those elements that are definitely related to movement, change, and 
advancement in degree are: (1) the relation of time to eternity; (2) the process of 


39 Maddox, 27. 
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salvation; (3) the work of Christ; (4) the development of the Church; (5) the 
kingdom of God; and (6) the mystery of iniquity. 41 

The “movement” or development of two of these six theological themes appeared earlier 

in this paper: 1) time and 2) kingdom of God. Mercer concludes that John Wesley’s 

eschatology was strongly “realized” and these theological themes of time and the 

kingdom of God were both very tangible realities for Christians. Mercer also points out 

that John Wesley had an appreciation and understanding of the significance of the 

kingdom of God and the glory of God to the believer: 

There are three important features of the kingdom of glory: (1) it represents the 
fulfillment of the destiny of the Church; (2) it is the beginning of heaven, or 
eternal glory, for the believer; and (3) it is the time of deliverance for the created 
world. Concerning the aspect of heaven in particular, Wesley understands that the 
general concept of heaven was revealed to the Old Testament patriarchs (Heb. 
11:16, 26), although they did not receive it (Heb. 11:39, 40). 

Now, believers in Christ have a foretaste of heaven in their hearts (Jude 21). By 
virtue of their faith, believers are heirs to heaven. (25) Their names are inscribed 
in the "book of life" (Phil. 4:3) and their present life is, in a sense, already in 
heaven (Phil. 3: 20). Thus, heaven is a real place (John 14:2), the essence of 
which is love (I Cor. 13:8, 13). Just as there were degrees of glory in the 
resurrection, there will be degrees of blessedness in heaven (I Cor. 3:14; I Pet. 
1:4). Heaven is the final, eternal abode of the redeemed (Heb. 4:3) and the goal of 
the Church. 42 

The last word in this discussion of John Wesley’s eschatology and the theological 
themes of the kingdom of God and the glory of God will be based on Wesley’s writing. 

In his sermon “The Way to the Kingdom,” John Wesley wrote and preached on Mark 
1:15, clearly pointing out the kingdom of God and the glory of God are real and 
experienced in part, “to a degree,” during a person’s earthly life through faith in Christ 
and then fully experienced at Christ’s return. According to Albert Outler, Mark 1:15, 


41 Mercer, 57-58. 
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was “a favorite of Wesley’s in his oral preaching (191 times between 1742 and 1790). 

He preached from this text “eighteen times in the half-decade 1739-43, and twelve times 

thereafter (the last in 1791 ). 43 John Wesley writes in “The Way to the Kingdom:” 

Part 1.12. This holiness and happiness, joined in one, are sometimes styled, in the 
inspired writings, "the kingdom of God," (as by our Lord in the text,) and 
sometimes, "the kingdom of heaven." It is termed "the kingdom of God," because 
it is the immediate fruit of God's reigning in the soul. So soon as ever he takes 
unto himself his mighty power, and sets up his throne in our hearts, they are 
instantly filled with this "righteousness, and peace, and joy in the Holy Ghost." It 
is called "the kingdom of heaven" because it is (in a degree) heaven opened in the 
soul. For whosoever they are that experience this, they can aver before angels and 
men. Everlasting life is won, Gloiy is on earth begun, according to the constant 
tenor of Scripture, which everywhere bears record, God "hath given unto us 
eternal life, and this life is in his Son. He that hath the Son" (reigning in his heart) 
"hath life," even life everlasting. (1 John 5:11, 12.) For "this is life eternal, to 
know thee, the only true God, and Jesus Christ, whom thou hast sent." (John 
17:3.) And they, to whom this is given, may confidently address God, though they 
were in the midst of a fiery furnace. 

Thee, Lord, safe shielded by thy power, Thee, Son of God, JEHOVAH, we adore; 
Inform of man descending to appear: To thee be ceaseless hallelujahs given, 
Praise, as in heaven thy throne, we offer here; For where thy presence is 
display'd, is heaven. 

13. And this "kingdom of God," or of heaven, "is at hand." As these words were 
originally spoken, they implied that "the time" was then fulfilled, God being 
"made manifest in the flesh," when he would set up his kingdom among men, and 
reign in the hearts of his people. And is not the time now fulfilled? For, "Lo! 

(saith he,) I am with you always," you who preach remission of sins in my name, 
"even unto the end of the world." (Matt. 28:20.) Wheresoever, therefore, the 
gospel of Christ is preached, this his "kingdom is nigh at hand." It is not far from 
every one of you. Ye may this hour enter thereinto, if so be ye hearken to his 
voice, "Repent ye, and believe the gospel." 

Wesley, then continues in part two of this sermon using the text (Romans 14:7) 
Part II 

Believe this, and the kingdom of God is thine. By faith thou attainest the promise. 
"He pardoneth and absolveth all that truly repent, and unfeignedly believe his 
holy gospel." As soon as ever God hath spoken to thy heart, "Be of good cheer, 
thy sins are forgiven thee," his kingdom comes: Thou hast "righteousness, and 
peace, and joy in the Holy Ghost." 


43 John Wesley. John Wesley's Sermons: An Anthology, Edited by Albert C. Outler and Richard P. 
Heitzenrater, (Nashville, TN: Abingdon Pr, 1991), 123. 
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10. Only beware thou do not deceive thy own soul with regard to the nature of 
this faith. It is not, as some have fondly conceived, a bare assent to the truth of the 
Bible, of the articles of our creed, or of all that is contained in the Old and New 
Testament. The devils believe this, as well as I or thou! And yet they are devils 
still. But it is, over and above this, a sure trust in the mercy of God, through Christ 
Jesus. It is a confidence in a pardoning God. It is a divine evidence or conviction 
that "God was in Christ, reconciling the world to himself, not imputing to them 
their" former "trespasses;" and, in particular, that the Son of God hath loved me, 
and given himself for me; and that I, even I, am now reconciled to God by the 
blood of the cross. 

11. Dost thou thus believe? Then the peace of God is in thy heart, and sorrow and 
sighing flee away. ... 

12. Dost thou now believe? Then "the love of God is" now "shed abroad in thy 
heart." Thou lovest him, because he first loved us. And because thou lovest God, 
thou lovest thy brother also. And being filled with "love, peace, joy," thou art also 
filled with "long-suffering, gentleness, fidelity, goodness, meekness, temperance," 
and all the other fruits of the same Spirit; in a word, with whatever dispositions 
are holy, are heavenly or divine. For while thou "beholdest with open," uncovered 
"face" (the veil now being taken away) "the glory of the Lord," his glorious love, 
and the glorious image wherein thou wast created, thou art "changed into the 
same image, from glory to glory, by the Spirit of the Lord." 

13. This repentance, this faith, this peace, joy, love, this change from glory to 
glory, is what the wisdom of the world has voted to be madness, mere enthusiasm, 
utter distraction. But thou. O man of God, regard them not; be thou moved by 
none of these things. Thou knowest in whom thou hast believed. See that no man 
take thy crown. Whereunto thou hast already attained, hold fast, and follow, till 
thou attain all the great and precious promises. And thou who hast not yet known 
him, let not vain men make thee ashamed of the gospel of Christ. Be thou in 
nothing terrified by those who speak evil of the things which they know not. God 
will soon turn thy heaviness into joy. O let not thy hands hang down! Yet a little 
longer, and he will take away thy fears, and give thee the spirit of a sound mind. 
He is nigh "that justifieth: Who is he that condemneth? It is Christ that died, yea 
rather, that rose again, who is even now at the right hand of God, making 
intercession" for thee. 

"Now cast thyself on the Lamb of God, with all thy sins, how many soever they 
be; and "an entrance shall" now "be ministered unto thee, into the kingdom of our 
Lord and Saviour Jesus Christ!" 44 


44 John Wesley, John Wesley's Sermons: An Anthology. Nashville: Abingdon Pr, 1991, 127-132. 
accessed August 18, 2016, ATLA Religion Database with ATLASerials, EBSCOhost. 
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Twentieth Century Reformed Theologians 

By the late nineteenth century conservative Reformed theologians responded to 
Liberal Theology by creating departments of Biblical Theology and Systematic Theology. 
A watershed event was “the appointment of Geerhardus Vos to the faculty of Princeton 
Seminary as its first Professor of Biblical Theology beginning in the fall of 1893.” 45 
Geerhardus Vos would redefine biblical theology as "History of Special Revelation,” and 
he wrote two critical works that gave direction to Reformed and Lutheran theologians 
who followed him and helped develop “inaugurated eschatology.” Geerhardus Vos’ 
major contributions are “ The Teaching of Jesus Concerning the Kingdom and the Church ’’ 
(1903) and "The Eschatological Aspect of the Pauline Conception of the Spirit" (1912). 46 

In 1930, Joachim Jeremias, a German Lutheran theologian and Near Eastern 
Studies professor wrote Jesus the Consummation of the World. George Eldon Ladd 
writes, “Jeremias states that Jesus was the Messiah, the King of the Gottesherrshaft. It 
was Jesus' mission to bring the world to it’s consummation in two steps: humility and 
glory.” 47 In 1946, Oscar Cullmann published Christ and Time and it quickly became the 
definitive work of eschatology of the first half of the twentieth century. 48 Cullmann was 
a respected German Lutheran theologian who in Christ and Time, confronted the 
prevailing theological views on eschatology and challenged his German colleagues and 
the most respected systematic theologians in the first half of the twentieth century. 


45 Gaffin, 284. 

46 Gaffin, 299. 

47 George Eldon Ladd. The Presence of the Future: The Eschatology of Biblical Realism (Grand 
Rapids, MI: Eerdmans Pub. Co., 1974), 26. 

48 Oscar Cullmann. Christ and Time: The Primitive Christian Conception of Time and History. 
(Philadelphia, PA: Westminster Press, 1964). 



125 

Cullmann’s writing called out the “who’s who” of German liberal theologians, existential 
theologians, and Neo-Orthodox theologians; Schweitzer, Barth, and Bultmann. 
Cullmann’s writing set a new bar for theology and moved eschatology from a theological 
category to front and center as a means and methodology of doing theology. Cullmann 
writes: 


The entire New Testament, including the Synoptic Gospels, holds the view that 
the mid-point of time no longer lies in the future but in the past, or in the present 
for Jesus and the apostles. This is true not only in the sense that all New 
Testament writings were written after Easter-this also, to be sure, should be 
noticed, for even the Synoptic Gospels were written in the light of the Easter 
event, which had already occurred; it also holds true, as we have already seen, for 
Jesus himself. For him too, his coming signifies that the mid-point of the process 
has already been reached in his lifetime. Therefore he sees Satan already fallen 
from heaven, he already expels demons "by the finger of God," he heals the sick, 
he checks the power of death, he forgives sins and explains that the Kingdom of 
God has already come, although he holds fast on the other hand to the future 
character of this Kingdom. 

The center has been reached but the end is still to come. I may illustrate this idea 
by an example: The decisive battle in a war may already have occurred in a 
relatively early stage of the war, and yet the war still continues. Although the 
decisive effect of that battle is-perhaps not recognized by all, it nevertheless 
already means victory. But the war must still be carried on for an undefined time, 
until "Victory Day." Precisely this is the situation of which the New Testament is 
conscious, as a result of the recognition of the new division of time; the revelation 
consists precisely in the fact of the proclamation that that event on the cross, 
together with the resurrection which followed, was the already concluded decisive 
battle. In this faith-given knowledge, which likewise has as a result a harvesting 
of the fruits of that battle, consists that participation of faith in God's Lordship 
over time of which we spoke in the preceding chapter. ... 

That center is the victorious event which the historical Jesus sees is being fulfilled 
in the exercise of his calling: "The blind see, the lame walk, lepers arc cleansed, 
the deaf hear, the dead are raised, and to the poor the gospel is preached" (Matt. 

11 :5). For the Primitive Church after the death of Jesus, the crowning act of this 
work is the mighty fact of the resurrection of Christ. No other point of time in the 
entire process, either in the past or in the future, can have so central a significance 
as this one does for men who are convinced that Jesus Christ has risen in bodily 
form as the first-born of the dead! 49 


49 
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At the turn of the twentieth century, George Eldon Ladd would take “Inaugurated 
Eschatology” as a theological category and develop it into “kingdom of God theology.” 

In 1950, Ladd, a Baptist minister, New Testament professor and Biblical Theologian, 
arrived at the newly formed Fuller Seminary in California. In 1959, Ladd published The 
Gospel of the Kingdom; Scriptural Studies in the Kingdom of God, which built upon the 
work of Oscar Cullmann and other conservative biblical theologians of the first half of 
the twentieth century. Ladd translated and defined the fiacjiksia xou ©sou, the kingdom 
of God, as the reign of God, meaning the authority, power, and glory of God. 50 Ladd 
defined the realm of the kingdom of God as the location in which the reign was exercised. 

Using biblical theology as his methodology Ladd described the glory of God as a 
synonym for kingdom and expanded that glory as a manifestation of the presence of the 
kingdom of God. 51 

Ladd’s kingdom theology was more than infonnational or academic, he develops 
a piissiological| approach and writes that the theology of the kingdom of God has a Commented [S2]: missionological? 

message, mission and motive. 52 Ladd clearly defines the message and the mission, but 
the motive is less clear and needs to be derived. The message of the kingdom of God is 
the “Gospel of the Kingdom of God,” Mark 1:15. The message is the good news that the 
reign and rule of God “has come” in the person of Jesus Christ, in “This Age” and “yet to 
come” in “The Age to Come.” The mission of the kingdom of God is to spread “the 
message” to the ends of the earth, Matthew 28:18-20. In Ladd’s book, The Presence of 

50 Ladd, The Gospel of the Kingdom, 18-19. 

51 Ladd, The Presence of the Future, 20. 

52 Ladd, The Gospel of the Kingdom, 125. 
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the Future, he writes, “The Kingdom of God means that God is King and acts in history 

to bring history to a divinely directed goal.” 53 The Great Co-mission is to spread “the 

message” to bring about the consummation of the kingdom of God. That is exactly how 

Jesus responded to his disciples in Matthew 24:14, when they asked him about the signs 

of the end of the Age: “And this gospel of the kingdom will be preached in the whole 

world as a testimony to all nations, and then the end will come.” Ladd writes in The 

Presence of the Future: The Eschatology of Biblical Realism: 

If God has acted in history in this Kingdom, he will bring history to his Kingdom. 
Christian faith "announces the Kingdom of God as the goal of history and the 
only hope of man's redemption!" "'The Kingdom of God' describes the state of 
things after the Judgment as seen from the divine point of view. It is God's 
sovereignty consummated by the annihilation of everything hostile to it." "If there 
is no final victory of good over evil, the Kingdom of God becomes an empty 
dream." The Christian gospel is concerned about mankind as well as about 
individual men. Its God is the Lord of history who acts in history and who will 
surely establish his Kingdom at the end of history. 54 

Ladd writes that only Christ can fully achieve the mission of the Kingdom in The Gospel 

of the Kingdom: 

Here is the Biblical description of the meaning of the reign of Christ by which His 
Kingdom shall attain its end. It is the reign of God in the person of His Son, Jesus 
Christ, for the purpose of putting His enemies under His feet, “The last enemy to 
be abolished is death.” The abolition of death is the mission of God’s kingdom. 
Only when death, sin and Satan are destroyed will redeemed men know the 
perfect blessings of God’s reign. 55 

Ladd’s third point, the motive of the kingdom of God, is less clear then the 
message and mission. Ladd presents “the motive” in the form of a question, "Here is the 
motive of our mission: the final victory awaits the completion of our task. ... Do you love 


53 Ladd, The Presence of the Future, 331. 
54 Ladd, The Presence of the Future, 332-333. 
55 Ladd, The Gospel of the Kingdom, 127. 



128 


the Lords’s appearing?” 56 Ladd adds, “it troubles me that in the light of the clear 

teaching of God’s Word, in the light of the Lord’s explicit definition of our task in the 

Great Commission, that we take it so lightly.” Ladd stresses the point that, in the person 

of Jesus Christ, the kingdom of God has invaded and attacked the kingdom of Satan, 

“This Age.” Ladd continues that Jesus wrestled and won the authority back from Satan 

and therefore all authority belongs to Christ: 

Satan is defeated and bound; death is conquered; sin is broken. All authority is 
now His (Christ’s). ... All authority is His. Go ye therefore. God reigns in heaven, 
and He manifests His reign on earth and through His Church. 57 

Ladd grieves that the church has become lazy and complacent and has become 

eschatologically informed and focused, but not engaged, in the mission of the kingdom of 

God. Forty years ago, in one of his last books, The Presence of the Future, Ladd 

concluded with this practical question and challenge for the church: 

This leads to a final tension in which the church finds itself: the tension between 
history and eschatology. This question ought not to be dismissed with the critical 
discussion. The tension found in Jesus' teaching between a sense of imminence 
and a sense of history is, we believe, the tension God purposes for his church. 

Since the prophetic note of imminence had an ethical orientation, it has an abiding 
significance. The church should always live with a sense of urgency, feeling the 
pressure of the end. "It is because the church has more or less banished from its 
belief the near expectation of the End that biblical eschatology has become remote 
and has completely lost ethical power?" 

A consciousness of this tension between history and eschatology would give to 
every generation of believers a powerful motivation and dynamic. ... 

A truly biblical church will build for future generations, and yet will ever be 
praying with fervency: Thy Kingdom come, Thy will be done on earth, as it is in 
heaven. Even so, come quickly, Lord Jesus. 58 


56 Ladd. The Gospel of the Kingdom. 139-140. 

57 Ladd. The Gospel of the Kingdom, 139-140. 

58 Ladd. The Presence of the Future. 338-339. 
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This comment leads back to the key to understanding “the motive of the kingdom 
of God.” It is the question that Ladd presented, "Do you love the Lord’s appearing? Then 
you will bend every effort to take the Gospel into all the world” 59 We must be motivated 
by the love to see the “Lord’s appearing.” When we are “motivated” by our love for the 
Lord, then we will accomplish our mission, to spread the message of the kingdom to the 
ends of the earth. Only then He will return and establish His Kingdom in glory. Love is 
the motive of the kingdom of God: love the Lord and love one another. 1 John 4:16-18, 
reminds us, “God is love,” it is God’s love that motivates our love for him and each other. 
Ladd defined the kingdom of God, as the reign of God. God’s love is revealed in the 
authority, power, and glory of the kingdom of God. 60 

A New Wave of Kingdom of God Theologians 

George Eldon Ladd’s writing on inaugurated kingdom theology directly 

influenced the next generation of academics at Fuller. C. Peter Wagner and John Wimber 

were professors at Fuller that would take Ladd’s writings and put his inaugurated 

kingdom theology principles into practice in academics, in ministry situations, and in 

church development. In 1971, after thirty years on the mission field, C. Peter Wagner 

became the Professor of Church Growth and eventually the Dean of Fuller Theological 

Seminary’s School of World Mission. In his book, Warfare Prayer, Wagner quotes from 

Ladd’s A Theology of the New Testament : 

George Ladd, in commenting on this key passage (1 Cor. 10:20) says there is “a 
power connected with idols that resides in demons. To worship idols therefore 


59 Ladd, The Gospel of the Kingdom , 139. 

60 Ladd, The Gospel of the Kingdom , 18-19. 
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means to sacrifice to demons.” This throws some biblical and scholarly light on 
incidents such as a water devil rolling down a Liberian jungle path or a Buddhist 
temple where resident demons are known to kill outsiders. Real demons do attach 
themselves to animals, idols, brass rings, trees, mountains and buildings as well as 
to any number and variety of manufactured and natural objects. 61 

This is a prime example of how Wagner, used Ladd’s teaching and applied it to teach 

about kingdom power dynamics, the battle between the kingdom of Satan and kingdom 

of God. Wagner then used Ladd’s teaching as the basis for showing that signs, wonders 

and miracles are still occurring as the kingdom of God advances against the kingdom of 

darkness. Wagner gives personal testimony and other witnesses and examples of ministry 

situations where the power of the kingdom of God broke demonic strongholds. Wagner 

goes as far as citing articles from Southern Baptist and Mennonite publications that give 

accounts of demonic deliverance, demonization and spiritual warfare on the mission field 

and in American ministry situations. Wagner illustrates that in the United States, “certain 

denominations that traditionally have been rather reluctant to accept challenges to 

vigorous spiritual warfare” have embraced that work of the Holy Spirit on the mission 

field and in churches and in homes. Wagner who calls himself a Conservative 

Congregationalist is commending those Southern Baptists that are laying hold of the 

Kingdom of God and forcibly advancing to pilferage Hell to populate Heaven. 62 

In 1974, Ladd published his books A Theology of the New Testament and A 

Presence of the Future. In that same year, John Wimber joined the Charles E. Fuller 

Institute of Evangelism and Church Growth. Wimber writes in his landmark book. 

Power Evangelism that: 


61 C. Peter Wagner. Warfare Prayer (Shippensburg. PA: Destiny Image Publishers, Inc., 2009). 75. 

62 Wagner. 76. 
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As a dispensationalist, I believed the charismatic gifts had ceased at the end of the 
first century. But in Dr. Wagner. I encountered a credible witness, an 
accomplished missionary and the Dean of Fuller Theological Seminary’s School 
of World Mission, who wrote that healing and deliverance from evil spirits were 
happening in South America today. Further, he proved that these miraculous 
encounters resulted in large evangelistic harvest and church growth. 63 

Wimber goes on to write that the influence of C. Peter Wagner’s teaching and 

writing along with George Eldon Ladd’s theology would transfonn his thinking and life: 

While my understanding and practice of evangelism, the Floly Spirit and church 
growth were undergoing a revolution, I still lacked a biblical theology that 
integrated the three, a grid for understanding how they are supposed to work 
together and fulfill God’s purpose on earth. This last element - a solid, 
evangelical theology - is the foundation on which all practice must stand. I was 
already acquainted with George Eldon Ladd’s writing (he was a Fuller Seminary 
Professor), but it was not until I read his book Jesus and the Kingdom that I 
realized how his work on the kingdom of God formed a theological basis for 
power evangelism. As I read Dr. Ladd’s works, and read afresh the gospel 
accounts, I became convinced that power evangelism was for today. 64 

Wimber’s writing leaned extensively upon Ladd’s kingdom theology and Ladd’s 

powerful work on the New Testament. Wimber soon resigned from teaching and in 1978 

he started the first Vineyard Christian Fellowship in Anaheim, California with a small 

group of fifty people. Almost forty years later Vineyard is an established denomination 

with thousands of congregations worldwide. 

C. Peter Wagner and Wimber would remain close friends and ministry associates. 

In 1982, Wagner and Wimber co-taught a course at Fuller, “Signs, Wonders, and 

Miracles” and common tenns such as “power evangelism,” and “Third Wave” are 

associated with the movement of Christianity that Wagner has named “New Apostolic 

Reformation” (NAR). Wagner comments: 


63 John Wimber and Kevin Springer, Power Evangelism (Ventura, CA: Regal, 2009), 18. 

64 Wimber and Kevin Springer, 19. 
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My mentor for helping me make a paradigm shift into what I now call spiritual 
principles of church growth was John Wimber, founder of the Association of 
Vineyard Churches and Vineyard Ministries International, to whom this book is 
dedicated. This began my second season of research, focusing first of all on the 
relationship between supernatural signs and wonders and church growth, then on 
prayer and spiritual warfare. This began in the early 1980s and continued to the 
mid-1990s. My third season of research is now focusing on the New Apostolic 
Reformation, the subject of this book. I am very excited because the new 
apostolic churches, better than any I have previously studied, combine, on the 
highest level, solid technical principles of church growth with solid spiritual 
principles of church growth. 65 

Two of the primary principles of the NAR is Dominionism and the Seven 

Mountains Mandate which are applications of inaugurated kingdom theology. From the 

website, Global Spheres: Advancing the Kingdom of God, Wagner writes: 

Dominionism. This refers to the desire that some of my friends and I have to 
follow Jesus and do what He wants. One of the things He does want He taught us 
to pray for in the Lord's Prayer: "Your kingdom come. Your will be done on earth 
as it is in heaven." This means that we do our best to see that what we know is 
characteristic of heaven work its way into the warp and woof of our society here 
on earth. Think of heaven: no injustice, no poverty, righteousness, peace, 
prosperity, no disease, love, no corruption, no crime, no misery, no racism, and I 
could go on. Wouldn't you like your city to display those characteristics? 

But where does dominion come in? On the first page of the Bible, God told Adam 
and Eve to "fill the earth and subdue it; have dominion over the fish of the sea, 
etc." (Genesis 1:28). Adam, Eve, and the whole human race were to take 
dominion over the rest of creation, but Satan entered the picture, succeeded in 
usurping Adam's dominion for himself and became what Jesus calls "the ruler of 
this world" (John 14:30). When Jesus came, he brought the kingdom of God and 
He expects His kingdom-minded people to take whatever action is needed to push 
back the long-standing kingdom of Satan and bring the peace and prosperity of 
His kingdom here on earth. This is what we mean by dominionism. 

A theocracy. The usual meaning of theocracy is that a nation is run by authorized 
representatives of the church or its functional religious equivalent. Everyone I 
know in NAR would absolutely reject this idea, thinking back to Constantine's 
failed experiment or some of the oppressive Islamic governments today. The way 
to achieve dominion is not to become "America's Taliban," but rather to have 
kingdom-minded people in every one of the Seven Mountains: Religion, Family, 
Education, Government, Media, Arts & Entertainment, and Business so that they 


65 C. Peter Wagner, New Apostolic Churches (Ventura, CA: Regal 1998). 14. 
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can use their influence to create an environment in which the blessings and 
prosperity of the Kingdom of God can permeate all areas of society. 66 

George Eldon Ladd’s writing about the inaugurated kingdom of God, which 

began in the 1950’s continues to bear witness to the power, authority and glory of God as 

the message, motive and mission of Jesus’ love is transforming lives today. In the 1970’s, 

Ladd’s kingdom theology influenced C. Peter Wagner and then John Wimber. In turn 

Wagner’s and Wimber’s have touched a new generation of “New Apostolic Reformation” 

leaders. The relationships and connections of these theologians, professors, pastors and 

modern day apostles is clearly a kingdom dynamic. 

John Wimber continues to have an influence on Christianity through Christian 

leaders who were once pastors of Vineyard churches: Randy Clark of Global Awakening, 

John Arnott of Catch the Lire, Mike Bickle of International House of Prayer. Wimber’s 

legacy has also touched other pastors in other denominations, such as Bill Johnson of 

Bethel Church and many other prominent Christian leaders, who now have ministries and 

lead apostolic movements of their own. 

This legacy is echoed in the Loreword to Bill Johnson’s book, When Heaven 

Invades Earth: A Practical Guide to a Life of Miracles, Randy Clark writes: 

Bill Johnson’s book, When Heaven Invades Earth , contains a message greatly 
needed for the Church today. It challenges many of our “sacred cows.” Like 
Gideon, Johnson had to begin by tearing down the Asherah poles in the backyard 
of the Church. He is a man with a mission to wake up the Church. Not since I 
met John Wimber have I been so taken with someone’s understanding of the 
significance of the Kingdom of God message. I have yet to meet a pastor who is 
more committed to “power evangelism” than Bill Johnson. The stories of 
healings and miracles done through the “little ole me’s” in his local church are 
truly amazing. This book is not some theoretical possibility, nor pie-in-the sky 


66 C. Peter Wagner, The New Apostolic Reformation: An Update August 18, 2011, 
http://www.globalspheres.org/trainingwhitepapers.asp (accessed October 6, 2016). 



134 


theology, nor some rationale for lack of power in the church. No, it offers 
practical, tried-and-proven strategies for pushing back the kingdom of darkness 
and advancing the Kingdom of Light. 67 

Theology of the Kingdom and the Glory of God 

The development of the Theological Foundation chapter has been like shoveling 
snow and ice on a frozen walkway. There were layers of theological worldviews, 
presuppositions, and conclusions that needed to be examined and retained or thrown 
aside, removed to reach sure theological footing for this project. Developing a biblical 
and systematic theology for the kingdom and the glory of God provided a theological 
foundation for spiritual awakening. This theological foundation contributed the 
theological groundwork for the DMin project of spiritual awakening for prayerfully 
pursuing the glory of God for personal and corporate transformation. This has been a 
process and journey of theological self-reflection and re-evaluation. I found myself 
shoveling and digging through previously ignored theological baggage, which had to be 
dealt with but also diverted time and energy away from discovering useful new 
theological perspectives and themes to reveal the next faithful step. 

Three postmodern theologians opened up additional new perspectives in applying 
Ladd’s inaugurated kingdom theology and the writings of the revivalist movement to the 
DMin project on spiritual awakening. Markus Muhling and Jeremy Treat provided a 
postmodern approach that encouraged the incorporation of systematic theology and 
biblical theology to this project. Jeremy Treat’s book. The Crucified King: Atonement 
and Kingdom in Biblical and Systematic Theology, inspired the development of a 


67 Bill Johnson, When Heaven Invades Earth: A Practical Guide to a Life of Miracles. 
(Shippensburg, PA: Destiny Image, 2013), 19-20. 
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theology of kingdom and glory of God that will support spiritual awakening and 
supernatural ministry. This was an important insight gained from reading the section, 
“The Kingdom and the Cross,” in Jeremy Treat’s book. 68 

The first step toward developing “the theology of the kingdom and the glory of 
God” is an outline. The next step will be fully developing this theology. But that is 
beyond the scope of this chapter. The outline of the “theology of the kingdom and the 
glory” has seven sequential chronological steps based on Jesus’ life, death, resurrection, 
and his return; these steps also parallel inaugurated kingdom of God theology. 

1) The birth of Jesus is “The Arrival of the kingdom and the glory of God.” 

2) The baptism of Jesus is “The Inauguration of the kingdom of God.” 

3) The Crucifixion of Jesus is “The |Victory[of the kingdom of God.” 

4) The Resurrection and Ascension of Jesus is “The Coronation of the kingdom of 

God.” 

5) The Sending of the Holy Spirit and birth of the Church at Pentecost is “The 
Commission of the kingdom of God.” 

6) The Second Coming of Jesus and the millennial reign of Jesus is “The 
Consummation of the kingdom of God.” 

7) Jesus turns over the Kingdom to the Father and the descending of the New 
Jerusalem from Heaven to Earth is “The Enthronement of the Kingdom of God.” 

Each step will have historical and revelation-oriented components as well as 
redemptive and restorative components, based on the theological themes previously 
discussed: eschatology, time, the kingdom of God, and the glory of God. The writings of 


Commented [S3]: ??? another word - not 
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theologians discussed in this paper will serve as guides on this journey. Like John 
Wesley, my intention is that this theology be functional and practical. This theology will 
provide theological foundation for a personal and corporate experience of the glory of 
God that is revealed in signs, wonders, and miracles. 

The orienting concept for this theology is the glory of God. This requires a 
theological shift of pneumatology, ecclesiology, and missiology. A theology theme to be 
yet explored is how the resurrection of Jesus Christ is the crowning event or the 
coronation of the kingdom of God and the source for restoration of people and places. 

This will be foundational for understanding an “inaugurated restoration,” restoration that 
is now and yet to come. Components of this theological theme will include an 
exploration of what constitutes a divine habitation versus a divine visitation. This will 
inform and expand the understanding of the process of spiritual awakening. 

Conclusion 

As mentioned above, three postmodern theologians have influenced and 
encouraged the direction and development of a “theology of the kingdom and the glory” 
to support this DMin project. The third theologian, mentioned earlier, Jon Mark Ruthven, 
Professor Emeritus, Theology from Regent University School of Divinity. In his book, 
What’s Wrong with Protestant Theology ?, Ruthven writes: "The New Testament portrays 
Jesus’ kingdom mission as introducing, modeling, ratifying, vindicating, commissioning, 
and bestowing the New Covenant charismatic Spirit - a synonym for the kingdom of God 
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- a concept traditional theology largely ignored.” 69 Ruthven also writes, that, “the 
essence of the New Covenant, which, if obeyed consistently precipitates the revelation of 
God in charismata, in signs and wonders. This theme is expressed in such terms as faith, 
the Kingdom of God, Spirit, dunamis (miracle power), charismata, and the New 
Covenant.” 70 

Ruthven presents the elements of a "Biblical Discipleship Program” that will 
accomplish the mission of the Kingdom of God. 71 I will briefly list those elements: 

1) Emphasis on study and obedience to Scripture and Spirit. 

2) Mission of Jesus as a ministry model. 

3) Practicing the presence and love of God in covenant. 

4) Love for God and neighbor emphasized in outreach ministry. 

5) Prayer is crucial to remaining in the presence of God. ... Therefore, prayer 
will be central to the training program. 

6) Practice in the charismata through a discipleship program. 

7) Disciple program of learning and application in a local ministry context. 

Ruthven’s writing has confirmed much of what has already been presented in 

chapter and supports inaugurated kingdom theology as the theological foundation for this 
project on spiritual awakening. Ruthven’s writing also supports “applied theology” for 
the prayerful pursuit of the presence and glory of God for personal and corporate 
transformation. The Theological Foundations chapter undergirded the project with sound 
theological justification and added encouragement and confirmation to the process. The 

69 Jon Mark Ruthven. Wliat’s Wrong with Protestant Theology? Tradition vs. Biblical Emphasis 
(Tulsa, OK: Word and Spirit Press, 2013), 300. 

70 Ruthven, 296. 

71 
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results of the DMin project confirmed this theological position through the Awaken Boot 
Camp participant’s testimonies, the statistical analysis, and evidences of the inaugurated 
kingdom of God as manifested in signs, wonders, and miracles. 



CHAPTER FIVE 

THEORETICAL FOUNDATIONS 

Introduction 

The Theoretical Foundations chapter will discuss and explore ministries and 
resources that focus on spiritual awakening, revival, and church or community 
transformation. Some of the organizations discussed have similar missions and yet have 
conflicting methodologies for awakening or revival. Many of these resources use 
different language or terminology to discuss spiritual awakening, such as sustained 
revival or church renewal and/or transformation. 

The contribution of the theoretical chapter to the DMin project has been 
substantial. Some of the resources discussed have served to reinforce or confirm 
direction of the project. Some of these resources, organizations, and individuals 
proposed questions that required deeper research which led to unexpected breakthroughs. 
At a crucial point in the DMin project design, the theoretical exploration contributed a 
key component to direction of the DMin project: corporate prayer as the primary factor in 
spiritual awakening. This cannot be understated because it seems so simple, yet the 
significance of corporate prayer to the project was not incorporated until the theoretical 
paper. 

Three resources that will be discussed are Internet based ministries: Awakening 
America, Intercessors For America (IFA) and Transforming Revival (TR is a separate 
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internet ministry of Intercessors For America.) 1 The next resource is a research and 
documentary organization, the Sentinel Group (SG). The final ministry mentioned in this 
chapter is Aldersgate Renewal Ministries (ARM). Some of these organizations are in 
relationship with one another and others are in conflict with one another due to opposing 
methodologies. Some of their content goes beyond the scope of this project and therefore 
only pertinent topics of their mission will be discussed. 

Awakening America 

While researching the Internet for a clear definition of spiritual awakening from a 

Christian perspective, a particular website, "Awakening America” proposed an 

interesting question. "What would a contemporary spiritual awakening look like in 

America ... in our church and our culture?” 2 Even though Awakening America’s website 

did not provide a clear, concise definition of Spiritual Awakening, the website listed 

twenty indicators that helped define the "problem” portion of the hypothesis of the 

project: spiritual complacency and apathy, brokenness, immorality, and compromised 

lifestyles. The "Twenty Indicators of Awakening” are as much "prayer goals” as 

indicators and included ten in the church and ten in the culture. 

PREVAILING PRAYER: Amplified participation in corporate as well as 
individual prayer, fasting, and other spiritual disciplines leading to more effective 
discipleship. 

CHILDREN CARE: Increased care for children as "gifts from the Lord” as the 
gospel addresses abortion, adoption, foster care, and child well-being. 


1 “Transforming America Though Prayer,” Intercessors For America, accessed December 15, 
2015, http://www.transformingamericathroughprayer.com/about. 

2 “Twenty Indicators of Spiritual Awakening,” Awakening America, accessed December 15, 2015, 
http://awakeningamerica.us/twenty-indicators-of-a-spiritual-awakening/. 



141 

COVENANT MARRIAGE: A decrease in divorces and renewed commitment to 
marriage between a man and a woman in covenant relationship as God intends. 

RIGHTEOUS RELATIONSHIPS: Men and women experiencing decrease in 
divorce rates, cohabitation, same-sex relations, sexual abuse, sexual trafficking, 
out of wedlock children, and sexually transmitted diseases. 

CITY TRANSFORMATIONS: Passionate pursuit among churches for 
the well-being of their cites through the planning of new congregations, 
benevolent ministries, practical service, and focused evangelism. 

NEW JESUS FOLLOWERS: Increased conversions and baptisms. 

NEXTGEN DISCIPLESHIP: Imparting faith to children and youth as parents are 
equipped by the church to become primary disciplers of their children. 

BOLD WITNESS: Christians involved in bold witness accompanied by miracles, 
dramatic conversions, and Holy Spirit empowered victories over evil. 

CHURCH TESTIMONY: Community and national leaders seeking out the 
church as an answer to society’s problems. 

RECONCILED RELATIONSHIPS: Breakdowns of racial, social, and status 
barriers as Christ’s church celebrates Jesus together! 

RIGHTEOUS MOTIVATIONS: An awakening to the “fear of the Lord” rather 
than the approval of people, thus restoring integrity and credibility. 

NEIGHBOR CARE: Neighborhood transformation and an accompanying 
decrease of social ills through increased expressions of “loving your neighbor” in 
service, compassion, and unity. 

MEDIA WITNESS: A transformation of society through the restoration of 
Christ’s influence in the arts, media, and communications. 

LEADER INTEGRITY: A restoration of morality, ethical foundations, and 
accountability among leaders of church and government, business, and politics. 

NEXTGEN EVANGELISM: Young adults, students, and children embracing the 
claims and lifestyle of Christ through the witness of peers who live and love as 
Jesus. 

GOD’S PRESENCE: Increasing testimony of the manifest presence of God. 
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PASTOR CARE: Improved health among ministers as evidenced by their joy, 
decreased resignations, healthy loving relationships within their families, and an 
increased response among young people called to the ministry. 

BELIEVER UNITY: Heightened expressions of love and unity among all 
believers, as demonstrated by the unity of pastors and leaders. 

COMPASSIONATE CARE: Increased care for the hungry and homeless, the 
most vulnerable and needy. 

RADICAL GENEROSITY: Commitment to radical generosity as evidenced by 
compassion ministries and global missions. 

According to their website, the mission of Awakening America is: 

We serve kingdom initiatives for spiritual awakening and missional living. 

Serving as an umbrella under which the body of Christ can unite in seeking a 
contemporary spiritual awakening. We long to collaborate in prayer, fasting, and 
God-inspired action to impact the nation's non-Christian population. 3 

The purpose of Awakening America confirmed the purpose of this doctoral project, to 

bring together believers awakened and united to seek the presence of God, in order to 

bring about personal transformation. The transformed disciples of Jesus, awakened to the 

presence of God, then become the agents of God to transform church, community, nation, 

and world. Awakening America articulated a major component that was not specifically 

addressed in the initial development of the DMin project proposal. This project would 

need a major element of prayer and fasting among individuals in covenant to seek the 

presence of God. 

The methodology of Awakening America is to provide resources, promote events, 
hold rallies, and organize a network of partner ministries and organizations with the 
common goal of revival and awakening. This website also provided many additional 


2 /. 


3 ‘’About,” Awakening America, accessed December 15, 2015, http://awakeningamerica.us/about- 
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strategies such as ready to use PDF documents, meditation guides, and links to other 
Internet websites and organizations. 

Intercessors For America 

The search for the Christian definition of awakening, led to another Internet site 

“Intercessors for America.” Intercessors for America (IFA) is a prayer and revival 

ministry organization that came out of a Christian conference focused in Florida in 1973. 

America was at an all-time low politically, economically, culturally, and spiritually, as a 

result of issues and events such as the Watergate scandal, Vietnam War, Arab oil 

embargo, legalized abortion, epidemic drug use, and declining morality. Derick Prince 

had just written a book. Shaping Histoiy Through Prayer and Fasting, 4 and he was 

invited to speak, along with another Charismatic leader Em Baxter, at a prayer 

conference in Florida. During this conference, 

God impressed upon the hearts of a group of godly, respected men the necessity 
of prayer and fasting for America. ... These half dozen men were chosen to 
steward the movement of prayer and fasting for the nation, Intercessors for 
America, IFA. 5 

From its inception, IFA had at its core, charismatic pastors and leaders, and 
influential Christian businessman driven to turn back America to its Christian 
foundations through prayer. The main focus of IFA has always been prayer as a tool for 
national revival and renewal. IFA has been instrumental in directing national prayer 
ministries, influencing Christian organizations, and informing and connecting prayer 

4 Derek Prince, Shaping History through Prayer & Fasting: How Christians Can Change World 
Events through the Simple, yet Powerful Tools of Prayer and Fasting (Old Tappan, NJ: F.H. Revell Co., 
1973). 

5 “About,” Intercessors for America, accessed December 15, 2015, http://www.ifapray.org/about. 
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warriors through weekly and monthly newsletters. 6 IFA is a clearinghouse of 
information in the form of books, media and training resources on subjects such as 
American history, the church, Christian living, spiritual warfare, the prophetic, and of 
course, transformation and revival. IFA’s spiritual roots are evident from the bookstore’s 
selection on healing, deliverance, intercession, spiritual warfare and prophecy. Derick 
Prince’s legacy and spiritual influence have been carried on by today’s Evangelical, 
Charismatic, Pentecostal and Neo-Apostolic prophets, pastors, teachers and church 
leaders, including Lou Engle, Bill Johnson, Jennifer LeClaire, John Hagee, Alistair Petrie, 
Billy Graham, Reinhard Bonnke, Steve Hill, and many others. 

Forty years later, IFA continues to inform, connect, and call Christians to prayer 
and fasting for revival in America. IFA has also stepped up and out to organize and 
mobilize individuals and community groups for transformation and revival. 

Transforming Revival is the arm of IFA that mobilizes people, communities, and groups 
at the local level to generate national spiritual awakening leading to transformation. 7 

Transforming Revival 

The goal and ministry of Transforming Revival is closely aligned to the 
hypothesis and process of the proposal of this project. Transforming Revival considers 
"Phases of Transformation” as a process initiated by a committed group of believers who 
seek the Presence of God through prayer and fasting. TR does not promote this as a 
program, but views spiritual awakening as the result of an undeniable move of a 

6 “About," Intercessors for America, accessed December 15, 2015. 

7 “Community Transformation,” Intercessors for America, accessed December 15, 2015, 
http://www.ifapray.org/community-transformation. 
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supernatural God, initiated by prayers and the desperation of Christians who are 

committed to the pursuit of the presence of God. TR hypothesis is that prayer “results in a 

dynamic release of the Divine Presence,” which the churched and the un-churched will 

recognize as a Divine visitation that can lead to community transformation. 8 This kind of 

“spiritual awakening to the presence of God” opens the door to sustained transformation 

that penneates every aspect of a community’s life, institutions, culture, and even 

transforms the land. In the words of Transforming Revival: 

It is a transformation that doesn’t simply change the outward appearance of things, 
but goes to the very heart. Transforming Revival is about a corporate return to 
First Love. It is a conscious re-enthroning of Jesus Christ as the King of Kings. It 
is a tangible awareness of His manifest presence in our lives. This is not just in 
our church or religious life, but over every dimension of life. Change will be 
evident in the fabric of institutions and on the land, itself. It is dramatic social, 
political, and even ecological renewal that reflects the goodness of God. 

Transforming Revival believes that God’s transforming Presence comes to 
communities where there is unity among believers with the values to guide local 
community leaders in the process of hearing from the LORD: 

Pursuit of His Presence. The pursuit of God’s Presence to seek His heart rather 
than His hand or His blessing upon local efforts. Community-wide pursuit of His 
Presence is the focus, not the route to a plan for transformation. Community 
transformation is the by-product of the pursuit of His Presence. 

Powerful Effect. The invasive, supernatural, comprehensive effects of an invited 
Divine visitation are such that only God can get the glory, no man or ministry. 
Believers do not initiate a strategic plan, instead they pursue God’s Presence and 
plan responsively to His activity. 

Pervasive Results. Results that affect all “7 Mountains” of communities with 
widespread awareness of God’s Presence by the churched and un-churched alike. 

Particular Effect. Local leaders invite God’s Presence to come and [they] respond 
to His direction in a unique manner for their community. There is not a pre¬ 
packaged plan or formula. 


“Community Transformation,” Intercessors for America, accessed December 15, 2015. 
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Personal First. The ongoing, persistent journey of pursuing His Presence is the 

focus. This pursuit of becoming attractive to God is first personal, then corporate. 

Repentance and humility are cornerstones of this effort.” 9 

Transforming Revival will not define this “process of transformation” as a model 
or program, but TR is a webpage on IFA which also maintains an independent website 
with methodology especially designed to help facilitate the development of local and 
regional groups of people interested in engaging in the process of community 
transformation (transformation sites). Transforming Revival uses an interactive internet 
website design, which can be used to create a “transformation site” for any participating 
spiritual awakening. It’s a turn-key mobilization site for launching a spiritual awakening 
event. This “transformation site” feature on the website has the capability to allow 
uploading and downloading of any documents and resources that it provides. This allows 
the project participant community, the local community at-large and even global partners 
to participate in real time by joining in through prayer, comments, blogs, instructions, 
resources, and activity alerts. 10 

The IFA Transforming Revival website has many implementation options to link 
any transformation site (like the FUMC of Apalachicola DMin spiritual awakening 
project) to individual prayer participants and/or other people or prayer teams locally, or 
even nationally, through the Intercessors for America (IFA) website and the interactive 
IFA “Prayer Maps” and “Prayer Walls.” This feature integrates TR and IFA and 
provides overlap and opportunities for prayer warriors to pray for activities and events on 
the journey to spiritual awakening at the “transformational sites.” The IFA TR website 

9 “Home,” Transforming America, accessed December 15, 2015, 
http://www.transformingamericathroughprayer.com7transformation-defined. 

10 “Prayer Groups," Intercessors For America, accessed December 15, 2015, 
http://getamericapraying.com/prayerwall. 
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virtual toolbox opens up interesting opportunities that could be incorporated into the 
DMin project, but will not be implemented since the resources are beyond the scope of 
the project. 11 

IFA and Transforming Revival are promoting a process that leads first to spiritual 
awakening and second to community transformation that is very similar to the problem 
statement, hypothesis, and basic outline of the project proposal of the DMin project. TR 
uses slightly different terminology than the DMin project and these are the "Phases of 
T ransformation: ” 12 

Preparation - The pursuit of God’s Presence is often not undertaken because 
believers do not understand the dire condition of their lives and the lives of others 
in their communities. Complacency in America is compounded by affluence, 
causing us to think that we are "doing just fine.” However, the faithful develop 
deep levels of desperation that compel them to pursue something beyond the 
ordinary and embark on the journey pursuing transforming revival. 

Invitation - Research has shown that transforming revival comes when local 
believers make their lives and their community attractive to God’s Presence. This 
shift in the heart of the Church, along with a communitywide invitation for God to 
come, results in a dynamic release of the Divine Presence. 

Visitation - A Divine visitation can accomplish more in a few minutes than the 
efforts of believers over decades - and with longer-lasting effects. This includes 
wholesale restoration of everything: churches grow with new converts, integrity 
in government is restored, economic expansion is common-place, and even the 
land is restored. 

Participation - The reality is that most transforming revivals last less than three 
years, but there are certain things some believers have done differently in order to 
maintain the Presence of God in their community longer than in others. 

The "values of transformation” and the "phases of transformation” and the virtual 

methodology of transformation sites, prayer maps and prayer walls, currently presented 


11 "Prayer Groups," Intercessors For America, accessed December 15. 2015. 

12 "Phases of Transformation," Transforming Revival, accessed July 7, 2016, 
http://www.transformingamericathroughprayer.com/about. 
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and offered for implementation by IFA, are some of many different approaches to 
transformation. The values of transformation and the phases of transformation sum up 
the ideology of IFA and its strategy toward revival very clearly. The virtual methodology 
adds a level of instant and effective communication. The initial research for the 
theoretical chapter began in December of 2015 and at that time the Sentinel Group 13 
provided the stream of revival ideology for spiritual awakening and transformation for 
IFA and Transforming Revival and that approach was called “Journey to Transformation.” 
There are good practical nuggets that can be mined from both of these different streams 
of revival theory. Since January 2016, IFA Transforming Revival, no longer offered the 
Sentinel Group’s Journey to Transfonnation (JTT) approach. Beginning in June 2016, 
Sentinel Group began to offer the JTT approach directly through their own website. 14 

The Sentinel Group 

The Sentinel Group approach will be discussed and evaluated next. In 1990, 
George Otis, Jr. founded the Sentinel Group (SG), a Christian research and information 
agency, based near Seattle, Washington. George Otis, Jr. is the president of The Sentinel 
Group as well as a prolific writer, conference speaker, researcher, and documentarian of 
modern-day revivals. The Sentinel Group has been researching and documenting revival 
and community transformation for thirty-five years, taking George Otis Jr., to over 110 
countries. 


13 '“The Sentinel Group,” The Sentinel Group, accessed July 7, 2016, 
http://www.sentinelgroup.org. 

14 '“The Sentinel Group,” The Sentinel Group, accessed July 7, 2016, 
http://www.journeytotransformation.com/journey-to-transformation/. 
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Since SG’s inception, Mr. Otis has also served as the Sentinel Group’s Chief 
Executive Officer, steering the mission and direction of the organization. According to 
the Sentinel Group website. 

The Sentinel Group is a community of cutting-edge researchers, filmmakers, and 
ministers dedicated to the task of preparing needy communities for spiritual 
revival and societal transformation. 

We accomplish this goal by: 

1) Investigating the rising tide of divinely transformed communities to detect 
patterns and extract principles 

2) Inspiring new hope and expectancy among Christians whose neighborhoods 
have not yet experienced the Father’s touch 

3) Instructing inspired believers how to take the steps necessary for God to heal 
their land 

4) Involving revival advocates in a supportive international fellowship of 
transformation partners 15 

Mr. Otis heads this community of researchers, and he is the lead “documentarian,” 
as well as a minister of the Gospel. For people interested in transformation, SG provides 
an extensive selection of video documentaries, training media, and written materials, to 
inspire and equip individuals and communities for spiritual awakening in a process called 
“Journey to Transformation.” 16 For the most part, all of these resources have been 
produced by Sentinel Group, under the personal direction of George Otis Jr. 

In 1999, Sentinel Group released its first documentary, Transformations. This 
documentary tells the stories of four cities that experienced radical transformation as the 
result of major revivals that were brought on through prayer for spiritual awakening. In 


15 “About,” The Sentinel Group, accessed July 8, 2016, http://www.sentinelgroup.org/about.html. 

16 “Journey To Transformation,” The Sentinel Group, accessed July 8, 2016, 
http://www.journeytotransformation.com/journey-to-transformation/. 
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this ground-breaking film, George Otis Jr., traveled to four cities, in California, Colombia, 
Guatemala, and Kenya. In the documentary, he records personal testimony and presents 
the back-stories of these revivals through historical reenactments. The film clearly 
reveals the process of spiritual awakening to the presence of God, the resulting revival 
and the journey of transformation of these cities. Through the documentary. 
Transformations, The Sentinel Group presents the similarities of the events leading to 
these major revivals, and the similarities of the process of transformation. Despite the 
vast differences in geography, demographics, and cultures of these four communities, the 
documentary reveals a common thread. When people are hungry for the presence of God 
and they pursue Him, God clearly responds to prayers. As one pastor in the film puts it, 
“What can happen when God comes to town!” 17 Within one year of the release of 
Transformations , The Sentinel group received over 1,000 requests from communities 
around the world hungry for revival and transformation. 

Since 1999, George Otis Jr. has directed and The Sentinel Group has produced 
seven more films. The Transformations series of documentaries have been viewed by an 
estimated 200 million people in 175 nations: Transformations II, Let the Sea Resound, An 
Unconventional War, The Hebrides Revival: A Retrospective, A Force For Change, An 
Appalachian Dawn. On June 17, 2016 the latest film in the series debuted in Seattle, 
Washington, It’s Only Cookie Dough. This film documents the ongoing revival in 
Eastern Kentucky and interestingly, as this film was going through final filming in March 
of 2016, revival fires from Eastern Kentucky sparked off a spiritual awakening and 

17 Transformations: A Documentary. DVD. directed by George Otis, Jr. (Lynwood, WA: The 
Sentinel Group, 1999), accessed July 8, 2016, 

https://www.amazon.com/dp/1930612087?_encoding=UTF8&isInIframe=l&n=262537301 l&ref_=dp_pro 
ddesc_0&s=movies-tv&showDetailProductDesc=l#iframe-wrapper, 
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revival in Mingo County, West Virginia. Four months later, revival has broken out in 

two more counties in southwestern West Virginia. 

It is obvious from examining the history of SG that researching and documenting 

revival and transformation has been the major focus of this organization. In 2015 and 

2016, the Sentinel Group went through major organizational restructuring to free Mr. Otis 

to focus on training and equipping individuals and communities who are hungry for 

revival. As well as the president and Chief Executive Officer, he is the chief architect of 

Sentinel Group’s comprehensive revival preparation and maintenance process called 

“The Journey to Transformation” (JTT). 18 

The Journey to Transformation is a process comprised of strategic and intentional 
encounters surrounded by a personal and corporate commitment to the principles 
shared. While God's principles of transformation never change, how and when 
God manifests Himself is unique to every person and community. The 
centerpiece of the Journey to Transformation process consists of multi-phase 
training encounters that include a Discovery Weekend, a 14-week Community 
Encounter and a post-visitation Awakening to Transformation. Many faculty 
members are drawn from previously transformed communities and are therefore 
able to augment their teaching with firsthand experiences. 19 

In June 2015. under the direction of George Otis Jr., two diverse communities 

began the Journey to Transformation. The first transformation site is a Native American 

Indian community on Pine Ridge Indian Reservation in South Dakota. The second 

community is 3C College Campus Ministry at Arizona State University, Tempe, Arizona. 

George Otis Jr., writes in the “Community Tracker,” following the first stage in the JTT 

process in Pine Ridge Indian Reservation: 

As my week on the Pine Ridge Reservation draws to a close I wanted to give you 
a quick report on some of the things that have happened here. In short, it has been 


18 “Journey To Transformation, JTT," The Sentinel Group, July 8, 2016, 
http://www.journeytotransformation.com/journey-to-transformation/. 

19 “Journey To Transformation, JTT," The Sentinel Group, accessed July 8, 2016. 
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an extraordinary week. God has joined Himself to us in a powerful way, and 
many in the meetings have declared they will never be the same. All total, about 
100 people joined us during the course of the Journey to Transformation teaching. 
Most of these were from the Pine Ridge and adjacent Rose Bud Reservations 
(both Lakota Sioux). Not all were Native American, but many were. We were 
also joined by participants (many of them Native) from Florida, Wyoming, 
Minnesota, Colorado, Wisconsin, Nebraska, Illinois, and North Dakota. Other 
folks came from communities across the state of South Dakota. ... Iam 
profoundly grateful for the opportunity to be a part of what God is doing in this 
place. It is significant not only for Pine Ridge, but also for Native communities 
across North America. 20 

The community transformation site at Arizona State University began meeting in 
November of 2015 with a different community dynamic and approach, but using the 
same JTT process. Chris Ngai, the leader of the ASU transformation site writes in the 
ASU blog: 

We are starting an 8-week “special forces" training series called The School of 
Transformation & Revival. We are inviting key students, alumni, intercessors and 
leaders to be equipped and trained on strategic level prayer and warfare, in order 
to see transformation in specific prayer targets that God would highlight! As part 
of the school, we will be going over to ASU to map the land, and to actually begin 
to see transformation of various targets through strategic prayer! 21 

Looking at the benefits of The Sentinel Group process, two strengths are 

flexibility and adaptability of JTT, as demonstrated in the diversity of the two 

transformation sites, the Pine Ridge Reservation and ASU campus ministry. One of the 

other strong points of The Sentinel Group’s JTT process is their “hands on” approach to 

revival, transformation and spiritual awakening. George Otis Jr., personally travels to 

these sites, maintaining personal conversation with these communities, training and 

guiding the leaders through the JTT resources. He brings a wealth of personal experience 


20 “Tag: Community Tracker Pine Ridge Reservation,” The Sentinel Group, accessed July 8, 2016, 
http://blog.sentinelgroup.org/pine-ridge/. 

21 “Tag: Community Tracker Arizona State University,” Sentinel Group, accessed July 8, 2016, 
http://blog.sentinelgroup.org/seeking-revival-at-arizona-state-university/. 
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gained from twenty-six years of research and documentation of community 
transformation all over the world. 

This leads into a discussion of the contributions of The Sentinel Group’s, Journey 

To Transformation to the DMin project. This will also focus on involvement of George 

Otis Jr., and Sentinel Group in the DMin Project. This is the backstory to the 

development of a relationship between FUMC of Apalachicola and The Sentinel Group. 

A sequence of events brought George Otis Jr. from Washington State to visit 

Apalachicola to evaluate it as a community transformation site. Mr. Otis spoke during a 

Sunday morning service and confirmed the direction the church has been moving in for 

revival and spiritual awakening. His visit and message resonated with many in 

attendance. George Otis Jr. met with the senior pastors of FUMC and Eastpoint Church 

of God and following that meeting, we toured Apalachicola and Franklin County and 

documented the communities through video and pictures. This was a significant visit, 

since George Otis Jr. discerned for himself, and agreed with the pastors that Apalachicola 

and Franklin County was a potential JTT site. According to the Sentinel Group website: 

The Journey to Transformation is a principle-based training and mentoring 
process developed by the Sentinel Group that helps revival-hungry communities 
prepare for spiritual awakening, a distillation of 15 years of observational research 
in scores of transformed locations around the world. It is a process that is 
designed to prepare a community for divine visitation and subsequent societal 
transformation — a condition otherwise known as spiritual awakening. Because 
this is a process and not a program, our experience has shown us that the journey 
itself can last anywhere from three months to a year depending on a community’s 
readiness to free itself from competing distractions. This time is spent 
understanding God’s expectations, counting the cost to proceed, building 
individual and corporate faith, confessing and repenting of known sin, and 
prevailing with God in prayer. The Journey to Transformation is a process 
comprised of strategic and intentional encounters surrounded by a personal and 
corporate commitment to the principles shared. While God's principles of 
transformation never change, how and when God manifests Himself is unique to 
every person and community. The centerpiece of The Journey to 
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Transformation process consists of multi-phase training encounters that include a 
Discovery Weekend, a 14-week Community Encounter and a post-visitation 
Awakening to Transformation. Many faculty members are drawn from previously 
transformed communities and are therefore able to augment their teaching with 
firsthand experiences. 22 

The next step for FUMC Apalachicola following the DMin project will be to 
schedule a Discovery Weekend event with at least two partner churches in Franklin 
County. 

The Journey to Transformation Discovery weekend is designed to assist 
communities in understanding what transforming revival really is, as well as what 
the requirements are to attract God’s transforming presence and bring the 
communities to a place of informed commitment. This Stage is divided into four 
modules: The Need for Transforming Revival; Defining Transforming Revival; 
Preparing for Transforming Revival; and The Cost of Transforming Revival. 2 ’ 

Even though the JTT process is not part of the DMin project, the Discovery event is a 

development in the context as a result of the DMin Project. The Discovery Weekend and 

the JTT process have a larger community focus and will involve other churches and the 

communities within their geographic locations. 

Internet sites such as Awakening America helped to confirm the DMin problem 

and hypothesis. Intercessors for America (IFA) has been working toward transforming 

America through prayer for forty years. This revival organization began as a grass roots 

movement, mailing out a newsletter put together on a dining room table in Plymouth, 

Massachusetts. It is now a powerful internet-based national prayer organization with 

national prominence and influence in the private and public sectors. IFA has deep roots 

that spread through Pentecostal, Evangelical, Charismatic, and New Apostolic ministries. 


22 “Journey To Transformation, JTT," The Sentinel Group, accessed July 8, 2016. 

23 “Discovery Weekend. Envisioning the Process,” The Sentinel Group, accessed July 8, 2016, 
http://www.journeytotransformation.com/journey-to-transformation/discovery-stage-envisioning-the- 
process/. 
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IFA is able to utilize these connections as diverse resources to train and equip 
communities in supernatural ministry techniques for sustained revival. IFA was a 
pioneer in promoting the key spiritual truths of 2 Chronicles 7:14: the power of corporate 
prayer, pursuing the presence of God, confession and repentance. Rather than rely solely 
on national prayer events and initiatives, IFA has also expanded its scope to training and 
connecting community transformation sites. These critical components of corporate 
prayer, pursuit of the presence of God, and supernatural ministry techniques are also 
foundational to the DMin project. 

IFA was the key website to bring The Sentinel Group into the DMin project. 
Sentinel Group has worked alongside, and at times, with IFA since they have compatible 
missions, even though they have slightly differing methodologies. As discussed earlier, 
the Sentinel Group influence will be following the project. There will be a component of 
documentation provided by the Sentinel Group that perhaps may be included in 
conclusion of the project. 


Aldersgate Renewal Ministries 

The last organization to be discussed in the theoretical chapter is Aldersgate 
Renewal Ministries (ARM). The mission of ARM is to equip the local church to minister 
to the world in the power of the Holy Spirit. ARM’s methodology is to serve the local 
church by providing dynamic learning experiences through national, regional and local 
church events. ARM’s events and activities educate and empower participants to live in 
the power of the Holy Spirit, leading to renewal and revival. The primary focus of ARM 


is renewing the United Methodist Church at the local church level. 



156 

Each year ARM holds its annual conference: Alders gate , National Conference on 
Spirit Filled Living. My first experience with ARM was Aldersgate, National Conference 
on Spirit Filled Living 2011 held in Dayton, Ohio. The Aldersgate 2011 Conference was 
an amazing experience for the whole family. Over the course of five days we 
participated in Spirit-filled worship, attended informative and transformative equipping 
sessions, and met new brothers and sisters in Christ, the ARM spirit-filled Methodist 
community. We received healing and were recharged, ready to return to ministry. It was 
a defining moment for my wife April, and myself and for our three younger sons. 

Following Aldersgate 2011 my wife. April, and I attended the Methodist School 
for Supernatural Ministry (MSSM) in January of 2012 at the Aldersgate Renewal Center 
(ARC) in Tennessee. While at the ARC, God spoke clearly first to my wife, April, and 
then to me, to enroll in 2013 in doctoral program in Supernatural Ministry at United 
Theological Seminary. In 2014, ARM brought their teaching and equipping ministries to 
FUMC of Apalachicola with a Local Church Renewal event, the “Life in the Spirit 
Experience.” Over half of the congregation of FUMC attended this three-day event. 

Many others experienced healing, received spiritual gifts or impartation of Holy Spirit 
power. On the first night of the event, many received baptism in the Holy Spirit. This 
event was “user friendly,” local, and affordable, and it was a tremendous success because 
it was Methodist lay persons ministering to Methodist lay persons. It broke down fear 
barriers for many people and brought an awareness and openness to this church of the 
ministries, gifts, and fruit of the Holy Spirit. 

This event opened the door and led into other local church supernatural ministry 
events and relationships with other ministries. Following the Life in the Spirit 
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Experience, we hosted an “Encountering God” healing weekend through Kingdom Life 
Ministries (KLM). The relationship with KLM was developed at the Aldersgate 2013 
event in Lexington, Kentucky. Over thirty people attended the healing school and many 
experienced dramatic healings and many were used by God to heal others. One person 
received physical, mental and emotional healing and restoration and in sixteen months 
became a full-time licensed pastor in a nearby United Methodist Church. A few months 
later a team of ministers, the “Awakening Team” arrived from Global Awakening’s 
School for Supernatural Ministries (GSSM.) They came to FUMC for a three-day 
supernatural ministry event focused on teaching about prayer, prophecy, word of 
knowledge, and healing. It was well attended and well received. People experienced 
amazing healing and others were awakened and activated in supernatural ministry. 

FUMC has become a supernatural ministry friendly host ministry site for special 
events through ARM and other para-church supernatural ministry organizations. The six- 
year relationship between FUMC with ARM is a good example of a fruitful and lasting 
ministry relationship. Through ARM, FUMC has developed relationships with Global 
Awakening, Kingdom Life Ministries, Ric Wright Ministries and Hershmann Ministries. 
ARM and associated ministries have been important components in helping equip and 
empower the people of FUMC in the current movement of embracing the Holy Spirit and 
supernatural ministry especially in the areas of youth ministry and special events. FUMC 
of Apalachicola has grown deeper and richer as a result of the National Conference on 
Spirit Filled Living, the Methodist School for Supernatural Ministry, the Local Church 
Renewal events and the Doctor of Ministry Program in Supernatural Ministries. 
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Conclusion 

The Theoretical Foundations chapter helped tremendously toward defining the 
direction and narrowing the scope of the DMin project. Researching current 
organizations and ministries involved in spiritual awakening, revival, and community 
transformation, provided valuable background information for the project. The strength 
and contribution of theoretical approach and research to the DMin project was objectively 
exploring and evaluating current organizations and their approaches and theories for 
revival and then developing possible applications for the project design. 



CHAPTER SIX 
PROJECT ANALYSIS 

Introduction 

For FUMC, moving forward to implement the Spiritual Awakening project meant 
getting a better understanding of the presence of God and the glory of the LORD. The 
four foundations chapters in this paper have laid out the biblical, historical, theological 
and theoretical basis for the glory of the LORD and its significance to spiritual 
awakening as revealed in the Old and New Testaments. The intention of the Project 
Analysis chapter is to chart out the journey to the Spiritual Awakening DMin project, 
discuss the methodology and the implementation. This chapter will also summarize the 
results based on statistical analysis and participant interviews and testimonies. The 
chapter will conclude with closing thoughts on how this project could have been 
improved and current discussions for future work. 

Methodology and Implementation 

The Spiritual Awakening DMin project was implemented using a three-prong 
approach for spiritual awakening to the presence of God: biblical teaching, supernatural 
ministry training, and corporate prayer tools. This three-prong approach combined these 
methods and resources to enable, equip, and empower a team of fourteen participants to 
come together in covenant to seek the presence of God to bring about spiritual awakening 


159 



160 


and personal and corporate transformation. One of the Professional Associates, a Plant 
Pathologist and researcher suggested using a “paired test” of two subject groups, the 
treatment group and the control group. These became the Awaken Boot Camp Team 
(treatment group) and the Control Team (Control group). Another Professional Associate, 
a retired statistician, advised to be cautious in forming the teams and try to minimize bias 
by avoiding handpicking the participants in the selection process. 

An invitation to participate was given to the whole church family to participate in 
the project at three levels: Awaken Boot Camp (ABC) Team, Control Team and Context 
Advisory Team (CAT). Later we also formed a Prayer Cover Team. The goal of the 
selection process was to form two teams that mirrored each other and reflected the 
demographics of people in the church context, see APPENDIX C and D. The teams were 
selected based on people’s schedules and willingness and availability to serve. The two 
participant teams’ target demographics were to be equal in number: two youth, two 
young adults, six adults and four seniors. There were seven males and seven females on 
each team and once again selection was as random as possible based on availability and 
willingness to commit. The selected participants were in varying stages of spiritual 
maturity and discipleship, which are unrelated to their age or length of participation in 
church. 

The ABC Team participants were required to commit to the timeline of the 
project, forty days. They were required to sign a Spiritual Awakening Covenant agreeing 
to a six-week commitment to prayerfully seek the presence of God for spiritual 
awakening and attend the six Awaken Boot Camp sessions. The ABC Team project 
participants were also asked to continue attending the normal schedule of weekly Sunday 



161 


morning worship service, Monday Night Bible Study, and Wednesday evening worship 
service. 

The Control Team participants, the control group of fourteen people, were similar 
in demographics to the ABC Team participant group. This established two 
demographically similar subject groups. The Control Team participants were also 
required to sign a Spiritual Awakening Covenant. They committed to live normally in 
the church community but not engage the ABC team participants in conversations 
concerning the project during the forty days of the project. The Control Team was also 
not to participate in any of the activities, including the daily devotionals, Bible teaching 
and supernatural ministry training of the DMin project. 

Awaken Boot Camp was embedded within the forty days of covenant. There 
were six sessions and each session lasted approximately two hours. Each ABC session 
utilized a three-pronged teaching approach with each activity lasting thirty minutes: 
biblical teaching, supernatural ministry training, prayer tools methodology and 
“activation activity.” The biblical teaching, supernatural ministry training, and corporate 
prayer tools were taught during each session. The ninety minutes of instruction was 
followed by 30 minutes of practical application of prayer techniques or activation 
activities, which focused on using the corporate prayer tool for that week in Awaken 
Boot Camp. 

ABC - Ministry Team Training Manual (MTTM) 

The "ABC Ministry Team Training Manual” was developed for the DMin Project 
using established resources. The biblical teaching, see APPENDIX F, concentrated on the 
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six chapters of Ephesians and from a Kingdom of God framework: kingdom identity, 
kingdom inheritance and kingdom power. The main corporate prayer tool resource for 
Awaken Boot Camp was Pathways to a Praying Church: A Study of Corporate Prayer. 1 
The participants used a forty-day devotional over the course of the covenant period. This 
devotional was Bill Johnson’s Hosting the Presence Every Day: 365 Days to Unveiling 
Heaven's Agenda for Your Life. 2 The devotional was offered in three formats, hardcover 
book, online daily devotional and electronic version. In addition, during week two 
through five, the ABC Team received one of the four foundational chapters of this DMin 
Project: biblical, historical, theological and theoretical as supplemental reading. 

The ABC Ministry Team Training Manual, (ABC MTTM) served to bring all the 
resources together to develop a deeper awareness of the significance of the glory of God 
and presence of God to revival and Spiritual Awakening. The six sessions of boot camp 
are divided into three themes. Each theme is covered in two sessions. The teaching 
element was conducted in a seminar approach and participants were strongly encouraged 
to come prepared to interact and share from their reading experience. The purpose of the 
teaching time is to discuss the information and then move into a time of application in the 
corporate prayer activity. Tables 1, 2, and 3 give an overview of the three-prong 
approach of Biblical Teaching, Supernatural Training and Corporate Prayer Tools. 

ABC MTTM, Theme One is entitled, "Hear and Realize.” Session 1 is “Hear 
Your Call,” and Session 2 is "Realize Your Kingdom Identity.” In Session 1, the biblical 
teaching introduced the significance of the glory of God in the Old and New Testament 

1 Margie Burger. Pathways to a Praying Church; A Study of Corporate Prayer (Goodletsville, TN: 
ARM, 2000), 9. 

2 Bill Johnson's Hosting the Presence Every Day: 365 Days to Unveiling Heaven's Agenda for 
Your Life (Shippensburg, PA: Destiny Image, 2013). 
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and discusses the significance of the presence of God to revival and Spiritual Awakening. 
In Session 2, the biblical teaching focused on Kingdom of God teaching of call and 
kingdom identity. The supernatural ministry training for both sessions is “Prayer, Praise 
and Worship.” The corporate prayer tool for session one and two is “Harp and Bowl,” 
and the resource is Pathways to a Praying Church, 3 

Harp and Bowl is a reference to a style of corporate worship that blends intimate 
praise music (Harp) with prophetic prayer (Bowl.) The term Harp and Bowl is taken 
from Revelation 5:8, "And when he had taken it, the four living creatures and the twenty- 
four elders fell down before the Lamb. Each one had a harp and they were holding golden 
bowls full of incense, which are the prayers of God’s people.” During Session 1, the 
participants were asked to spend some time reflecting upon the biblical teaching on the 
glory of God and the identity of God as discussed in Pathways to a Praying Church 
resource. The team was then lead by the worship team praying as the Holy Spirit directed 
them. At Session 2, the Harp and Bowl technique was modified as participants were 
directed to pray at four prayer stations during the corporate worship time. The station 
format is outlined in Pathways to a Praying Church on page 24. 


3 Burger, 18-25. 
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Table 1. ABC MTTM: Theme One - Session 1 and 2. 


ABC Session 1 - Resources 

Teaching & Training 

Theme One 

Bible Readings 

Exodus 33-34 

Session 1 

2 Corinthians 3-4 

Biblical Teaching: 

Glory of God and The Presence of God In the Bible 

Pathways to a Praying 
Church (PPC) 

Supernatural Ministry Training: 

UNIT ONE 

Prayer and Praise 

Chapter 1 & 2 Pages 7-22 

Harp and Bowl 

Prayer Tool: 

Harp and Bowl 

ABC Session 2 - Resources 

Teaching & Training 

Theme One 

Bible Readings 

Ephesians 1 & 2 

Session 2 


Biblical Teaching: 

PPC 

UNIT ONE 

Hear Your Call and Realize Your Kingdom Identity 

Chapter 1 & 2 Pages 7-25 

Supernatural Ministry Training: 

Harp and Bowl 

Prayer and Praise 


Prayer Tool: 

Harp and Bowl - Part 2 


ABC MTTM, Theme Two is entitled, “Access and Activate.” Session 3 is 
“Access Your Kingdom Inheritance,” and Session 4 is “Activate Your Kingdom 
Resources.” During Session 3, the biblical teaching concentrates on Kingdom of God 
teaching of divine inheritance and riches. The readings in Pathways to a Praying Church 
were excellent supplemental teaching on the Holy Spirit and Spiritual Gifts. The 
supernatural ministry prayer training for these two sessions was "Prophesy and Proclaim,” 
which helped Team members listen to God and pray and praise in small groups. 
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The corporate prayer tool for Session Three is “Prayer Summit,” and the resource 
is Pathways to a Praying Church (PPC) 4 This prayer tool focuses on small groups of 
three to four participants praying over each other. In this session the four prayer stations 
and the themes from Session Two are utilized again. Small prayer groups were created 
and each participant was asked to choose a prayer destination based on their need. The 
four prayer station themes are Healer, Purifier, Leader, and Savior. Burger does an 
excellent job of detailing this model of corporate prayer and the instructions can be found 
on pages 130 -131. 

The corporate prayer tool for Session Four was “Soaking Prayer,” and the 
resource is Pathways to a Praying Church, 5 The dynamics of this corporate prayer tool 
focuses on silent personal prayer in a prepared and controlled group setting. The 
participants are instructed and then invited to soak silently together as a group for thirty 
minutes. A prayer team prepared the room with prayer and created an atmosphere of dim 
lighting and meditative music prior to the experience. The Project Leader silently prayed 
over the team as they soaked in the presence of the LORD. Following the “Soak,” the 
team debriefed with a time of sharing and testimony. Burger does an excellent job of 
detailing this model of corporate prayer and the instructions are found on pages 133-137. 


4 Burger, 129-131. 

5 Burger, 133-137. 



Table 2. Table 2. ABC MTTM: Theme Two - Session 3 and 4. 
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ABC Session 3 - Resources 

Teaching & Training 

Bible Readings 

Theme Two 

Ephesians 3&4 

Session 3 

1 Corinthians 12-14 

Biblical Teaching: 

PPC 

UNIT TWO 

Access Your Kingdom Inheritance 

Chapters 3,4,5 Pages 27-48 

Supernatural Ministry Training: 

Prophesy and Proclaim 

UNIT THREE 

Chapter 13 Pages 133-137 

Prayer Tool: 

Prayer Summit 

ABC Session 4 - Resources 

Teaching & Training 

Theme Two 

Bible Readings 

Ephesians 3&4 

Session 4 

1 Corinthians 12-14 

Biblical Teaching: 

Activate Your Kingdom Resources 

PPC 

UNIT THREE 

Supernatural Ministry Training: 

Chapter 12 - Pages 129-132 

Prophesy and Proclaim 


Prayer Tool: 

Soaking Prayer 


ABC MTTM, Theme Three is entitled, “Experience and Exercise: Experience 
Your Kingdom Authority and Exercise the Power of the Eloly Spirit.” In Session Five, 
the biblical teaching concentrates on Kingdom of God attributes of kingdom authority 
and power. The supernatural ministry prayer training for these two sessions are Prayer, 
Healing and Spiritual Warfare. The corporate prayer tools for these two sessions are 
"Prayer Walking” and “Indentificational Repentance.” 

The corporate prayer tool for Session Five is "Prayer Walking.” The biblical 
teaching on "Experience Your Kingdom Authority” and Spiritual Gifts is the foundation 
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for this prayer tool. The primary resource for the specifics of Prayer Walking is 
Pathways to a Praying Church. 6 Burger proposes a question and sets up a paradigm for 
prayer walking, "Did your experience incorporate the four elements of power in prayer 
discussed in this chapter? Praise, The Word, The blood of Jesus, and The unity of the 
body?” 7 Following a teaching time and opening group prayer, the team was released to 
follow the Spirit’s prompting individually walking the church campus. They returned 
after thirty minutes and debriefed as a group and closed thanking God in a sealing prayer. 

The corporate prayer tool for Session Six is "Indentificational Repentance.” 
Burger describes this prayer technique and connects its use to revival in Pathways to a 
Praying Church, 

Identificational repentance is coming together in prayer with the intent to humble 
ourselves before God. Our emphasis is confessing and repenting of sin as we 
identify with the sins of others. Together this tool enables us to seek God’s face in 
humility for healing in the church. When we incorporate identificational 
repentance into the corporate prayer life of the church, we are preparing the way 
for revival in the land. 8 

Prior to beginning the prayer activity, one of the team members felt called by the Holy 
Spirit to ask for forgiveness and repent for not praying over her Pastor and his family. 

The Team gathered in support of her and to intercede together over the Pastor and his 
family. This opening time of intersession was unplanned but led into a breakthrough for 
the Pastor and the Team and was a natural transition into Identificational Repentance. 

The team came together in a time of personal and corporate intersession and repentance 
at the end of Session Six. 


6 Burger, 51-57. 

7 Burger, 55. 

8 Burger, 83. 



Table 3. ABC MTTM: Theme Two - Session 5 and 6. 
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ABC Session 5 - Resources 

Teaching & Training 

Theme three 

Bible Readings 

Ephesians 5 

Session 5 


Biblical Teaching: 

PPC 

UNIT THREE 

Experience Your Kingdom Authority 

Chapter 6-10 - Pages 49-110 

Supernatural Ministry Training: 

Prayer and Healing Spiritual Warfare 

UNIT THREE 

Chapter 6 - Pages 49-57 

Prayer Tool: 

Prayer Walking 

ABC Session 6 - Resources 

Teaching & Training 

Theme three 

Bible Readings 

Ephesians 6 

Session 6 

2 Corinthians 10 

Biblical Teaching: 

Exercise the Power of the Holy Spirit 

PPC 

UNIT THREE 

Supernatural Ministry Training: 

Chapter 9-11 - Pages 83-128 

Prayer and Healing Spiritual Warfare 


Prayer Tool: 

Intercession and Identificational Repentance 


Following the conclusion of the DMin project the church gathered and celebrated 
with a three-day weekend event, “Awaken to Glory.” Forty people attended at least one 
of the five sessions of this event that was open to the FUMC church family as well as any 
interested people from the community. The Awaken to Glory weekend event format 
paralleled the three-pronged methodology of biblical teaching, supernatural ministry 
training, and corporate prayer tool activities. This event was scheduled following the end 
of the forty days of Covenant, and this event was designed to be the celebration and 
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closure of the DMin project and was open to the church and local population to 
participate. 

The Awaken to Glory Team, (the A-Team) led the Awaken to Glory event. The 
A-Team ministers are closely affiliated with ARM and all were familiar with FUMC of 
Apalachicola. The Awaken Team went deeper into the elements of Spiritual Awakening 
previously covered over the six weeks of Awaken Boot Camp. The ABC Team members 
were all in attendance. During various sessions ABC Team members had the opportunity 
to respond to invitations to receive prayer, anointing and activation in ministry. Many of 
the ABC Team members were also invited to serve on ministry teams during the event: 
praying for others, speaking words of prophesy, praying for healing, and anointing with 
oil. The Sunday morning worship service brought together the whole church community 
to celebrate the DMin project and many of the ABC Team members and weekend event 
participants gave testimonies. The Awaken to Glory weekend event was a great closure 
activity for the DMin project. 

Associate Teams 

Three levels of project partners called associates contributed to this project: a peer 
associate, context associates, and professional associates. The peer associate is a 
seminary colleague who is also working on a doctorate in the Supernatural Ministries 
peer group. This peer associate was chosen in the beginning of semester four of the 
doctoral project. As it turned out, many of the United doctoral peer associates were 
involved in support and accountability through e-mails, texts, and social media. 
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The Context Associate Team, CAT, was formed in Semester three of the 
doctorate program. These CATs became better acquainted with the project throughout 
the project as one of the four foundational chapters of this document was distributed to 
them each week of the forty day project. The ten members of this team are all members 
of the church and demographics of the CAT reflect the spiritual and cultural diversity, 
and multi-generational character of FUMC of Apalachicola. Three of the CAT members 
were also ABC project participants, these included the Chairperson of the Staff Parish 
Relations Committee, Church Treasurer and one of the youth program Adult leaders. 

The CAT members functioned as a bridge of communication concerning the project, 
connecting it to the church congregation and to the ABC and Control Team project 
participants. These CAT members assisted with the project design and implementation. 
They also assisted in project evaluation and feedback during all stages of the project. 

They were all present and helped with the distribution and collection of the participant 
pre-survey and post-survey. 

The Professional Associates Team, PAT was formed and these team members 
contributed to the project in the areas of their respective professional concentration: 
education, research, and statistics. Early in semester four, at a critical point of the project 
design one of the professional associates was instrumental in guiding the development of 
the project through a month long period of daily Peer Coaching. Two of the professional 
associates were present during the final week of the project and were involved in the 
Awaken to Glory weekend event. One of the PAT members, the retired researcher was 
onsite to help transition the project seamlessly into the Awaken to Glory Weekend event. 
Another one of the PAT members is a retired statistician, professor and consultant. He 
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brought a team which was instrumental in choosing and designing the surveys prior to the 


implementation of the project. The statistics team helped oversee the pre-survey process 
to minimize bias and maintain reliability and validity of the project. They also managed 
quantitative data collection and the data entry of the pre-survey and post-survey results. 
The team designed the spreadsheets and chose the statistical program, MINITAB to 
evaluate the data. They ran the statistical analysis and provided the descriptive statistics 
and graphs used in the quantitative analysis. All three levels of associate teams 
contributed immensely to design, implementation, and analysis of the DMin project. 


Research Methods 

Research methods included participant testimony, participant and control group 
pre-survey and post-survey, associate observations, and participant evaluations. Initially 
this study was to rely upon primarily qualitative methodology, which Creswell describes 
as: 


A means for exploring and understanding the meaning individuals or groups 
ascribe to a social or human problem. The process of research involves emerging 
questions and procedures, collecting data in the participants’ setting; analyzing 
the data inductively, building from particulars to general themes, and making 
interpretations of meaning of the data. The final written report has a flexible 
writing structure. 9 

However, as it became possible to include a professional statistical team in the 
development, implementation and analysis of the surveys the value of the quantitative 
component improved. 


9 John W. Creswell. Research Design: Qualitative, Quantitative, and Mixed Methods Approaches, 
4* ed. (Thousand Oaks. CA: SAGE Publications, 2014), 246. 
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Surveys 

In February, Dr. Lynn Underwood was contacted concerning the possible use of 
The Daily Spiritual Experience Scale, (DSES - APPENDIX A). Dr. Underwood was 
excited about the application of the DSES in the project on spiritual awakening and she 
was especially interested in hearing the results. The DSES introduced a quantitative 
factor to the project. The DSES has been used in forty countries and in over 300 
published studies. 

The Daily Spiritual Experience Scale was one of the surveys administered to the 

ABC Team and the Control Team participants. 10 The pre-survey was held the Sunday 

prior to the project launch. The post-survey was held on a Sunday that was also the thirty- 

ninth day of the forty days of Covenant. The DSES score indicates a participant’s 

experience of the presence of God in their daily lives. It has a high correlation value .90 

for the presence of God. Dr. Underwood writes. 

This article presents the development of a Daily Spiritual Experiences Scale 
(DSES), the items of which attempt to measure everyday ordinary experience 
rather than particular beliefs or behaviors; although developed for the 
predominately Judeo-Christian U. S. population, it is intended to transcend the 
boundaries of particular religions. 

Content validity. To begin development of the scale, Dr. Lynn G. Underwood 
held in-depth interviews and focus groups with individuals from many religious 
perspectives. This process provided basic qualitative information regarding the 
spiritual experiences of a wide range of individuals. She also conducted a review 
of scales that attempt to measure some aspects of spiritual experience and drew as 
well on a variety of theological, spiritual, and religious writings. The writings 
helped to categorize experiences to develop a concise set of items. ... Western 
spirituality emphasizes a personal connection with God, whereas Eastern and 
Native American spirituality, for example, place more emphasis on a connection 
with all of life and on connection as being part of a greater whole. Two items 
were developed to address both people whose experience of relationship with the 


10 Lynn Underwood, "The Daily Spiritual Experience Scale: Overview and Results," Religions 2 
(2011): 29-50, accessed February 6, 2017, doi:10.3390/rel2010029. 
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transcendent is one of personal intimacy (“I feel God’s presence”) and those who 
describe a more general sense of unity as their connection with the transcendent 
(“I experience a connection to all of life”). 11 

The Daily Spiritual Experience Scale (DSES) is a 16-item self-report measure 
designed to assess ordinary experiences of connection with the transcendent in 
daily life. It includes constructs such as awe, gratitude, mercy, sense of 
connection with the transcendent and compassionate love. It also includes 
measures of awareness of discernment/inspiration and a sense of deep inner peace. 

Originally developed for use in health studies, it has been increasingly used more 
widely in the social sciences, for program evaluation, and for examining changes 
in spiritual experiences over time. Also it has been used in counseling, addiction 
treatment settings, and religious organizations. It has been included in 
longitudinal health studies and in the U. S. General Social Survey that established 
random-sample population norms for the scale. It has publications on its 
psychometric validity in English, Spanish, French, Portuguese, German and 
Mandarin Chinese. Translations have been made into over forty languages 
including Hindi, Hebrew and Arabic and the scale has been effectively used in a 
variety of cultures. The scale has been used in over 300 published studies and the 
original paper has been cited in over 700 published papers. 

Factor analysis of the scale continues as research results emerge. Most studies 
show the scale loading on one major factor. The Cronbach’s Alpha for the scale is 
consistently above 0.9. The scale performs in both a state-like as well as a trait¬ 
like manner, lending it to examinations of change over time. 

The scale has been used effectively in adolescents. It has also been used in 
younger children from 8-12, and for this group, subgroups of the items can be 



Commented [S4]: look at last line on footnote 25 - 
may be German and okay, or not. 


The Kingdom Identity Survey, see KIS - APPENDIX B, was developed from the 
Prince and Pauper Test which can be found in The Supernatural Ways of Royalty. 1 ' KIS 


11 Lynn G. Underwood and Jeanne A. Teresi, “The Daily Spiritual Experience Scale: Development, 
Theoretical Description, Reliability, Exploratory Factor Analysis, and Preliminary Construct Validity 
Using Health-Related Data," Hebrew Home for the Aged at Riverdale and Columbia University Stroud 
Center, Annals of Behavioral Medicine 24 1 (2002): 22—33, accessed February 7, 2017, 
http://www.dsescale.org/underwoodteresi.pdf. 

12 Lynn G. Underwood, "Ordinary Spiritual Experience: Qualitative Research, Interpretive 
Guidelines, and Population Distribution for the Daily Spiritual Experience Scale,” Archive for the 
Psychology of Religion 28 1 (2006), 181-218, accessed April. 21, 2017 
http://www.dsescale.org/OrdSpirExp.pdf. 

13 Kris Vallotton and Bill Johnson, The Supernatural Ways of Royalty, 225. 
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was developed under the supervision of professional associate team member Dr. Doug 
Zahn from Florida State University. The KIS was adapted from the Prince and the Pauper 
Test to improve its statistical reliability and validity. The KIS provides information 
concerning the participants’ understanding of their kingdom identity and inheritance as a 
disciple of Jesus. Both the DSES and KIS surveys were administered to the ABC and 
Control Team participants on the same day. The participants' results were kept 
confidential and anonymous by using a blind numbering system known only to the 
participants. 

These surveys would indicate numerically the level of increased spiritual 
awakening to the presence of God for the ABC Team participants as a result of the 
project. It was hypothesized that the ABC Team mean score on Daily Spiritual 
Experience Scale and the Kingdom Identity Survey mean score would both increase. It 
was expected that there would be little or negligible change in the Control Team group 
mean score. 

Observations, Testimonies, and Evaluations 

Project ABC Team participants were asked to keep daily devotional journals to 
assist them in tracking their experiences and observations over the course of the project. 
On the Post-Survey Sunday, the “Awaken Boot Camp Team: Personal Interview, 
Question & Evaluation Form,” see Appendix E., was handed out to the ABC Team 
participants. It was also distributed electronically to the ABC Team participants and they 
were asked to return it to the Project Leader. Unfortunately, only fifty percent of the 
participants returned the Awaken Boot Camp Team: Personal Interview, Question & 
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Evaluation Form. Perhaps, there may have been a better way to document and record 
Team member testimony during the course of the forty days of prayer covenant. At the 
conclusion of the DMin Project, another option that was offered to the ABC Team 
Participants was to video their responses to the “Awaken Boot Camp Team: Personal 
Interview, Question & Evaluation Form.” However none of the participants utilized this 
option. Spiritual awakening was evaluated qualitatively through the individual 
participants’ testimony and witness of the manifest presence and glory of God. 

Data Collection and Analysis 

The hypothesis was tested and the data triangulated using methodological 
triangulation and theory triangulation to validate results. In the methodological 
triangulation, the project data derived from the various measures were compared to 
determine reliability. Research data included participant testimonies, participant pre¬ 
survey and post-survey results, and project evaluations. 

The professional associates contributed to the evaluation process from their 
observations and their conclusions in accordance with their respective disciplines. These 
were compared to one another in what is known as theory triangulation and helped 
determine the credibility of the project 



Quantitative Summary of Learning: Statistical Analysis 
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Figure 1. Histograms of DSES PRE, DSES POST by (ABC, CONTROL) 



Figure 1. Histograms of DSES PRE, DSES POST by (ABC, CONTROL) 

We employed the Daily Spiritual Experience Scale (DSES), which was carefully 
and professionally developed and tested in over forty countries, used in hundreds of 
studies with thousands of participants. The DSES is demonstrated as valid and reliable 
and that validity and reliability is transferable to this project. Figure 1 reveals through 
graphs the DSES average scores for the ABC Team and Control Team. The red columns 
in each panel represent the number of participants whose average DSES score is 5.25 or 
more. Panels 1 and 2 of Figure 1 reveal that both teams started with two participants 
having average DSES scores of 5.25 or more. Panel 3 of Figure 1 reveals that the ABC 
Team average DSES score increased to 5.25 or more for eleven participants. Panel 4 
reveals the Control Team average DSES score increased to 5.25 or more for four 
participants. 

Comparing Panels 1 and 3 reveals that the number of participant scores of the 
ABC Team of 5.25 or more increased from two to eleven, which is a factor of 5.5. This is 
a sizable increase in the percentage of the group experiencing what the DSES is designed 
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to measure. Comparing Panels 2 and 4 reveals that the number of participant scores of the 


Control Team of 5.25 or more increased from two to four, which is a factor of 2. This 
increase reflects that the Control group was affected by being in the same project 
environment as the ABC treatment group. Comparing Panels 3 and 4 reveals that the 
DSES post average score of 5.25 or more occurred almost three times as often in the 
ABC Team as in the Control Team. Dr. Lynn Underwood states, the DSES is designed 
to measure everyday experiences of God and includes measures of the awareness of God 
or in terms of this project, Spiritual Awakening. The magnitude of these changes reflects 
the practical and positive impact of the treatment the ABC Team received. 



Figure 2. Histograms of KIS PRE, KIS POST by (ABC, CONTROL) 

Figure 2 reveals through graphs the Kingdom Identity Survey (KIS) average 


scores for the ABC Team and Control Team. The red columns in each panel represent 
the number of participants whose average KIS score is 2.25 or more. Panels 1 and 2 of 
Figure 2 reveal that both teams started with one participant having average KIS scores 
2.25 or more. Panel 3 of Figure 2 reveals that the ABC Team average KIS score 
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increased to 2.25 or more for eight participants. Panel 4 reveals the Control Team 
average KIS score increased to 2.25 or more for two participants. 

Comparing Panels 1 and 3 reveals that the number of participant scores of the 
ABC Team of 2.25 or more increased from one to eight, which is a factor of 8. This is a 
sizable increase in the percentage of the group experiencing what the KIS is designed to 
measure. Comparing Panels 2 and 4 reveals that the number of participant scores of the 
Control Team of 2.25 or more increased from one to two, which is a factor of 2. This 
increase is the same as in the DSES and again reflects that the Control group was affected 
by being in the same project environment as the ABC treatment group. Comparing 
Panels 3 and 4 reveals that the KIS post average score of 2.24 or more occurred four 
times as often in the ABC Team as in the Control Team. KIS is designed to measure the 
participants’ understanding of their identity and inheritance as a disciple of Jesus. The 
results of the data and the graphs of the KIS average score increasing at the same or 
greater magnitude as the DSES average score further demonstrate the parallel practical 
and positive impact of the project treatment on the ABC Team participants. 

Table 1. reveals that both teams started with identical DSES mean scores of 4.4. 
Table 1 reveals that the ABC Team DSES mean increased to 5.1 while the Control DSES 
mean score increased to 4.7. Table 1. reveals that the ABC Team DSES Change was 
twice as large as that of the Control Team. Table 1. also compares the Kingdom Identity 
Survey (KIS) scores for the ABC Team and Control Team using descriptive statistics. 
Table 1. reveals that the teams’ PRE KIS means were similar: ABC 1.5; CONTROL 1.2. 
Table 1. reveals that the ABC Team KIS mean increased to 2.1 while the Control Team 


KIS mean increased to 1.5. Table 1. reveals that the ABC Team KIS Change increased by 
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more than twice as much as that of the Control Team. According to Dr. Doug Zahn the 
doubling of movement in the ABC Team DSES and KIS Change reflects the practical, 
positive impact of the treatment the ABC Team received. 

Table 4. Variable Means, by Team 


VARIABLE 

TEAM 

MEAN 

PRE DSES 

ABC 

4.4 


CONTROL 

4.4 

POST DSES 

ABC 

5.1 


CONTROL 

4.7 

CHG DSES 

ABC 

0.7 


CONTROL 

0.3 

PRE KIS 

ABC 

1.5 


CONTROL 

1.2 

POST KIS 

ABC 

2.1 


CONTROL 

1.5 

CHG KIS 

ABC 

0.5 


CONTROL 

0.3 


The scatterplots in Figure 3. DSES Change vs. DSES PRE and Figure 4. KIS 
Change vs. KIS PRE reveal additional information. Figure 3 shows that the DSES 
Change scores for the ABC Team were generally higher than the DSES Change scores 
for the Control Team at virtually all levels of DSES PRE scores. This confirms the 


practical, positive effectiveness of the treatment that the ABC Team received. A similar 
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result is seen in the KIS Change scores. The scatterplot results provide useful information 
for designing this type of project in spiritual awakening since they reveal that participants 
at low, med, or high levels of DSES or KIS at the start of the project can receive benefits 
from the treatment. 


Figure 3. Scatterplot of DSES Change vs. DSES PRE 



DSES PRE 


GROUP 
• ABC 
▲ CONTROL 


Figure 3. Scatterplot of DSES Change vs. DSES PRE 


Figure 4. Scatterplot of KIS Change vs. KIS PRE 




Figure 4. Scatterplot of KIS Change vs. AVG PRE KI 
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Qualitative Summary of Learning: Interviews/Testimonies 

Following the post survey, the ABC Team gathered for de-briefing. Among 
topics of the discussion was The Spiritual Awakening: Personal Interview, Question & 
Evaluation form, found in Appendix E. It was distributed to everyone in paper form and 
then an electronic version was emailed to all fourteen participants. A third option, video 
interviews was also offered. Regardless of the format the participants were notified that 
all interviews and testimonies would not be shared publicly and would be confidential 
and identities would remain anonymous. These interviews and testimonies would be for 
DMin Project analysis and documentation purposes. Of the fourteen ABC Team 
members, seven participants, three males and four females returned the Spiritual 
Awakening: Personal Interview, Question & Evaluation Form. These participants are 
four adults and three seniors, two were returned in paper form and five through email. 

The results of the Personal Interview parallel the statistic analysis and 
communicate the practical meaningfulness of the project on an individual and corporate 
level. All of the seven participants reported an increase in the experience of the presence 
of God by the end of the forty days. The level of this experience ranged from “somewhat” 
to “YES, I hunger for more!” The testimonies speak best for themselves and it is clear 
that the individuals felt the presence of God and experienced signs, wonders and miracles. 
They were asked to choose one or two topics for the testimony and to prepare to discuss 
for two minutes it on video or write 150 words about it. The topic(s) chosen focused on 
the experience of the presence of God during the personal prayer times or corporate 
prayer times. Many of the testimonies would flow from one topic to the next, personal 
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prayer experiences to corporate and back. These are excerpts from the Spiritual 
Awakening: Personal Interview, Question & Evaluation Form. 

Adult Male Participant #1 ( AM#1): 

During the course of the forty days that I was a member of the Awaken Boot 
Camp Team, I did experience a dramatic change in my relationship with God. 
During the Harp and Bowl session, I had a sense of drawing closer to God, in that 
it increased my focus on God. The individual stations made me aware of God’s 
different attributes and taught me to listen for and to the Holy Spirit during prayer. 
Summit prayer in small groups also taught me to listen to prayer through the Holy 
Spirit’s direction and gave me confidence in praying for others. I loved soaking 
prayer and experienced images of the cross, as well as what appeared to me to be 
angels in the distance. I also saw swathing clouds during soaking prayer. Prayer 
walking taught me to pray for cleansing as well as giving me confidence in doing 
so. During the Identificational Repentance session, I learned the true meaning of 
identificational repentance. Toward the end of this session I received the word 
Fire. 

Senior Female Participant #1 (SF#1): 

During the 40 days I experienced a closer bond to the Lord. I feel my prayers 
were more meaningful, and I experienced peace. I found myself talking with the 
Lord more often throughout the day. I spent a great deal of time listening or 
being still, which I did not do before the 40 days. While during my private prayer 
times I did not receive any extraordinary experience, I do believe I experienced a 
calming and peaceful composure when dealing with personal issues and concerns. 
During Session 4, Soaking Prayer, I witnessed the presence of what I believe was 
the Holy Spirit. With my eyes closed in a darkened room, I saw a yellowish gold 
transparent image that looked sort of dove-shaped that fluttered in front of my 
mind. My eyes were kept closed all the time. I was in prayer asking for His 
presence. There was a calming within me. Nearing the close of the allotted time, 
there was a bright white flash of light and the image of the Holy Spirit 
disappeared. In a subsequent session I saw the image again and there was a 
calming experience. Also, I observed that those participating in the soaking 
prayers in subsequent sessions had faces that appeared to be red as if we had been 
in the sun. 

Senior Female Participant #2 (SF#2): 

Early in our Team journey one of our dogs got me up at 5 a. m. This is not her 
usual routine. After taking care of her I decided to stay up and start on the Bible 
readings, devotion, and prayer. I got to AM#1 name when praying and was told to 
spend the time praying for him. I had no idea why. Later that day I saw AM#1 at 
the store and told him that at 5:30 a.m. I was told to pray for him. I asked him if 
he knew why. He told me that later that morning he went into the (his place of 
employment) and resigned. It had been a very difficult decision for him to make 
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but he believed that was what God wanted. I praise God for letting me pray for 
AM#1 in his time of need. 

One evening during Soaking Prayer time I was told to pray for a young Catholic 
priest’s grief. I did not know why. I had my eyes closed but saw many flickers of 
light come across my eye lids. I later learned that a 17 yr. old boy who he was 
working on bringing to the Lord died during the night while having a seizure. 
Soaking Prayers were a new concept for me. I feel I have grown spiritually every 
time I have invoked them. Once I was told to pray and honor each of Christ’s 
wounds on the cross. When the prayer time was over I felt radiance, peace, 
unbelievable happiness, and could not stop smiling. I would like to share one 
more Soaking Prayer experience. We were called to SGI in 1989 through a very 
strange event. Prior to this time we had never heard of SGI. Two times over the 
years I have tried to establish a career here and have failed. This evening I had 
decided to go into our Soaking Prayer time and ask God to tell me what my 
purpose was in being here. I have never done anything outstanding and so wanted 
to feel that my being here had a purpose. About half way through the prayer time 
I received the word ‘Be’. I received no other explanation. When our Team met 
that evening I shared that since reading in the Pathways to a Praying Church book 
that we need to pray for our pastor and his family. I felt a daily calling from God 
to have our group do this prayer. We did the prayer. After our meeting AF#1 
shared how meaningful this was for her and it had given her an answer she had 
been looking for. The next morning during my prayer devotion and praying God 
told me “See SF#2 you just have to Be.’’ He said I am to just "Be” and give 
support when He tells me. That is His call to me. What a relief to be shown my 
purpose. 

I have felt the presence of God during each session and gained much knowledge 
as time went along to now know when he is calling to me. Prior to this time I had 
been very unsure if God was speaking to me. I felt spiritual growth with each of 
our six sessions. 

Adult Female Participant #1 (AF#1): 

I was greatly impacted in many ways while being a member of the ABC Project 
Team. I experienced a deepened desire to experience the presence of God and 
found myself looking forward with great expectation to times of intimate prayer. 
One of the most profound impacts on my prayer life that was established during 
my participation in the project began during a soaking prayer session. The 
soaking prayer session was held in the sanctuary of the church that day. Upon 
walking into the sanctuary, I was overcome by the presence of God in such a 
powerful way. I began to feel an overwhelming need to sob as I received the 
loving conviction and realization of many burdens that had been weighing me 
down. I tried not to cry aloud, as there were participants quietly soaking in the 
space prior to my entry. I went down to the floor as I could not stand another 
moment, realizing I was placing myself at the Father’s feet. As I wept and 
repented I heard the Father say “Give me your first hour.” My first response to 
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hearing this was an honest feeling of sadness that while knowing my state of 
being overwhelmed, the Father would ask more of me. It was not a few seconds 
later, the realization of my love and trust of the Father and His love for me 
overshadowed my momentary shameful response. The soaking prayer time that 
day concluded and I met with the other participants in a time of sharing about our 
experiences since the last meeting. I shared what I had experienced with the group. 
One of the other participants said, “God wants your first fruit.” The revelation of 
my experience took on an even greater understanding as I pondered this thought. 

I decided to get up the following morning at 5:00 to meet with the Father. I have 
continued most mornings to give the Father my first hour and from that I have 
received much teaching, comfort. Prophetic Word, and visions. This new 
discipline bom out of seeking the presence of God has deepened my hunger for 
more and has increased the fruit of the Father’s presence in my gifting and 
purpose as a disciple of Jesus. It is with joy and gratitude that I recognize the 
impact of being a participant of the ABC team. I would also like to add in closing 
how much I enjoyed the amazing teaching by Pastor Themo and the resources. 

My favorite resource was the Hosting the Presence devotional by Bill Johnson. 

The devotional was incredibly prophetic and opened my prayer time with great 
expectation each day. 

Senior Male Participant #1 (SM#1): When you first asked if we wanted to be 
included in this project I prayed and asked God what he wanted us to do and felt 
led that SW#3 and I would agree that wherever you needed us would be great. I 
was grateful to be a part of the ABC team. My experience during the 40-day walk 
was very fulfilling, since we have been on a long walk with only a few times 
where we really felt the presence of God with any depth. I don't think you can 
really have a really intimate experience without the combination of both the 
personal prayer times and the corporate prayer times, so I would like to say a little 
about both. 

I'm afraid I have been lacking in an organized personal prayer time. I tend to 
spend time with God as I go through my days praying and listening to God, which 
doesn't give God 100% of my attention, so when I set a specific time each day I 
found my fellowship with God is a lot more fulfilling. Using the devotional 
helped narrow down and organize my mind to just being with God. To follow the 
thought for the day from the devotional, reading the Scripture, then praying, using 
the prayer in the devotional as an initial guide, helped to organized my time to be 
more efficient. As with any relationship, "small talk" doesn't build a strong 
relationship, where God is concerned an in-depth relationship doesn't happen. 

The time that I spent so far hasn't given me any "parting of the Red Sea" 
experiences, but I do feel I have gained a deeper and more intimate relationship 
with him. During this time, I do feel the presence of God and he has spoken to me 
about my own personal relationship with him. As with the personal times, the 
corporate prayer times have been very fulfilling. Using the different techniques, 
harp and bowl, summit prayer, and so on, has given me a renewal of beliefs that 
all prayer is not just you giving God the token worship, then what can you do for 
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me. The main purpose for some prayer should be just time when I spend time 
"walking in the garden" with Him and a nourishing of that relationship. The 
understanding that God walks with us all day every day, in the normal tasks and 
the spiritual parts of our lives, should be a part of the understanding of him, and 
that in all of those steps in our lives, he has direction for us and purpose to which 
He wants us to grow and become more like Him. 

If the order that the different sessions were set out, I understand, but my own 
personal thought would be a little different. From past teachings and my own 
experience, setting aside time to spend with Him starts with our personal time and 
building in steps further into that time, then going into a group time. 

Adult Female Participant #2 (AF#2): 

These are thoughts from my "diary" during my experience (combining the 
Personal Prayer Times and the Corporate Prayer time): 

Day 1-1 listen to a lot of different music on Pandora Radio. On Day 1,1 happened 
to have been listening to Jimmy Buffett Radio (yes. I'm a Parrotthead from long 
ago :-). All the songs that played that morning had meaning during my marriage 
with [her former husband.] Then one song stuck, which I felt said it all for my 
new journey: Bob Marley's "One Love." I printed it out and put it in my Pathways 
to a Praying Church. 

"Let's get together to fight this Holy Armageddon. So when the Man comes there 
will be no, no doom. Have pity on those whose chances grow thinner. There ain't 
no hiding place from the Father of Creation. Give thanks and praise to the Lord 
and I will feel all right." 

Week 1 - Not sure why I'm included and what the Awaken Boot Camp is all 
about...I watched for signs...One word was spoken to me: “Understanding.” 

Feb 24 - Feeling out of place because I am the only one who doesn't know the 
Bible. Everyone knows Scripture, and can quote Scripture. Why am I here at the 
Awakening? Feeling despondent...wanting to quit...I feel God all the time, I pray 
to God all the time. But I don't really know or understand Him, and I'm scared of 
what His plans are for me. 

Feb. 26 - Church was powerful. AF#1 gave testimony about their son being over 
taken by Satan made me begin to wonder. 

I read the Historical Foundations paper. History speaks to me, I know it is true. 
I'm trying to wrap my head around the whole thing. 

March 1 - It is powerful for me to think (know?) that God's power is in me. 
Months ago, way before the Awakening, I started singing simple songs that were 
in my head in the morning and evening while I walked on the beach. 

"I want to be like You 
Let your light shine through 
I want to be like You." 

And 

"Thank you God for what you give me 
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Thank you God for what you do 
Thank you God for what you give me 
Lord I love you" 

During my walks on the beach I also asked him "How do I pray?" 

I was beginning to understand why I was invited to participate in the Awakenings. 
During one of my prayers on the beach, I asked God how can I keep my mind 
sharp, how to remember (I worry because my Dad had Alzheimer’s). 

Spoken to me was "Read the Bible." 

During the Harp and Bowl, I chose the Balm of Gilead. During the prayer Summit, 
I prayed for SF#2 to heal others, AM#1 for him to find Joy again and YAF#1 to 
bloom from a bud to a flower. 

These were thoughts that just came into my head. ... (God speaking to me?). 

When they prayed for me, I did not feel comfortable receiving prayer. 

I didn't feel worthy of other people praying for me. 

Soaking Prayer: Peaceful, floating, God said "raise your head” I felt spirits 
floating in front of me. 

During the Prayer Walking, I prayed in the sanctuary, touching the walls, pews, 
the bell rope, even the wheelchair. I looked at the plaque that listed all the Pastors’ 
names of the Church and then the guest register. As I was thumbing through the 
pages looking at all the names, I stopped on October 15, 2015, looked down the 
page and saw my name. 

It was then I cried and realized how far I had come, 

God was answering my prayers. I was finding my place. 

Senior Female Participant #3 (SF#3): 

My personal time with God has changed dramatically in the last 40 days. It has 
become not a duty but a joy that I can't wait to get to. There is a joy and urgency 
that is new and very welcome. The Father meets me there. This alone I can hardly 
fathom. The God of the universe meets me there. There is an intimacy I have 
gained that I didn't have before. I had one visual glimpse of how God sees me 
when I come to Him and it was profound and absolutely amazing. I wrote it down 
but I know I will never forget it. It was a real, visual video clip. His love is so 
amazing, it's a train wreck of the best kind. 

I did experience the presence of God in all of the sessions that were impacted by 
the Soaking Prayer, Prayer Walking, and the Identificational Repentance sessions. 

I have developed a desire to intercede, sometimes for situations, sometimes for 
individuals. I have asked God to make my life a "Prayer Walk” and increase my 
sensitivity so I can see what He sees and feel what He feels. I also enjoyed the 
Summit Prayer in small groups. This both stretched me (to pray aloud) and 
blessed me (hearing the prayers of others.) Twice during the forty days I have felt 
a strong urging for Pastor Themo to lay hands on my husband and pray over him. 
I'm not sure if this counts because I have always prayed for him. But the specific 
direction to do so was different than before. 
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Adult Male Participant #2 (AM#2): 

The truth of the matter, is that although I was present for all sessions, I didn’t do 
any out-of-session activity other than the devotions, (which were super). I 
apologize for saying I’d commit, and then de-committing fairly quickly. I really 
lacked motivation. Nothing you did; it’s on me. If you want to remove these 
responses and my surveys from your statistics, feel free; you’d be messing up 
your legitimately measurable stats otherwise. 

The devotions were/are very meaningful. They helped me realize how much God 
loves me, how Christ’s death provides everyone personal access to God, anytime, 
vs. access once a year through the high priest. They also pointed out how the 
Holy Spirit, with His blessings, is available if I diligently seek Him. This is a 
much neglected part of the Protestant faith. The devotions hammer home that 
access to The Spirit is available, and that Power from The Spirit is available, in a 
very real way. Although I barely did anything with this project, I actually feel 
that I’ve progressed.Thanks be to God. 

These eight testimonies from the fourteen-member ABC Team underscore the 

quantitative analysis and conclusion that there is a practical meaningfulness to the project. 

I love the candid reply of participant AM#2, who suggested “If you want to remove these 

responses and my surveys from your statistics, feel free; you’d be messing up your 

legitimately measurable stats otherwise.” These participants were asked a question. “At 

the close of this project do you feel you have desire/hunger for more of the presence of 

God in your life than when you began the 40 Days.” Participant AM#2 replied 

“Somewhat.” The five other responses to this question are 

AM#1: I do believe that this project, through teaching, has increased my desire 
for the presence of God and has also increased my hunger for Him. I have had an 
increased expression in my prayers due to this project. 

SF#1: Absolutely, 40 days was just not enough. It was not enough. I definitely 
want more of this experience. I find myself in prayer more and I find myself in a 
more peaceful mind. 

SF#2: YES, I hunger for more! Prior to this project I always did a daily devotion, 
read Scripture, and prayed. My desire for God’s presence now has grown 
tremendously. I feel that I have moved out of the First Grade with my praying and 
have advanced tremendously. I am so happy! 




188 


AF#1: Yes! 

SF#3: Yes! Yes - specifically a changed prayer life and a changed devotional 
time that includes journaling. I've never desired to keep a journal and now it 
seems I can't quit doing it! 

Summary of Learning: A Project Leader’s Reflections 

FUMC of Apalachicola is a church community embedded in a coastal community 
surrounded by water, the Apalachicola River, the Apalachicola Bay and the Gulf of 
Mexico. People who live here have sacrificed many material conveniences and amenities 
to live in the goodness of this remote coastal paradise. However, even in paradise, the 
people of this community still struggle with many of the same issues as the rest of the 
world: hunger, poverty, homelessness, drug addition, alcoholism, crime, injustice, 
corruption, sickness, and death. The brokenness, spiritual apathy, complacency, sin. and 
immorality are all symptoms of spiritual conditions that can only be reversed by the 
presence and glory of God. 

Over the past five years, many of the people of FUMC: children, youth, and 
adults have been baptized in the Holy Spirit and have begun to swim in the Living River 
of Life. Many have received spiritual gifts, impartation and activation, or the anointing 
of the Holy Spirit. Even so, many of these same Spirit-filled disciples have continued to 
struggle with apathy, complacency, brokenness and sin. The testimonies of the Spiritual 
Awakening project participants clearly reveal that during the forty days of the prayer 
covenant and in the sessions they have tasted the presence of God and goodness of God 
and know God is love. They finished the project and thirst for more of the presence of 
God. Following the conclusion of the project they are continuing to implement many of 
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the prayer techniques and spiritual disciplines from the project and testify they are hungry 
for more of God and nothing else will satisfy them. 

The DMin project was the next faithful step in this season of ministry at FUMC 
toward Spiritual Awakening to the presence and glory of God. In Joshua 3:13, Joshua led 
the people back again to the Jordan River after forty years wandering in the wilderness. 
The next faithful step into their destiny involved a step into the river at flood stage. Only 
then did God “pile” up the floodwater for Israel to walk on dry ground and into His will. 
So it has been with FUMC, and these disciples of Jesus, who grasped the spiritual truth 
that God desires us to desire Him and He is a jealous God. Their spiritual awakening was 
established upon prayer, both the personal prayers and the corporate prayers of God’s 
people at FUMC. The prayers, obedience, and commitment of these hungry and desperate 
disciples helped position them for the next faithful step, a lifestyle of seeking the glory of 
God for Spiritual Awakening. 

Then you will call on me and come and pray to me, and I will listen to you. You 
will seek me and find me when you seek me with all your heart. I will be found 
by you,” declares the LORD. (Jer 29:12-13). 

We followed the Project Proposal and the Project Calendar very closely, making 
slight adjustments as needed as we went along. From the onset of Session One, it was 
clear that about fifty percent of the ABC Team participants were not reading the material 
and not praying and had not prepared for the session. It was frustrating, and as a result I 
had to spend more session time teaching than I had planned. The goal was 
transformation not education and I made this clear to the team. We opened each session 
with prayer, with the administrative business, and passed out resources for the upcoming 
week. I taught on the Scriptures for the week, the assigned reading and then briefed on 
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that session's activity. Then we put the teaching into action with supernatural ministry 
training practices and corporate prayer techniques. 

The following section are my reflections of each session of the DMin Project as 
project ABC Team Leader. 

Session One - Reflections 

Great Worship at Session 1 - the Worship Team (ABC Team members) went into 
pure Harp & Bowl with free form “Prophetic Praise.” The team moved into a time of 
individual Praise and Prayer in corporate worship. At the de-briefing, ten of the fourteen 
participants reported experiencing Presence of God in some tangible way. God came and 
moved, in spite of people who were dragging their feet. 

Session Two - Reflections 

Good Worship at Session 2 - Worship Team struggled a bit getting into the flow 
of Harp & Bowl. Some of the team were in a spiritual funk and needed healing. We took 
care of that at the close of the night. Good prayers as participants moved 
interdependently from Prayer Station to Prayer Station. At the de-briefing, participants 
reported word of knowledge never experienced before, prophetic prayers, healing and 
general good response to activity. Overall great response from prayer stations as we 
closed and debriefed. Four participants moved into intercession for a team member at the 
end of the night with substantial healing received. People heard God and prayed in the 


Spirit. 
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Session Three - Reflections 

Good small group prayer activity at three Summit Prayer Stations. One group had 
amazing breakthroughs on personal and corporate levels. This was communicated in de¬ 
briefing and in the testimonies. Another group had walls up as a result of personal 
chemistry clash between two participants who insisted on being in the same group despite 
Project Leader’s advice. (Some personality issues had to be subtly dealt with at times.) 
Two groups had some real amazing breakthroughs and good personal prayer chemistry 
developed. Some of the youth and adults admitted they had not really put in the time 
preparing, and it showed in slow progress. The individuals who were doing the daily 
devotionals and prayer, Praying for the Presence, reading the Scriptures, reading the book, 
began to make real progress. People were reporting increased nightly spiritual dreams, 
word of knowledge, and hunger for more of the presence of God daily. 

Session Four - Reflections 

I surprised the Team at this session and met them outside the building. I set up 
chairs outside and then after briefing them, let them inside for soaking prayer. Most of 
the people had never experienced it. During debriefing, ninety percent of the participants 
had significant encounters with the Holy Spirit, and visions of Jesus: and they 
reported visions, angels, the presence of the Holy Spirit. They encouraged one another 
and were very uplifted. I then taught on five-fold ministry and spiritual gifts, with a focus 
on prophecy. We closed with anointing for outpouring of the Holy Spirit and activation 
of spiritual gifts but only half the participants stayed. Many of the participants were 
overwhelmed and left, but those who stayed were blessed and prayed for one another. 
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Session Five - Reflections 

Because of the popularity of Soaking Prayer in Session Four, we arranged for a 
pre-session Soaking Prayer event in the church sanctuary. Five participants came for an 
early session of soaking prayer. There were more surprises again for the Team at this 
session. I sent two participants Prayer Walking around sanctuary and in the facility 
during the Soaking Prayer. We opened the session with debriefing and all of the people, 
prayer soakers and prayer walkers, had significant encounters with the Holy Spirit. They 
reported visions of God the Father and of angels. They experienced the presence of the 
Holy Spirit and extraordinary peace. Once again during the debriefing the team members 
encouraged one another and were very uplifted. 

After the debriefing, I taught briefly on Ephesians 5 and Prayer Walking. The 
Team was then released into Prayer Walking and they were given thirty minutes to Prayer 
Walk the facility. We came back into a debriefing with extraordinary testimonies. 

During the Team debriefing almost all of the Prayer Walkers had significant encounters 
with the Holy Spirit. They reported visions, prophecies of the Glory of the LORD in the 
Sanctuary. They reported seeing angels, felt the presence of the Holy Spirit, and 
extraordinary peace. The atmosphere of sanctuary and fellowship hall was thick with the 
presence of the LORD. The anointing was sweet and powerful. We dismissed with 
prayer but some people lingered and wanted to stay and share. The team requested we 
add Soaking Prayer and Prayer Walking as optional pre-session prayer tools for Session 


Six. 
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Session Six - Reflections 

Session Six began with optional pre-session Soaking Prayer and Prayer Walking 
but only a few participants attended. This session was focused on Intercession and 
Identificational Repentance. The Team began emotionally low and I was sensitive to the 
mood of the Team understanding it was the final session. I also knew that the Holy 
Spirit was planning a major breakthrough for the Sunday worship service. Two of the 
ABC Team members were working to prepare a mime and drama ministry event on 
Identificational Repentance for the entire church. The session ended with corporate 
prayer activity for Identificational Repentance. 

On Sunday the ABC Team arrived excited and prepared for Holy Spirit to flow. It 
was Day Thirty-nine of the forty-day project and an amazing climax for the project. The 
church family was moved and ministered to by the mime ministry of the two ABC Team 
members. The entire church responded for an altar call. We met for a fellowship meal 
following the worship service and conducted the post-survey for both the ABC and the 
Control Team. The Context Advisory Team and the Prayer Cover Team joined in the 
event as forty-two people participated in the post-survey and closed out the project 
together. 


Conclusion 

In conclusion, I can honestly say, the project was implemented according to the 
Project Proposal and it was a tremendous success. The ABC Team testimonies and the 
statistical analysis are a witness to this fact. The team members are experiencing the 


presence of God and hunger and thirst for more of God. ABC Team members have 
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stepped forward and witnessed through testimonies to the church over the past four 
Sundays. These ABC Team members are beginning to minister in the corporate life of 
the congregation. 

The DMin Project has also impacted other people in addition to the ABC Team 

participants. Six people had asked to be involved but due to scheduling conflicts they 

could not participate on the ABC Team. They became the Prayer Cover Team and 

received the same daily devotionals as the ABC Team. They have shared personal 

testimonies of an increased hunger for the presence of God in their lives and have asked 

to be included in the next session of the Awaken Boot Camp. One of the Context 

Advisory Team members is also the content and copy editor for the DMin Project. This is 

an excerpt from her testimony to her experience editing the papers. 

Prayer was a large part of my work as an editor in examining the manuscript of 
the Spiritual Awakening project. As I read through the biblical, historical, 
theological, and theoretical search for evidence of human connections to the 
supernatural, I became convinced it was not only possible, but desirable. Trusting 
in an all-powerful Holy Spirit was already a part of my whole self. As I read, I felt 
a sense of the increasing presence of God, an awareness that I was, that we all are, 
a part of that spiritual domain. As I prayed, I believed fully that my prayers would 
be answered. After a request involving my family, I felt a tap of assurance on my 
shoulder. It was firm and felt human, though I was alone. One answered prayer 
came during church services, when it seemed the entire sanctuary was filled with 
the spiritual presence of God. Another time as I breathed a prayer, a powerful 
current in the air surrounded me. I felt a rush of energy flow out from me and 
touch someone. I still feel that presence, and am convinced that within our 
connection with the Holy Spirit is an assurance of immense possibilities. 

FUMC of Apalachicola has been completely supportive of the DMin program and 

the DMin project from day one in 2013. FUMC leadership is excited about the results of 

the project and looking forward to the conclusion of the DMin program and seeing their 

pastor receive his doctorate. Over the past four years this church has heard about God’s 


call upon them to host the presence and glory of God. Going through the DMin project 
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together has helped them embrace the call to becoming a presence-based church. In 2014, 

FUMC was the host site for an ARM Local Church Renewal event. Life in the Spirit 

Experience, (LISE.) During this LISE event, one of the ARM Ministry Team Leaders 

shared a prophesy to the church concerning FUMC of Apalachicola. 

Prophetic Words from LISE Weekend February 28-March 2, 2014 
Greetings, Pastor Themo! 

I am sending you the three prophetic words that I promised upon my departure 
from our amazing LISE weekend at your two churches! I was (and still am) 
tremendously blessed from my time spent there. I respectfully submit the words 
for your discernment. 

Feb. 28, 2014 - Friday: (Received during the drive to First United Methodist 
Church of Apalachicola) 

Psalm 24:7 

Lift up your heads, O gates. 

And be lifted up, O ancient doors. 

That the King of Glory may come in! 

Who is the King of Glory? 

The LORD strong and mighty. 

The LORD mighty in battle. 

Lift up your heads, O gates. 

And lift them up, O ancient doors, 

That the King of Glory may come in! 

Who is this King of Glory? 

The LORD of hosts, 

Fie is the King of Glory. Selah. 

I look at this Scripture and I think of each one of us personally being the "gate" 

The Lord is speaking of, and that's true, we are. But I also got the sense that Fie is 
also calling Churches to corporately be the "gates" that allow FTis glory to enter 
through.I felt strongly that First United Methodist Church of Apalachicola is one 
of the churches Fie is calling to usher in His glory! I knew before arriving that The 
Lord had already been laying the foundation for this to happen. I felt His glory 
during the weekend and at one point found it hard to stand under the 
weight! There was a release during the LISS weekend and I am full of 
expectancy of how The Lord is going to build upon what was, what is, and what is 
to come, in this anointed and appointed church! HALLELUJAH! ! 

All praise to the One who holds ALL Power and Authority! 

Blessings from your Sister in Christ, 

Tina Roach 14 


14 Tina Roach, “Glory Prophecy”, (ARM: Life in the Spirit Experience, FUMC of Apalachicola, 
Apalachicola, FL, March 2. 2014). 



196 


The DMin has opened the eyes of the church to its spiritual DNA as a “Gate for 
the Glory of God.” The DMin project process has given the church a better understanding 
of what it looks like to be a community of believers who are seeking to live out the call of 
God on FUMC. The DMin project has helped the church to see how their heritage and 
recent history has informed the present events. The DMin project has helped to bring an 
awareness of need for the presence of God to the ABC Team participants. FUMC has 
finally accepted this call to host the glory of God. Forty-two people were involved in the 
DMin project over the forty days. Now FUMC is beginning to take the first steps 
following the conclusion of the DMin in walking out its identity as a “Gate” church that 
will host the glory of God. 

The DMin Project is Spiritual Awakening: Personal and corporate transformation 
in the local church through prayerfully seeking the glory of God. I feel that the project 
analysis has proven that this project has fulfilled the goal. People who participated in the 
project have become spiritually awakened and are continuing to walk this out on a 
personal level and in corporate worship. In the three weeks since the project concluded 
there have been many informal discussions about the DMin project among the ABC 
Team, Control Team and CAT members. These conversations seem to just pop up 
whenever they are gathered together: at fellowship meals, at youth program events, or at 
Bible studies. The conversation generally turns to the events and experiences connected 
to the DMin project. 

Some people have expressed a desire to see the DMin project become a training 
process for revivalists. Others see this DMin Project as a model for deeper discipleship 
and spiritual formation. Some ABC Team members have discussed the next step, a 
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follow up course to Awaken Boot Camp, that builds upon the Supernatural Ministry 
training and corporate prayer tools and moves deeper into Spiritual Warfare, deliverance, 
and inner healing. This is informally called “Awaken Combat Training School.” At this 
point, the weekly ABC Class meeting has continued meeting as “Friday Nite Fire.” It has 
become an informal weekly gathering of young adults and adults who want to nurture the 
presence of God in the church. The gathering is an expression of the DMin Project since 
they are implementing elements of the DMin Project in a Flarp and Bowl format: Soaking 
Prayer, Prayer Walking and Intercessory Prayer. This speaks to the level that the church 
has embraced a “Presence-Based Church” 

It is clear looking back over the past decade, that God had been preparing and 
providing the environment for the equipping and formation of children, youth and adults 
as revivalists. As stated before in the Ministry Focus chapter; the ministry direction at 
FUMC is the result of the intersection of my passion and spiritual gifting as the pastor. 
Aldersgate Renewal Ministries (ARM) has been instrumental in helping meet the 
spiritual growth needs of the church. The teaching and experiences provided in 
development of the DMin project have informed the project itself as well as directing 
ministry in the church. The teaching, techniques and tools were appropriated from 
effective and proven ministry resources from ARM. These supernatural ministry 
teaching curriculums are particularly friendly for United Methodists. 

This Spiritual Awakening DMin project has happened in real time in ministry 
with the people of FUMC of Apalachicola. God has directed the path for FUMC and that 
journey is Spiritual Awakening. Moving forward into God’s will for Spiritual 
Awakening is like Israel heading to the Promised Land. The destination was clear and 
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known but the journey there could only be accomplished by following the cloud by day 
and the pillar of fire by night. At this juncture, I am content to smile, listen, and continue 
to pastor, leading, and learning as we follow the glory cloud. The Church wants MORE! 
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Daily Spiritual Experience Scale 1 
Instructions 

The Daily Spiritual Experience Scale, created by Dr. Lynn Underwood, is being used in 
many studies to investigate ordinary spiritual experiences, such as awe, deep inner peace 
and giving and receiving compassionate love, and feeling thankful for blessings, and their 
role in daily life. 

The Daily Spiritual Experience Scale (DSES) is a 16-item self-report survey designed to 
assess ordinary experiences of connection with God in daily life. It also includes 
measures of awareness of discemment/inspiration and a sense of deep inner peace. 

Instructions: 2 

The list that follows includes items you may or may not experience. Please consider how 
often you directly have this experience, and try to disregard whether you feel you should 
or should not have these experiences. A number of items use the word ‘God.’ If this word 
is not a comfortable one for you, please substitute another word that calls to mind the 
divine or holy for you. 

Step 1: Pray 

Start in prayer by asking God to open your mind, cleanse your heart and give you His 
perspective on your current life experience of the past forty days. We invite you to 
prayerfully listen for your correct responses. It may take a few moments to gain this 
divine objectivity, so don’t rush into this, but listen to His voice and give ear to your first 
thoughts or “gut instinct” also known as your “royal response.” 

Step 2: Begin the survey: 

Honesty is critical to the validity and reliability of the surveys and the Spiritual 
Awakening project. These surveys are anonymous and the results will be confidential. 
You will not be scoring this survey today. At the conclusion of the forty-day of the 
project you will receive the results of your surveys. 


1 Lynn Underwood, “Daily Spiritual Experience Scale,” accessed February 6, 2017, 
http://www.dsescale.org. 

2 Lynn Underwood, “Daily Spiritual Experience Scale: Overview and Results,” Religions 2:1 
(2011), accessed February 6, 2017, http://www.mdpi.eom/2077-1444/2/l/29/. 
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Daily Spritual Experience 
Scale* 

Many 
times 
a day 

Every 

day 

Most 

days 

Some 

days 

Once 

in a 

while 

Never 

or 

almost 

never 


Control Team Participant # 

Place an X in the box - only one per question 

1 

I feel God's presence. 







2 

I experience a connection to all life. 







3 

During worship, or at other times 
when connecting with God, I feel joy, 
which lifts me out of my daily 







H 

I find strength in my religion or 
spirituality. 







5 

I find comfort in my religion or 
spirituality. 







6 

I feel deep inner peace or harmony. 







7 

I ask for God’s help in the midst of 
daily activities. 







8 

I feel guided by God in the midst of 
daily activities. 







9 

I feel God’s love for me, directly. 







10 

I feel God’s love for me, through 
others. 







11 

I am spiritually touched by the beauty 
of creation. 







12 

I feel thankful for my blessings. 







fa 

I feel a selfless caring for others. 







14 

I accept others even when they do 
things I think are wrong. 







15 

I desire to be closer to God or in 
union with Him 








Scale for Question #16 only 

Not 

close 

Some 

what 

close 

Very 

close 

Close 

as 

possib 

le 



16 

In general, how close do you 
feel to God? 

■ 

■ 

■ 

■ 

■ 
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Why is this survey important? 

This survey is designed to help you to become aware of thoughts, emotions, and activities 
in which you engage in everyday life. The survey is also designed to help you grow in 
the awareness of the attitude and the attributes of royalty, that is how princes and 
princesses of the Kingdom of God think, feel and behave. Scripture tells us in Revelation 
19:16 that Jesus is the KING o KINGS and the LORD of LORDS. We are all sons and 
daughters of our Father in Heaven! 

Step 1: Pray 

Start in prayer by asking God to open your mind, cleanse your heart and give you His 
perspective on your current life. We invite you to prayerfully listen for your correct 
responses. It may take a few moments to gain this divine objectivity, so don’t rush 
into this, but listen to His voice and give ear to your first thoughts or “gut instinct” 

also known as your “royal response.” 

Step 2: Begin the survey: 

Honesty is critical to the validity and reliability of the surveys and the Spiritual 
Awakening project. These surveys are anonymous and the results will be confidential. 
You will not be scoring this survey today. At the conclusion of the project you will 
receive the results of your surveys. 


1 Derived from the Prince and Pauper Test. Kris Vallotton and Bill Johnson, The Supernatural 
Ways of Royalty (Shippensburg, PA: Destiny Image, 2006), 225. 
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Kingdom Identity Survey 

Part 1 Questions 1-22 

Never 

Seldom 

Some 

times 

Often 

Very 

Often 

Ain ays 


ABC Team Participant # 

Place an X in the box - only one per question 

1 

I tend to have a sarcastic sense of humor 
that cuts people down. 







2 

1 like to buy things on sale. 







3 

I struggle with feelings of inadequacy. 







4 

I find myself secretly competing with 
the people around me. 







5 

1 often look in the mirror. 







6 

I compare myself with others. 







7 

1 want the “underdog” to win. 







8 

I believe God wants the “underdog” to 
win. 







9 

I like to buy things at discount store. 







10 

I am uncomfortable around rich people. 







11 

I am uncomfortable around successful 
people. 







12 

I build cases against people who are 
successful. 







13 

I don't like to set goals. 







14 

I tell others of significant people that I 
am friends with. 







15 

I tell others of important projects I have 
worked on. 







16 

1 feel really low when I am not 
accomplishing something. 







17 

I volunteer for anything that has a sense 
of validation, without respect for my 
own gifts. 







18 

I build cases against people who have 
power over me. 







19 

I am compelled to be friends with the 
most important person in any 
organization that I am involved in. 







20 

When I don't reach my goals, I feel like 
a failure. 







21 

I lie during conversations to make my 
point. 







22 

1 dramatize to get my way. 
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Kingdom Identity Survey 

Part 1 Questions 23-43 

Never 

Seldom 

Some 

times 

Often 

Very 

Often 

Always 


ABC Team Participant # 

Place an X in the box - only one per question 

23 

I become overly attached to anyone who 
gives me attention. 







24 

1 like to give things away. 







25 

I am embarrassed to receive gifts from 
people. 







26 

I spend a lot of time wondering what 
people think of me. 







27 

My opinion is easily changed to please 
others. 







28 

I tend to have the opposite opinion of 
the leader in most situations. If they say 
“black” I feel obligated to argue 
“white.” 







29 

The friends I feel most comfortable with 
are usually broken people. 







30 

When I choose a team to work with me, 

I choose people who I deem weaker 







31 

1 don't like to be around people who 
have a different opinion from mine. 







32 

I don’t just share my opinion, I feel 
driven to manipulate people into 
agreeing with me. 







33 

When people don't agree with me, I take 
it personally. 







34 

I need to be the important person in the 

room. 







35 

I need to be in control to be happy. 







36 

People say I am obsessed with being 
right. 







37 

I stmggle with the fear of rejection. 







38 

I struggle with the fear of failure. 







39 

I worry a lot about the future. 







40 

I feel like something is about to go 
wrong. 







41 

I overwork to compensate for past 
shortcomings. 







42 

I am easily offended. 







43 

I feel the failures in my life were not my 
fault. 
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Kingdom Identity Survey 

Part 1 Questions 44-55 

Never 

Seldom 

Some 

times 

Often 

Very 

Often 

Always 


ABC Team Participant # 

Place an X in the box - only one per question 

44 

I feel anger right below the surface of 
my being 







45 

I have felt misunderstood most of my 
life. 







46 

Disgruntled people like to tell me their 
problems. 







47 

My sex drive seems to be out of control. 







48 

I feel like people are rushing me when I 
am explaining myself to them. 







49 

My eating habits seem to be out of 
control. 







50 

I sleep more than normal. 







51 

1 find myself tried a lot. 







52 

Rage can overtake me. 







53 

When people don't agree with me, I 
think they have rejected me. 







54 

I straggle with forgiving people. 







55 

I avoid waiting in line at all costs. 







Check to see if you answered all 55 questions 







You have completed Part 1 of the survey! 


Please look over your survey for empty responses boxes, one X per question. 


You are ready to move on to Part 2 
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Kingdom Identity Survey* 

Part 2 Questions 1-22 

Never 

Seldom 

Some 

times 

Often 

Very 

Often 

Always 


ABC Team Participant # 

Place an X in the box - only one per question 

1 

I enjoy investing in people. 







2 

I allow people to have the “glory” in 
conversations. Example: A person says, 
“I have been so busy.” I respond, What 
have you been busy doing?” instead of 
saying, “I have been busy too.” 







3 

I like being around free thinkers. 







4 

I enjoy seeing people outgrow me. 







5 

I like being around creative people. 







6 

I like to solve problems with people. 







7 

I like to create an environment where 
people leam to think for themselves. 







8 

I love myself. 







9 

I feel comfortable around almost 
everyone. 







10 

I sense God’s pleasure in me. 







11 

I can eat at nice places, stay in nice 
places, and have nice things without 
feeling guilty. 







12 

1 attract important people. 







13 

I do things because I personally value 
them. 







14 

I choose people to be on my team who 
have different points of view than my 

own. 







15 

I attract successful people. 







16 

I enjoy empowering people more than I 
like having power over people. 







17 

I love diversity in the people I have 
relationships with. 







18 

I easily rejoice in other people’s 
victories. 







19 

I give things to people to honor them. 







20 

I am motivated by the vision I have for 







21 

I am hard to offend. 







22 

I dream about making a dramatic impact 
on the world. 
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Kingdom Identity Survey* 

Part 2 Questions 23-44 

Never 

Seldom 

Some 

times 

Often 

Very 

Often 

Always 


ABC Team Participant # 

Place an X in the box - only one per question 

23 

I expect people to like me. 







24 

I initiate making contact with people 
first instead of waiting for them to come 
to me. 







25 

One of my main purposes in life is to 
help other people discover and obtain 
their dreams. 







26 

I am a self-starter. 







27 

I bring out the best in people. 







28 

I think of better ways to do things. 







29 

I am a good listener. 







30 

I look people in the eyes when they are 
talking to me. 







31 

Joy overtakes me. 







32 

I catch myself smiling for no obvious 

reason. 







33 

People follow me no matter what I’m 
doing. 







34 

1 like to receive nice things from people. 







35 

People clean up their act when I’m 
around. 







36 

I spend a lot of time thinking about 
being thankful for the good things that 
have happened. 







37 

I love people easily. 







38 

I am patient with people by nature. 







39 

I feel that I am in control with my 
natural passions. 







40 

I enjoy relaxing. 







41 

I find it easy to rest. 







42 

I am aware of the Holy Spirit. 







43 

I feel Jesus with me. 







44 

I set goals for the areas of my life where 

I have responsibility. 
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Kingdom Identity Survey* 

Part 2 Questions 45-55 

Never 

Seldom 

Some 

times 

Often 

Very 

Often 

Always 


ABC Team Participant # 

Place an X in the box - only one per question 

45 

I have a good idea what my strengths 

are. 







46 

I have a good idea what my gifts are. 







47 

I have a good idea what my weaknesses 

are. 







48 

When I fail, 1 take responsibility for it 
without blaming others. 







49 

I love being alive. 







50 

I look forward to the future. 







51 

I like to take risks. 







52 

I like to experience new things. 







53 

I go out of my way to expose myself to 
the needs of the poor. 







54 

1 minister to the broken in heart and 
spirit. 







55 

I have compassion for people less 
fortunate than myself. 








Congradulations! You have reached the end of the survey! 


Please look over your survey for empty responses boxes, one X per question. 


Please return your completed survey. 


Thank you for for taking part in this project! 
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DEMOGRAPHIC DATA: GENDER, RACE, AND AGE 
Tabulated Statistics: TEAM: GENDER 


Rows: TEAM Columns: GENDER 



FEMALE 

MALE 

All 

ABC 

7 

7 

14 

CONTROL 

7 

7 

14 

All 

14 

14 

28 


Tabulated Statistics: TEAM: RACE 


Rows: TEAM 

Columns: 

RACE 


WHITE 

All 

ABC 

14 

14 

CONTROL 

14 

14 

All 

28 

28 


Tabulated Statistics: TEAM: AGE - Recoded (R-AGE) 

Rows: TEAM Columns: AGE 



1 

2 

3 

All 

ABC 

4 

4 

6 

14 

CONTROL 

3 

6 

5 

14 

All 

7 

10 

11 

28 


R-AGE 1: 5-24 
R-AGE 2: 25-54 
R-AGE 3: 55-65+ 



APPENDIX D 

DEMOGRAPHIC DATA: EDUCATION AND EARNINGS LEVEL 


212 



213 


DEMOGRAPHIC DATA: EDUCATION AND EARNINGS LEVEL 
Tabulated Statistics: TEAM: EDUCATION LEVEL - Recoded (R-ELM) 

Rows: TEAM Columns: EDUCATION LEVEL 

1 2 3 All 

ABC 4 4 6 14 

CONTROL 4 5 5 14 

All 8 9 11 28 

R-ELM 1: Some High School 

R-ELM 2: Completed High School or Some College 

R-ELM 3: College Degree or Post Graduate School 


Tabulated Statistics: TEAM: EARNINGS - Recoded (R-ES) 

Rows: TEAM Columns: EARNINGS 

1 2 All 

ABC 8 6 14 

CONTROL 7 7 14 

All 15 13 28 

R-ES 1: <$25,000 
R-ES 2: >$25,000 
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PERSONAL INTERVIEW, QUESTIONS, AND EVALUATION 
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Options: 

Theses are the questions for the Personal Interview - witness/testimony. 

They may be used for video interviews and/or you may write out your responses, on 
paper, or electronically submit them through email to fumcapalach@gmail.com 
These will not be shared publicly. They are for the Doctorate Project documentation 
purposes for the project analysis and will be confidential and anonymous. 

Choose 1 or 2 from these following topics. 

(Written 150 words for each or for preparation for the 2mins for video) 

Topic #1) - Personal Prayer Times. List and share if you had a significant experience 
of the increased presence of God during the forty days that you were an ABC team 
member. This could be an experience through dreams visions, or hearing, seeing, feeling, 
sensing, also includes a sign, wonder, or miracle. 

Topic #2) Corporate Prayer Times: Six Sessions. 

During the forty days at any of the Six Sessions that you attended as an ABC team 
member. List and share if you had an experience of the presence of God. 

Six Sessions: Corporate Prayer Techniques: 

Session 1 - Harp & Bowl - Corporate Worship with individual prayer 

Session 2 - Harp & Bowl - Corporate Worship at prayer stations 

Session 3 - Summit Prayer in small groups at prayer stations 

Session 4 - Soaking Prayer 

Session 5 - Prayer Walking 

Session 6 - Identificational Repentance 

Short Answers: 

Question #1. At the close of this project do you feel you have desire/hunger for more of 
the presence of God in your life than when you began the 40 Days. 

Question #2. During the 40 days have you any new or renewed expressions of your 
spiritual awakening to the presence of God? (Things you are doing: writing, praying, 
praising, dreaming, visions, miracles) 

Question #3. During the 40 Days were there any life events or circumstances totally 
unrelated to the project that affected your journey. 

Evaluations: Please take time to reflect your thoughts, comments, constructive criticism 
on the resources used for this project 

1) Corporate prayer tools 

2) Scripture readings 

3) Pathways book 

4) Daily devotional 

5) Personal prayer time 

6) Sessions: Teaching or Experience time 

I can’t thank you all enough for your participation individually and as a TEAM. 
Pastor Themo 
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ABC HANDBOOK - THE BIBLICAL TEACHING SERIES 

The six sessions of boot camp and are divided into three themes. Each theme is covered 
in two sessions. This is a seminar approach and participants are strongly encouraged to 
come prepared to interact and share form their reading experience. The purpose of the 
teaching is to discuss the information and then apply it in the corporate prayer activity. 
Tables 1., 2., and 3 give an overview of the three-prong approach of Biblical Teaching, 
Supernatural Training and Corporate Prayer Tools 

Theme One: “Hear and Realize.” 

Session 1 is "Hear Your Call,” and Session 2 is "Realize Your Kingdom Identity.” 
Session 1: "Hear Your Call: The Glory of God” 

The biblical teaching introduces the significance of the glory of God in the Old and New 
Testament and discusses the significance of the presence of God to revival and Spiritual 
Awakening. The key passages are Exodus 33-34 and 2 Corinthians 3-4. The Biblical 
Foundation Paper provides additional detailed biblical teaching on the glory of God and 
was passed out to the participants the week prior to Session 1. 

Session 2: "Realize Your Kingdom Identity.” 

The biblical teaching focuses on Kingdom of God teaching of call and identity. The 
foundational Scriptures are Ephesians 1 and 2 and the teaching is focused on Ephesians 
1:13-23 drawing out the themes of hope, inheritance and power. The Historical 
Foundation Paper provides additional background teaching and was passed out to the 
participants the week prior to Session 2. 

Theme Two: “Access and Activate.” 

Session 3 is "Access your Kingdom Inheritance,” and Session 4 is “Activate Your 
Kingdom Resources.” 

Session 3: "Access your Kingdom Inheritance.” 

The biblical teaching reviews and builds upon Session 1 on Kingdom of God teaching of 
divine inheritance and riches. Bible reading is 1 Corinthians 12-15 and is supported by 
teaching in the Pathways to a Praying Church readings. Chapters 3-5, pages 27-48. The 
foundational Scriptures are Ephesians 3 as Session 3 focuses on the themes of the intent 
and purpose of the church in Ephesians 3:2-12. The Theological Foundation Paper 
provides the detailed teaching on Kingdom of God and was passed out to the participants 
the week prior to Session 3. 

Session 4: "Activate Your Kingdom Resources.” 

The biblical teaching builds upon the teaching in Session 3 on Kingdom of God teaching 
of divine inheritance and riches and moves into a discussion of unity of the body of 
Christ and the work of the Holy Spirit. The foundational Scriptures are Ephesians 4 and 
Session 4 focuses on the five-fold ministry in Ephesians 4:1-16. The Theological 
Foundation Paper provides the detailed teaching on Kingdom of God and was passed out 
to the participants the week prior to Session 3. 
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Theme Three: “Experience and Exercise.” 

Session 5 is “Experience Your Kingdom Authority” and Session 6 is “Exercise the Power 
of the Holy Spirit.” 

Session 5: The biblical teaching focuses on Kingdom of God teaching of authority and 
power. The foundational Scriptures are Ephesians 5 and 6 and the teaching is focused on 
kingdom dynamics of the authority of darkness versus the kingdom of light. As believers 
in Christ, we have been transferred out of the authority of darkness (Satan) into the 
kingdom of the Son (light) of the Father’s love, the supporting passages are Col 1:13, 2 Pt 
2:9, Acts 26:18. Ephesians 5:3-21 draws out the theme of kingdom living and life 
application of the concepts of identity, inheritance, and living a Spirit filled life in 
community. 

Session 6: “Exercise the Power of the Holy Spirit.” 

This session focuses on the application of all Kingdom of God teachings: call, identity, 
inheritance together with authority and power. The foundational Scriptures are Ephesians 
6 and 2 Corinthians 10. The teaching is focused on prayer and spiritual warfare. Session 
6 discussion focuses on the Armor of God as presented in Ephesians 6:10-19 and 
breaking down spiritual strongholds from 2 Corinthians 10:3-8. The readings in the 
Pathways to a Praying Church , Chapters 9-11, pages 83-128 supports the teaching in 
Session 6 and focuses on the power of intercessory prayer, confession, repentance and 
forgiveness in spiritual warfare. 
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